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Weekly Parsha

Yayakhel

RABBI BERNARD FOX

“Every talented individual
among you shall come and make
all that Hashem has
commanded.”[{Shemot 35:10)

Beginning in Parshat Treumah, the “Then spoke Joshua to G-d on the dagt G-d gave

Torah deals with the construction

3*?1,:'; oy

T A

My close friend Adam and | often exchange thouglgsael, ‘Sun in Gibeon be silerayd the moon in the
onvarious areas of the Torah. It's a pleasure to join in Yedley of Ayalon’. And the sun wasient, and the moon
enthusiastic excitement at the prospect of uncoverstgod until there revenged the enenation. Is it not
newideas. Last week, he mentioned a question he haitten in the upright book, ‘and the sun stood in the
heard another person asking: “Why is the story of tin@dle of heaven and it did not hurty se like a
sun and moon standing still at Joshua’s prayer ooinplete day?Ard there was not like this ddgore it
recorded in other cultures’ histories?” Certainly thig after it that G-d listened to the voice of mfan,G-d
surpasses all events in terms of witnesses. Additionalists battling for Israel.”]
the amazement of such an event should guarantee its
being recorded. The event is recorded in Prophets:  Joshua was battling the Emorites on a Friday an

O wished not to enter the Sabbatiwat. He prayed that

Joshua 10:12-14: thesun and moon be still, and G-d made it so.

[Rashi comments on this statement, “...the entire
pfthe Emorite before the Jevesd he said in the sight ofworld was filled with the reputation of Joshua, ‘and the

(continued on page 6)
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sun stood in the middle of heaven and it did not hurry to set like a comalattheisection of Scripture. What may we derive from this?
day'.” So the question is answered: Rashi affirms that this miracle was in ftAnd what of this other part of Scripture? Why is another part of th
known throughout the world. Why records have not been found may d@iiah (Exodus 34:10) referring to this miracle? If we look into this referenc
partto theexpiration of those cultures, or unfinished, current research orvikibave additional questions...
specific event. There may be other reasons, but we do not have conclugifter the Jews sinned with the Golden Calf, G-d would no longer be |
proof that no nation recorded this event. their midst - a disinheritance. Moses prays to G-d to go in their midst,
When attempting to prove what is “not”, as opposed to what “is”, wefargve them and to re-inherit them. G-d rescinds His decree:
faced with a moreifflicult task. How can one prove that object “x” is non-[J
existent? To prove that “X” exists, is easy — we set it on display. BEkodus 34:10:
disproving the existence of something is next to impossible. As Dr. Gottlieb.Behold Iwill cut a treaty, against all your peoplevill do wonders that
taught, many cultures do not record history, which sheds poor light on tiagie never been created in all the land and with all the natéodsall the
country. Ancient cultures’ historical recording was a method of sp#eple that you are amomdll see the acts of G-d that thase fearful that |
aggrandizement. When the facts were disturbing, leaders ordered themduwttith you.”
be recorded. Regardless, had this miracle never happened, it would not have
been recorded, let alone survived and promulgated throughout the world. In the book of Joshua (10:12), Radak (towards the end) says that the wc
[As is true in all areas of Torah, once you look into it with one focus, otherill do wonders that have never been created in all the land and with
mattergump at us, more doors open, and here is no exception. the nations” refer to this miracle of G-d causing the sun and moon to sta
[@ne cannot help but to ask what gave Joshua any idea that he couldtir&8adak says, “...‘acts of G-d that they are fearful’ refer to the miracle
for such an unprecedented miracle! During the Egyptian plagues, Mdesgs’ faces shining with light.”
merely responded to G-d commands that he move his staff, say cerfdfa have located the source referred to in Joshua when it says, “Is it |
words, address Pharaoh, or pray to G-d at Pharaoh'’s request. We dowmititier in the upright book”. This verse in Exodus foretells Joshua’s sun a
Moses, on his own, requesting some unnatural occurrence. Even in thentamemiracle. According to Radak, Exodus is the “upright book”. (There i
of almost certain annihilation on the Red Sea shore, Moses did not askafdispute among the commentaries as to which Torah verse is referred tc
miracle, but prayed for G-d’s salvation — nothing specific was requestetihdivook of Joshua. However, our verse in Exodus does state, “l will
all cases, it appears that Moses followed G-d's lead. In all honesty, Eliyanders that have never been created in all the land and with all the natiol
did pray for life to be returned to the dead child (Kings I, 17:21). HoweVéis is directly supported by G-d statement in Joshua, “...And there was r
we may suggest that this too is not as extreme as Joshua's requedikdtigs day before it or after it...".)
resurrection of the dead is a well-known promise, and within the scopelof
whatG-d will do. In contrast, Joshua’s request was unprecedented. We have a few more questions:
What gave Joshua the idea that he may make such a request? D@ )w@ther future miracles are not foretold. Why then must Joshua’s mira
simply suggest that man may request anything at all from G-d? Is Ipedioretold in Exodus?
justified to ask for wings? Is such a prayer the words of one who 8 Why is Joshua’s miracle joined with the miracle of Moses’ face
perfected? Prayer is an institution whereby man may request that vshicing?(]
helpsin his or her perfection. But do we not see a pattern, that all those v#)dNhat is its relevance to Moses’ request here?
prayed, asked only for that which fell within the realm of reality? Until G-d0) How does man benefit with these two miracles?
told King Solomon “ask what | can give to you”, (Kings I, 3:5) Solomon did1) What is significant about this miracle being “never created in all th
not ask for knowledge from G-d. But once the door was opened by Gadid"?
words, he then asked for wisdom. Man knows that knowledge is arrivedld) And how does this verse in Exodus address Moses'’ prayer that (
through study alone, and no other means. Therefore, no man ever aske¢g-dgain inherit the Jewish nation, angve them?

to instantly imbue him with knowledge. This is unheard of. O
O An Explanation of the Luminaries and Moses’ Light
Up to this point, we have the following questions: Returning to our story in Joshua, how did Joshua know he could pray
(1) What was Joshua’s thinking, leading him to believe his request fostich an astounding, heavenly event as the sun and moon standing stil
sun and moon to halt would be answered? appeargdoshua was actually quite certain of a positive response, as his pre
2) Why did G-d respond to him? was performed in the sight of the Jews. He purposefully made known h
3) What is so significant about this miracle that G-d will never do it agpiayer. | believe the very first word in that account is the answer: “Then’
nordid He ever perform it before? What does this introductory word indicate? It teaches us that Joshua o

4) If the reason given why G-d enacted this miracle was because “G-graged for this miracle, at a precise moment, i.e., “then.”0Then”, meanir
battling for Israel”, why should G-d not repeat such a miracle, if He agaimediately after something happened, only “then” did Joshua make st
fights for us? anunmatched request. What happened immediately prior to this prayer?

5) What is behind the statement, “Is it not written in the upright book, ‘satse states that G-d sésrge stones from heaven upon Joshua’s enemie
the sun stood in the middle of heaven and it did not hurry to set likbad killed more than those who were slain at war via the Israelites’ swor
complete day?” This is certainly odd, that the book of Prophets will reférhis means that this first miracle of G-d castage stones from the sky

(continued on next page) page 2
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taught Joshua something. | believe from this first “heavenly” miracle, J
understood that G-d was in fact indicating that the heavens were give
to Joshua for this sake of a victorious battle. Joshua must have und
such a phenomenon of stones falling from heaven as a message

www.Mesora.org/JewishTimes

THE4D TABERNACLE
A S

The Tabernacle has been the center of the eye of the world both during
existence in days of the great kings, and even afterwards today, as we all awal
o$hekreconstruction.
2N @arwhy? What is so important about this structure? What was God's object
efstoidsl existence? As we study it, we will find that it's form is very specific ir
thiEsidpe aiming towards some very crucial ideas.

heavens were to be used by him. Only now did Joshua feel justifiedTine object of this article is to shed light on the Tabernacle's followini

requesting G-d to cause another heavenly phenomenon of halting the
moon. Normally, one may not ask for such deviation as we ment
earlier. But Joshua was sanctioned to do so by G-d's first miracle.

Mvhy did G-d wish that Joshua make such a prayer so He may perfg
never-before performed miracle? Perhaps as a response to Moses’
G-d reunite with Israel and return to their midst, G-d demonstrate
continued, abiding in the Jew's midst via an overt miracle. His halti
thesetwo luminaries was evidence par excellence that “G-d warred f
Jews”, and these are His exact words in Joshua. Moses prayed that
with the Jews, and G-d agreed to Moses'grdyot only was G-d with th
Jews later with Joshua, but, G-d reunited with the Jews in the forn
continued providence with Moses. Moses face shining demonstrated
d waswith the Jews through Moses. Thus - the luminaries halting and
face shining - are in one verse, as they are a single response to Mose
Both miracles are a demonstration of the single idea that G-d reunite
the Jews. But why tell us in Exodus, that G-d will remain with IS
throughout Joshua’ time? We may answer that a complete answer to
request would be in the form of guaranteeing His providence
“continued” format. Mentioning Joshua’s miracle long before it occurr

suegamdments: The purpose of the two rooms (the Holy, and the Holy of Holie:
otedvarious vessels found therein, and the restriction of entering the Holy
Holies except for the high priest on the Day of Atonement, Yom Kippur.

rm THie form of the Tabernacle is rectangular, 30 cubits long by 10 cubits wide.
vleabibateasuring approximately 1.5 feet. It's only entrance is on the eastern s
d THes first ten cubits upon entering are called the Ulam. No articles are placec
nghisf area. In the next ten cubits are found the Candelabrum, the Table and
ritiner Altar. Together the Ulam and these additional ten cubits form the Kodes
@eHmdies. The remaining ten cubits are separated from the Kodesh and is ca
e the Kodesh Kodashim, the Holy of Holies, separated by a curtian called tt
n Fdiraches. In this Kodesh Kodashim is placed the Ark, which contains the Tab
thaftte Law (the Ten Commandments), the staff of Aaron, the canister of oil us
Mitisesnointing the kings of Israel, and the jar of the Manna - the food with whic
5’ Bay/fed the Jewish people in the desert fourty years. The question is, what ar
dofvittese objects for?

raeThere is one command with regard to the High Priest which | believe begins
Mosgsome light. The High Priest, and certainly other priests can never enter

ithedodesh Kodashim, except for one day of the year-Yom Kippur. On this da
dhmJews aredrgven for their transgressions. The High Priest only enters on thi

Exodus, accomplished just that. Additionally, G-d makes mention df ddig into the Kodesh Kodashim and brings in the incense from the inner altar ¢
providence with Joshua first in the verse. Why? Perhaps to indicate tplates it in front of the Ark and causes it to cloud that room. He leaves and ent
“continued” providence is better demonstrated by depicting a later eventdinist.one more time to remove the fire pan with its ashes. What objective is th
[The fact that the book of Joshua recalls the original oath is testimony taf Be command that none should enter into this room?

d's fuffillment of His word. When G-d initially made this promise to Moseslnterestingly, a peculiarity of this room is that God says that He causes a vo
He meant to teach him that He would remain with the Jews througlo alnanatdrom this room from between the two cherubs which are above tt
generations. In order to demonstrate this, G-d need not make suchankefhis implies that God is commanding us not to approach the point at whi
miracles in each generation. All that is required is that a “continuancéieisauses this voice to project from. This | feel demonstrates the idea that ¢
seenpastMoses’ own time. This was demonstrated in Joshua’s time,ctiiot approach God with one's limited understanding. As God had told Mos
immediate successor to Moses. This single event sufficiently qualifies| GYdis cannot understand Me while alive”. We can only "go so far". Therefore
word. No additional, overt miracle is needed. There is a contjnalestaining from entering this room demonstrates that we cannot understand ¢
providence seen from Moses to Joshua. G-d’s word is upheld. We maymaouwv present state.

understand why G-d said this will never happen again, nor did it happEms explains the relevance of the vessels in this room.

before. No other nation may lay claim to obtaining G-d's favor in the form @he Ark contains the Divine Law which man could have never developed ¢
such a miracle. The Creator of heaven and Earth favors those who followidH@vn, ideas which must be of Divine origin -thus belonging to God's realr
Torah. Perhaps this explains why the miracle incorporated the luminarigge-oil was used to anoint the kings of Israel who were chosen only by Go
they are the most evident works of the Creator. Unifying this idea, Mosemtthasno knowledge as to who will be king. When Samuel thought to sele
shared in a miracle of “light”, as his miracle was light emanating fromKirgy Saul's successor, Samuel said of Eliav (David's brother), "This is Go
face. anointed", whereby God replied to Samuel (Sam. 1.XV, 1:7) "Look not on h

The verse says that G-d would do miracles among “all the peg
Perhaps only when Joshua was warring against five kings was there g
“all the people”. Only such an assembly of other nations qualifies 3
peoples”, and thus, G-d waited for this moment to create a miracle th
never before performed. In Exodus, G-d also referred to the mirac
would perform as those that He would “do with you.”[(0The words, °
you” teach that G-d will return to the “midst” of the Jews. G-d displ
through His miracles for Joshua and the nation that He rescinded His

ptestitenance nor on the height of his stature because | have refused him". The
desetifig Samuel that he had the flaw of assuming God's Knowledge, &
stitalkfore he had to be corrected.

at ibs staff of Aaron was placed in this room as well. This was the staff whic
emikdeulously blossomed into almonds during the revolt of Korach. Korach we
witkaiming the Priesthood for his family, assuming that Aaron (already chosen
ay@od) had erred in acting as the priest. Thus, Korach was suggesting that he k
fametter than Divine Wisdom. This staff was also placed in this Holy of Holies, as

decree not to be amongst Isrdal.

tootestifies to God's supreme, unapproachable, and unknowable wisdom.

(continued on next page)
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block of gold (not made throughthe Torah tells us that there was

soldering segments) might serve taarkness, cloud, and thick darkness
THE ’I.ABERN ACLE remind us of the concept of the Unityfog)." This again was all done for the
: of this Creator. purpose of demonstrating that there is a
B, RABBI MOSHE BEN-CHAI®  Thus, we have three main concept®nstant vale between us and God.
: ﬁk% derived from the Kodesh: In regards to why there is a specific
1) We must understand before algrrangement to the vessels in the

\ that we are relating to the God whoKodesh, the following reason may be

The Manna is also ademonstratlon slstenance. God also commandedeated the world in six days and restegiven: Both the Candleabrum and the
Divine Wisdom in that while it is a Moses to build the innaftar.Upon the ontheseventh. We define Who we ar@able are placed close to the dividing
food, it does not produce any wastaltar the priests would offer thepraising. This is the Candelabrum, theurtain to represent that these two

within the process of human digestiorincense, a man-initiated relationshipMenora. concepts are closer to perfection (closer
Its appearance was miraculous, whidbetween us and God, demonstrating2) This God is Omnipotent-allto the Holy of Holies) than is thaltar.
the Jews wondered "what is it?" thatGod is aware of man's actions. Theowerful. This isrepresenté by the The altar, being mana&pproa&h, is not
Al of the articles found in theTable reminds us of God'sTable. always perfect, and is thus removed
Kodesh Kodashim share a commo@mnipotence, while the Altar reminds 3) This God is Omniscient - allfurther from the Paroches than are the
distinction - they epitomize that whichus of God's Omniscience. knowing. This is represented by th&able which represents God's Power

man cannot approach. In Samuel |, What then is the purpose of thénner Atar. An altar only makes sensend the Candleabrum which defines
1:19, a passage occurs which concuBandleabrum? If we look at the dailyf the Recipient - God - is aware ofwhich(1) God we are relating to. These
with this idea: "And God had smote therayers, we begin every morning witthuman beings and their attempts two being undoubtedly perfect in that
menof Bet Shemesh because they hdBlessed be the One Who spoke artaw near to Him. they emanate from God.
looked into the Ark of the Lord". Thethe world came into being, blessed be These are the categories of that whichin  summary, the Tabernacle is a
sin of these people was that they wekée." In Daniel's blessing of God afteis knowable to man, and thereforestructure which represents our limited
acting upon the idea that they could s€é&od had granted his request to hehatwe arereminded of by the objectsunderstanding of God, but also informs
something (about God) by looking intanformed of Nevuchadnetzar's drearim this room. us which ideas we can form. It is a
theArk. Their error was generated by and its interpretation, (Dan. 11:19, 20) There is one question that one carehicle for us to be aware of our
need to make God tangible someho®aniel said "To the One Whose namask: If we cannot approach Godonstant level of relationship to God on
which is the worst of philosophicalis Eloka, blessed is He forever andirectly, how is it that the High Priesthediff erentdays of the year, as we see
crimes. We must - above all things ever”. In both of these cases God @n enter the Kodesh Kodashim, ttdiff erences in the sacrifices oiff erent
have the correct ideas concerning Godefined first, before any praise is madéloly of Holies, and why with incenseays. And conversely, when we witness
We must know that our proximity (inThis is to say that when one relates Why is he commanded to make ihe absence of the Tabernacle, we are
termsof perfection) to God is directly God, it is essential that he is aware sfoke-up the room (as the Torah statesade aware of a severed relationship.
proportional to our understanding oWho he is directing his thoughtd eviticus XVI:13) "that he die not",
His Laws, not to the proximity oftowards. Therefore, we first define t@nd why on Yom Kippur? The answer Addendum
physical creations. Rambam states thathom we direct our praises each daig that as we have said, the incenseThe priest wore 8 specigirmentsas
"proportional to our knowledge is ouDaniel did the same, and perhaps thepresentour approach to God. Thepartof his dress. Two of which point to
love of God." Candleabrum serves this very purposdigh Priest's entrance into the Holy dhteresting ideas: The gold headplate,
Now that we have posited that th&lamely, to define (not God forbid toHolies shows us that there is a "closéne "Tzits", had "Holy to God"
Kodesh Kodashim - the room behinégmbody, which is impossible) that theelation" to God on this day due tanscribed upon it. He also wore a
the curtain - is to remind us of thatGod which we are relating to in theésod's act of drgving our sins. He breastplate which had 12 stones,
which we cannot approach, we mayabernacle is the God Who created thieerefore brings in that whichcorresponding to the 12 tribes. | believe
suggest that the Kodesh deals with tiweorld and rested on the seventh dagpresentour approach to him. Thattheseare to relate two aspects of a
concepts that are understandable to i are reminded of this by seeing thehich represent our prayer (incense) ersonliving on the highest level: The
regarding our relationship to God. W€andleabrum which is composed diguratively brought closer to God. Théneadplate denotes that one's thoughts
need not guess what those concepts @eyen branches, six branchesamedea is represented with the levelsis intellect, should be used primarily
for they are already familiar to us. emanating from the seventh, as theod restriction upon man at Sinai: Mosefor understanding God. This is why it is
If we look at the prayers which weweresix days of creation and a seventilonedrew to the top of the mountainplaced on the head, the figurative
recite on the High Holidays, we see thaff rest. The six branches pay homagedoshua lower, and others stdiwer. location of the soul. Therdastplatds
there are 2 praises to God. 1) He isthe seventh as their wicks must all b&he purpose of the priest smoking uplaced upon the heart, demonstrating
Omnipotent 2) He is Omniscient. Thatlirected to the center seventh. Theeroomis to remind him while he isthatone's heart, the seat of the emotions,
is, God is all-powerful and all-knowing.seventh, center branch dispays thisere, that his understanding of God &hould be devoted to his brethren, the
There are only these two categories, feeventh day as the purpose of creaticstill blocked, represented by the smoké&2 tribes. Thus, both aspects of man, his
all acts which God performs areContrary to the popular view thaGod knows that even a person who istellect and his emotions are
understood by us to be a display afreation was an ends in itself for thenthehighest level enters into the Holysubjugated to the correct areas. Perhap:
either His Power or His Knowledge. Iphysical, Judaism claims that thef Holies, he is still in danger ofour tefilin demonstrate the same.
order for us to be constantly aware giurpose of the six days of creation wdsrming erroneous ideas about God.(1)"Which God" does not imply there
this, God commanded Moses to creagetually to result in a more real goal: Amoking up the room physicallyareothers.lt is meant to clarify that we
theTable, upon which there was alwayday of physical abstention, enablingemonstrates that there is a 'vedldmit to the God of creation, and not a
to exist the twelve loaves of breadmantime for pondering the world ofbetween him and God,...even in thiantasy which is not supported by
Twelve signifying the twelve tribes, andvisdom. Finally, the command taoom. Similarly, when God revealedreality. A fantasy god is meant by

bread to signify God's ability to providecreate the Candleabrum from one solldimself to the Jews on Mount Sinaimplication.d
Page 4
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Another source for this belief is one’s own fear of ultimate culpability for his

actions. If a person feels he can alter his father’s fate after death, ipso facto 1

T 0 RA H VS C U L T U R E meansthat his own fate may be improved after his own death. It is insurance ol
wishes for the self.

More centrally, | agree with the person who submitted this question: By wh

[ ]
system, and by what justice does a living person make amends for the ¢
generated by someone dead? G-d's Torah says: (Deuteronomy, 24:16)
"There will not be killed fathers for sons (sinsgr) are sons killed for
father's (sins). Each man in his own sin will be killed."

It is dear. G-d’s system of justice is perfect. The one who is corrupt pays th
price for his crimes. His corruption cannot be removed unless he repented dur
life. If he failed to repent, he died in a corrupt state, and he can no longer undo
evil. This concept of affecting the dead is 1) bereft of reason, and 2) is a corn
violation of G-d's very words.

Repentance is also completely denied with the belief that the living can ato
for the dead. If this were so, the concept of Teshuvah, repentance, has no plac
Judaism: “I might as well sin my whole life, because my son will make amenc
after | die.” Nonsense. In his Laws of Repentance, 4:1, Maimonides states t
one who says he will sin and repent before death isngivein. How much more
S0, one who sins and does NOT repent before his death!

You will notice that with a few inquiries, those espousing this belief are
dumbfounded: Ask them how it works that you may affect the dead. They ha

Reader: Can we provide any benefit to a deceased person's soul? Onew tiswer\Why? Because it is not a true principle, and as it is with all fallacy, i
person has left this world, is their soul affected in any way from our actions? etswot be supported by reason. Rationale is the litmus test for determining whe
does it work? an accurate, Torah tenet.

Mesora: Moses told the people: (Deuteronomy, 30:19) As Moses presented two options, | ask you the same: Are we following po
“| give cause to testify you todégaven and Earth. Life and deatiplace Judaism, or the greatest thinkers and their profound, rational and Torah-ba:
beforeyou, the blessingand the curseArd choose lifethat you will live, concepts?
you and your seed.” Take an example from G-d's rule of man’s Earthly affairs: We are well aware ¢

At the end of his life, Moses instructed the Jews to make a terminal decisiGrdi$ promises and fulfillment of victory and defeat, for the good and for the evi
the possibility exists that a soul may be affected positively post mortem, Mé&eknow of many cases where G-d miraculously saved the righteous, a
would not have taught that man may select life, or death. “Selecting degattinished the wicked. As this is clearly G-d's method of justice, why would on
means selecting a terminal, negative outcome. How can there be a nelyinkéhat after death, G-d should work aiffadently? Death is a change in man,
outcome, if someone yet alive can change your soul after you die? not in G-d! “For I am G-d, | do not change...” (Malachi, 3:6)

But Moses did tell the Jews that their Earthly decisions have réal
consequences. This was the teaching of the two goats of Yom Kippur, as welMagmonides’ Laws of Repentance, 9:1:
the two mountaintops of Grizzim and Eval. In all three cases, Moses taught that'For if man does not aagire wisdomhee, ard good actionshe has
there are two paths one may lead: 1) Devastation, as seen in the dismemberewthingthrough which he meritsasit sttes, ‘for there is no actiomnd
scapegoat, and Mt. Eval’s barren nature, and 2) True Life, displayed in the secongalculation, and knowledge and wisdom in the grave.”

Yom Kippur goat belonging to G-d, and in Mt. Grizzim’s lush topography. So

important is the sense of ultimate culpability that Moses spoke many times adddaimonides is lear. Once one dies, there is no change. | truly hope this
it. Saadia Gaon too writes extensively on his opinion that punishment is maotivates us to do the good, even though it is oueaf Better one should
ending. (See his work, “Emunos v'Daos”, “The Book of Beliefs and Opiniorsglivage his life from fear and not from a love of G-d, than not to salvage his life
Our opinion must be one that is well researched, and well thought outalh&tertainly the higher level is to be attached to Torah, i.e., Torah wisdom, out
parroted from others seeking irresponsible comfort. recognition of wisdom’s primary place in our lives. This may only be achieve

Man's decisions on Earth have permanent consequences. Moses statisoiiih diligent study, which in time, is all one would prefer to do. To maste
openly. Let us not be concerned with popular notions we frequently hear, suirais study takes time, and requires us to redirectr@nies, which includes
“giving a Neshama an Aliya”, “elevating one’s soul.” So odd is this practice, astine pain. But over time, you will find nothing as rewarding, fulfilling,
is made while people drink a scotch and eat cake, assuming a cererapjaighble, and pleasant.

“kiddush” makes amends for the deceased’s evil. Although popular - even with

contemporary rabhbis - our barometer for truth is the Torah of Moses, not curreMigimonides’ 11th Principle:

practiced/preached Judaism. Once the practice of meticulous adherence to Tordlrinciple XI. That God giveswardto he who does the commandments of
is lost, Judaism loses its authenticity and all value, and is Judaism by name alonethe Torah and punishes those that traesmits admonishes and warnings.

Suggesting that the living can benefit the dead teaches the heretical notion thahnd the geat rewardis the life of the world to come and the punishment is
man is not responsible for his decisions. It teaches that man may sin grievouslythe cuttingoff of the soul [in the world to comehrd we alreadysad
die, and his righteous, living son will right his father's wrongs. As a friend often regarding this topic what these aréAnd the verse that attests to this
mentions, “Can Hitler's descendant make Hitler a “tzaddik”, a righteous man? If principle is (Exodus 32) "And now if You would but forgive their simd -
this is true, what of the reverse? Can a dead, righteous man be made a sinner fynot erase me frorthis bookthat You have written.And God answered
his live son’s poor actions?” We see the absurdity in such a position. What mayhim, "He who sinned against Mewil erase from myook." This is a proof
propel belief in this notion is a true love one has for the deceased. While thesghat God knows the sinner and the fulfiller in order to give ewerdto
emotions are tender, we do not compromise truth to placate one’s feelingsone and punishment to the othEr"

RABBI MOSHE BEN-CHAIM
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the Mishcan.O However, Parshat VaYakhel
represents a transition in the discussion.0To this

of the Mishcan.

In our pasuk, Moshe addresses the nation.[He
calls on all the talented craftsmen to join in this
endeaer.[In the following passages, Moshe
provides a general description of the project.CHe
lists the components that will be created and
assembled.0Why does Moshe provide this
inventory of the items to be created?[]
It would seem more appropriate for(.__
Moshe to list the skills that are
required! \ \

Nachmanides offers an interesting
response.[1He explains that Moshe was
commanded to do this.OThe individual
craftsmen were not fit to participate in the
project until each knew the breadth of the
project and an outline of its details.[Ea
was required to understand the en
project and perceive the manner in which
would be accomplished.[1] .

This seems to be a strange requiremelsz
Most of these participants had a specific role in
the construction of the Mishcan.C] Some
craftsmen created the curtains.d Others
fashioned the upright boards that supported
the tent.CAnother group was metal workers.O

Weekly Parsha

akhel

RABBI BERNARD FOX

point, the Torah describes instructions th

Hashem gave to Moshe.[INow, the focus of th
Torah's discussion changes.[TThe Torah describ:
Moshe’s presentation of the instructions to Bnai
Yisrael and the actual construction and assembl

other words, this account demonstrates that the
craftsmen succeeded in fashioning the
components as part of an integrated whole.

O

“And the men camewith the women.[Every
charitable person brought bracelets, earrings,
rings, and body ornaments.CAll vere objects
of gold.[TThere were also all those who brought
offerings of gold to Hashem.”{(Shemot 35:22)

This is a dficult pasuk tdranslate.The above
translation interprets thpassagego mean that
their husbands accompanied the women.OWhy
was this necessary?[JRav Naftali Tzvi Yehudah
Berlin ZTL (Netziv) explains that the property
donated by the women often required the
acquiescence of the husband.CIn order to assur
that both parties agreed to the donation, the
husband came with his wife.

Meshech  Chachmah offers another
explanation.JHis comments are based upon &
more literal interpretation of the pasuk.
Literally translated, the pasuk indicates that
the jewelry was brought while still worn
by the women.[The procedure used for

donating this jewelry was unusual.(]

A woman would come to the

collection point wearing her jewelry.(]
When the woman arrived, the jewelry

would be removed and donated to the
construction of the Mishcan.OWhy was
this odd procedure required?
Meshech Chachmah begins by explaining

They fashioned the sockets into which thesé~=" that these contributions were collected after the
boards were fitted.Clt is reasonable that each-® sin of the Egel HaZahav — the creation and
worker should understand his task.[JHowevespecifications of the socket.[He does not needw®rship of the golden calf.C/A review of that
why should each be required to grasp the entwederstand or appreciate the entire project and iheident will help answer our question.
project? role of his socket within the whole.CHowever, to Bnai Yisrael were distraught with the fear that
In order to explain Nachmanides’ comments, éreate a socket that is an integrated componeniMshe had died on Mount Sinai.ClThe people
is important to appreciate that the Mishcan was Mishcan, a far more imposing qualification isame to Ahron and asked him to create an idol.|
constructed as an integrated whole.(OThe identitgquisite.JThe craftsman must understand tAde idol would act as an intermediary between
of Mishcan did noemergewith the assembly of entire project and the role of the socket within thidae nation and Hashem.ORashi explains that
the components.Uinstead, each component wastirety.[] Wih this broader and moreAhron knew that Moshe would return.CHe hoped
created as part of the entity of Mishcan.LIThisomprehensive knowledge, he can execute Hisdelay the people until Moshe descended.[He
entity includes the structure of the Mishcan an@sponsibility.[He can create a socket that is p&eld the people to bring him the jewelry from
the vessels within.O'Therefore, in creating af the integrated whole.[This is the reason Mosltkeeir wives and children. Ahron reasoned that the
socket, the craftsman was not fashioning a metdescribed to the craftsmen the entire projeco@ners of these valuables would resist.LThis was
insignificant item that upon assembly wouldOnly after mastering this description were tha miscalculation. Our Sages explain that the
become part of the Mishcan.[JAt the time o€raftsmen qualified to participate in the project. women did not willingly contribute their jewelry.[]
creation, he was fashioning a portion of the Nachmanides observes that this insighdut their husbands forcibly removed these
integrated Mishcan. explains another set of passages.[Jin Parshatuables from their wives. The gold was quickly
We can now understand Nachmanides?ekudey, the Torah describes finesentaon of collected and donated for the creation of the Egel.
observation.[It is obvious that in order for ahe components of the Mishcan to Moshe.[ITTheAn object that has been consecrated to idolatry
craftsman to participate in this project, he must borah recounts in detail the order in which thbecomes prohibited.[t can no longer be used for
qualified to execute his responsibility.C] Hiscomponents were presented.[What is the purpasgy purpose.LThis prohibition applies once some
responsibility was not to merely create a sockef this elaborate account?lNachmanides explaiast has been performed upon the object to
or weave a curtain.[JHis job was to create thbat the account of theresentadbn demonstrates associate it with idolatry.CIA verbal declaration
socket or curtain as part of the Mishcan.[TTheretisat the craftsmen understood the relationship bés no effect in prohibiting the object.CHowever,
a major dference between these twahe various components within the whole of ththe Meshech Chachmah maintains that a verba
responsibilities.Clin order to create a socket, thdishcan.[2]JEach component was presented @feclaration will render the object unfit for use in
craftsman need only understand the desighe proper order in relation to the other parts.Cthe Mishcan.

(continued on next page) Page 6
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This law created a problem.[How could Moshe the six hundred thirteen commandments — are
accept any jewelry for the Mishcan? The V\Eekly ParSha eternal lThey must be real to every generation.C

poséhility existed that this jewelry had previousl How can the mitzvot related to the Mishcan
been committed to be used in creating the Ege reman alive even when there is no Bait
Even a verbal declaration would disqualify the HaMikdash.[ITThe Torah addresses this problem.|
object for use in the Mishcan! These mitzvot are preserved through creating ¢
The solution required identifying those women detailed visualization.[0OThe Mishcan does not
who had successfully resisted their husbands. exist in physical form.CHowever, it is still real to
This was done by requiring the jewelry to be the student reading the Torah.OIn this manner

brought while still worn.[CJ/A woman came to the these mitzvot are preserved for all tini@s.
donation point wearing the valuable she wished to
donate.[TThis indicated that her husband had not [1]IRabbaynu Moshe ben Nachman (Ramban /
been successful in securing the object for usecomponents.0The Shemen HaMishchah waachmanides), Commentary on Sefére@ot
creating the Egel.] created through burning the various fragrance368.
The oil then absorbed the smoke from tfgl[IRabbaynu Moshe ben Nachman (Ramban /
fragrances.[TThe final product did not include tiéachmanides), Commentary on Sefére®ot
And he made the sated oil for anointing substance of the original aromatic elements.CO3:8.
and the pureincense using the technique of atheir fragrance remained in the oil.CThe Ketorf8][ISefer Shemot 30:22-33.
perfumer.”0(Shemot 37:29) was created through thoroughly grinding tHé] [Sefer Shemot 30:34-36.
In VaYakel and Pekuday the Torah retells tlagiginal elements.[TThe individual elements could]C Rabbaynu Avraham ben HaRambam,
construction of the Mishcan and the vestmentsraft be identified in the final compound Commentary on Sefer Shemot 37:29.
Kohanim and the Kohen Gadol.[\Virtually everiRabbaynu Avraham posits that because the
element is described in specific detail. (Howeveriginal elements of these two items were not
there are two notable exceptions.[TThese are ittentifiable in the final product, their manufacture V\E ekly PaI’Sh a

RABBI BERNARD FOX

items mentioned in our pasuk. is not described in detalil.[5]

The Shemen HaMishchah was the oil used foRabbaynu Avraham's response requir
anointing the Kohanim and the Mishcan.OTh#nalysis.[IHe presents a fundamental distinctio
anointing was part of the process of conferrimgtween the Shemen HaMishchah and th
sanctity on these individuals and the MishcaKétoret as compared with the other elements
The instructions for the creating of the oil atte Mishcan and the garments.C]However,
outlined in Parshat Ki Tisa.OThere, the Torajuestion still remains.O0Why is this distinction

explains that the Shemen HaMishchah wiasportant?OWhy does the Torah only review th
created through introducing specific fragrancasanufacture of items in which the constituent
into pure olive oil.[3] components remain evident? RABBI BERNARD FOX

The Ketoret was an incense burned in thdt seems that the purpose of our Torah portion is
Mishcan.[On Parshat Ki Tisa, the Torah discusses communicate a visual image of the“And theseare the accounts of the Mishcan -
the compounding of the Ketoret.[TThe Torah listsmponents of the Mishcan and the garments- dfie Tabernacle of the Testimony — that ere
the elements contained in the Ketoret and thigie Kohanim.OThis is accomplished througtalculated by Moshe.[t was the service of the
proportions.0The parasha also describes thescribing their manufacture. Describing tHeeveyim under the authority of ltamar the son
preparation of the incense.[4] manufacture of the Ketoret and the ShemehAhron the Kohen."[{Shemot 38:21)

In our Torah portion, the manufacture of theséaMishchah would not contribute to creating aThis pasuk introduces Parshat Pekudey.JThe
two items is not recounted at length.[Our passaggial image of these items in their final formgarasha provides an account of the materials
contains the entire discussion.[(oThe Torah merélyerefore, the creation of these items is rdmnated for the Mishcan and a description of the
states that these items were created as requiredliscussed in detail. manner in which these materials were used.

The question is obvious.[Our Torah portionThis insight helps resolve another issue.0Thdhe pasuk refers to the Mishcan as the
discusses the manufacture of the Mishcan andTbheah describes the construction of the Mishcdabernacle of the Testimony.D The simple
garments.LTThe instructions for the creation of thad the garments in excruciating detail. We nawneaning of this term is that the Mishcan housed
Mishcan and the garments were previoudtyiow that this was done to create a visual imagdbe 1 uchot — the Tablets of the Decalogue.[These
provided, in detail, by the Torah.[Nonetheless,\ihy is this image necessary? Luchot provided testimony.[TThey evidenced the
our portion the Torah meticulously describes théThe Torah includes six hundred thirteesuthenticity of the Torah and the relationship
actual manufacture.lYet, the Ketoret and tieitzvot.IMost apply at all imes.CHowever, thbetween Hashem and His nation.

Shemen HaMishchah are excluded from thisitzvot relating to the Mishcan are an exception.Rashi, based on Midrash Rabba, offers anothel
review!OWhy are these items not reviewed in oilhe Mishcan and the Temple do not currenilyterpretation of the testimony identified with the
Torah portion? exist.[JExile from the land of Israel and thblishcan.(0 He explains that the Tabernacle

Rabbaynu Avraham ben HaRambam offersdastruction of the Temple deprived these mitzvotlicated that Hashem haordiven Bnai Yisrael
fascinating response.lJ He explains that tbétheir physical expression.[As a consequencd@f the sin of the Egel HaZahav — the Golden
Shemen HaMishchah and the Ketordteded exile an important portion of the Torah does nGalf..JUpon the completion of the Mishcan, the
from the other items described in the parashexist in material form.C0These mitzvot will not b®ivine Presence descended upon the Tabernacle
These two items were highly processed.OThéfilled again until the rebuilding of the Temple. This indicated that the relationship with Hashem
finished product did not resemble the originalThis creates a paradox.[0The taryag mitzvotwas reestablished.[]

(continued on next page)
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This interpretation of the midrash creates an V\Eekly PaI'Sh a “And he burned incense on it as Hashem
interesting dficulty.00The end of the pasuk had commanded Moshe"(Shemot 40:26)

explains that the service in the Mishcan wa After the craftsmen completed the Mishcan,
entrusted to the Leveyim and Kohanim.[This wa they brought it to Moshe for assembly.[TThere is a
not the original design.Olnitially, service was difference of opinion regarding the date of this
commended to the first-born.CHowever, the first- event..] Many authorities maintain that the
born became involved in the sin of the Egel.CIn Mishcan was first assembled on the twenty-third
contrast, the Leveyim and Kohanim withstood of Adar[JOn this date, a seven-day period of

temptation and opposed the Egel.00 As initiation began.C0Moshe assembled and took

consequence, the responsibility for service in the S AEBT BERNARD Fox down the Mishcan every day.[According to some
Mishcan was transferred from the first-born to the Sages, Moshe repeated this process as many
Leveyim and Kohanim.[OThe end of the paswgold.[In this manner, gold is included in each tifree times daily.CAhron and the Kohanim did not
confirms this change from the original plan. the threads of the garment. perform the services during this seven-day

According to the Midrash, the pasuk delivers aOur pasuk describes the process through whiattiation.(Iinstead, Moshe acted as the Kohen
confusing message.[TThe first part of the paghlese gold threads are created.[A quantity of g@ddol and theonly Kohen.[OOn the eighth day —
indicates that the Mishcan testified to Hashenigsbeaten into a thin plate or foil.CTThen, this foil the first of Nissan — the Mishcan was again
forgveness.[oThe second part of the pasuk seeausinto fine threads. assembled.C]However, on this day it was not
to indicate the opposite.dJThe service was noThe Torah does not provide many detaitisassembled.CJAhron and his sons began tc
restored to the first-born.0This seems to impfggarding the manufacturing processes usedagsume the duties of the Kohen Gadol and the
that the sin of the Egel had not been completelgating the Mishcan and the vestments of tkehanim.
forgiven. Kohanim.OFor example, the craftsmen create®ur passage states that, as one of his duties

Meshech Chachmah offers an interestisgver sockets.[0The boards that supported fleshe burned incense on ti&ar[lt is not at all
answer to this question. Maimonides explains tlwafrtains of the Mishcan were inserted into thesear from the Torah whether this service was
a Kohen who practices or confirms idolatry magockets.[TThe Torah does not describe the proaedy performed on the eighth day, or whether it
not serve in the Temple.[TThis law applies everby which these sockets were fabricated.[IThesas also performed during the seven-day
the Kohen repents fully from his sin.C0Why cadetails of the manufacturing process are notiation period.[Nachmanides takes the position
the repentant Kohen not return to servica€luded in the Torah's narrative. that Moshe offered the incense each of the sevel
Presumably, Hashem hasdven him![lt seems The only detail that the Torah does provide dgys of the initiation.[2]
that once the Kohen becomes associated with method by which these gold threads werd&his position presents a problem.OIn Parshat
idolatry he is permanently unfit for service in thiashioned.(It is odd that this detail should Beetzaveh, Hashem commands Moshe to conduc
Mishcan.JRepentance andrdgveness do not mentioned.CWhy does this detail deserve spetia seven-day initiation.LITThe Torah describes the
remove this association. attention? sacrifices that Moshe was commanded teroff

Based on this law, the Meshech Chachmafachmanides offers an answer to this questidn.bur parasha, Hahsem commands Moshe on th
explains the message of the pasuk.C0The pablék explains that the Torah did not dictate tippocedure he was to follow in erecting the
explains that Bnai Yisrael had, indeed, bespecific manufacturing processes.0The TorMishcan.[JHashem tells Moshe that he should
forgven for the sin of the Egel.CNonetheless, tldescribed the elements of the Mishcan and fhlace the Mishcan’s vessels in their proper place.
first-born were no longer qualified to serve.[Thexestments of the Kohanim.[OHowever, the Toréde also tells Moshe to light the Menorah and
had identified themselves with the idolatry of thdid not command the craftsmen to manufactwlkace the bread on the Shulchan — the table.
Egel and were permanently disqualified fromhese items in any specifiecnannefd The However, no mention is made of offering
service in the Mishcan.[] craftsmen were free to rely on their own ingenuitycense.[JIn short, in neither instance in which

O to fashion these items.[0For this reason, tHashem instructs Moshe on the procedures of the

“And they beat the goldinto thin plates and specific manufacturing processes are not includaVen-day initiation is any mention made of
cut them into threads, which theyincluded in in the Torah.[TThese processes were not part ofdffering incense.0Why did Moshe perform a
the blue, dark red, crimson wool, andfine commandments to create a Mishcan asérvice not commanded by Hashem?
linen as patterned brocade.”(Bhemot 39:3) vestments for the Kohanim. In order to answer this question, we must

The garments of the Kohen Gadol contain arhis presented the craftsmen with a dilemmeeSblve another ifflicult issue.[]Why does the
number of materials.CIThe basic threads are bitleey understood the description of the Kohdirah divide the instructions for the initiation
wool, dark red wool, crimson wool, and fin€&adol's garments.J They realized that theeriod between Parshat Tetzaveh and our
linen.OThe vestments also contain gold threadsdividual threads of the garments must contaiparasha?Why are some instructions provided tc
However, the gold threads are interwoven into theld strand.C]JHowever, they were not familidvioshe in Parshat Tetzaveh and other instruction:s
other threads.[JHow is this accomplished?Eacfth a process through which gold thread coulatluded in our parasha within the directions for
thread of blue wool, dark red wool, crimson woble manufactured.(0This challenge exceeded thib@& assembly of the Mishcan?
and fine linen is composed of seven stranelgerience and knowledge.[TThey were requiredhe answer is that these two sections are
woventogethef5ix of the stands are of the basto invent some novel process for manufacturidgaling with completely ifierent aspects of the
material of the thread.0The seventh strandtliese gold strands.[TThe Torah is describing thiéiation process.[Parshat Tetzaveh deals with the
gold.00For example, a thread of blue wool manufacturing process invented by the craftsmggecial offerings required to initiate Ahron, the
composed of seven individual strands wovefthe Mishcan.[This process is described in ord@hanim, and theltar[TThis parasha does not
together to create a single thread.[0Six of thésedemonstrate the wisdom of these craftsmeandliide the lighting of the Menorah or the placing
strands are blue wool.C0The seventh strandTisey invented a completely new process.[1] of the bread on the Shulchan.C0These activities

(continued on next page)

Page 8




Volume I, No. 22...Mar. 19, 2004 r]?lIIlCS wwwMesora.org/JewishTimes
Media Bias - REAL PROGRESS ON THE 'T-WORD'

r?ourtesy of ﬁ

the .

Mishcan and the Kohanim HonestReporting.com
Our parasha deals with @ drent aspect of the

initiation period.00During this period, Moshe For over three years, in continual alerts and thro = =
performed the daily activities that grderrorPetition.com, HonestReporting has led the campaign to W
fundamental to the Mishcan.OThese activifi¢isat news outlets call Palestinian terror "terror."[(Bee our exte®
include the lighting of the Menorah and theebpage devoted to this issue.) Now, as thergeai Islamic g
display of the bread on Shulchan.[OThis sectitgrrorism continues to spread throughout the globe, it is 1
does not mention the special sacrifices offeredimportant than ever that Israel's struggle against terroris
initiation.[JThese sacrifices were not among [tpeoperly identified as part of tharger battle to preserve civi
daily activities fundamental to the Mishcan. democratic society against militant Islam. ;
It is noteworthy that the offering of the Tamid The past week saw the horrific bombing of commuter trai 1f e 4
sacrifice is mentioned in both sections.JTHdadrid, and the Palestinian terror attack at the Israeli seapF i
Tamid sacrifice is a daily offering made in théshdod. While the bombings in Madrid were of greater magni- N
morning and afternoon.CJWhy is the Tamioh terms of human loss, in essence the two were very similar s .
included in both sections?1The answer is ttaitackstargeing sensitive areas of national infrastructure with
apparently the Tamid serves two purposes.[Figgal of destroying the opposing society. This time, while some
it is one of the fundamental daily activities of thagencies continued to show a double standard vis-a-vis Israel &
Mishcan.OFor this reason, it is included in theleased to report that others are beginning to g
instructions in our parasha.[1Second, all othdonestReporting's insistent call to refer to Palestinian terrg
sacrifices are offered after the morning Tamiterror." Here's a review, starting with the duplicitous offenders: L
service and before the afternoon Tam| News Agency Coverage of Madrid bombings Coverage of Ashdod bombings Belovezﬂgﬁggggﬁz(éﬁgllﬁ
Therefore, the special offerings of the initiatiof:
period could only be sacrificed in conjunctip

(continued from previous page)

were not special services performed to initiat

i HeadlinedTerror BlastKill at Least Headlined 'Eight Die in Israeli Por .
Associated Press 198 in Spain’ Suic%eﬁnack‘ Meanwhile, the New

with the Tamid.C'The requirement to sacrific N %Millions oftr?éaniar([js t?nitlfglmt to b‘I'TW(tJhPaIestlinialsuici?ebomtf)«lers Yo'é(r;l; :ngle?l, g|\|"\|l’; The
1 i iNAti i lenounce theerrorist attackthat ew themselves up at one of Isragl's

these SpeC|a| qffenngsf 'gen'erated an Ob!lgat|n thas ington Post killed nearly 200 people in the caphkirg‘gsﬁndustrigl selg?)orts late Sundpy stial clence

offer the Tamid sacrifice in the morning a e

a day earer. afternoon..." Monitor and even
afternoon.(J Therefore, the discussion of [te BBCAgence  Intenviewed policians regarding the Reparted theuicidcblasts n e London's The
special sacrifices in Parshat Tetzaveh includes

"Madrid terror attac southern Israeli port of Ashdod.” Guardian are to be
mention of the Tamid.

"..investigators probed a claim thet "Two explosions in ... Ashdod werg Commended for
France-Presse (AFP)the Al-Oaeda network was behind itarried out in a %omt operation bytfe  breaking from past

We can now answer our question.CWhy o R Sl I A e ol policies and calling
Moshe offer the incense during the seven4d : ) I both attacks
e oere . . . o4 "The body bags outside Madrid's "Two Palestinian militant " I "
initiation period?[The answer is that our parasha LATimes Atoclga trai,r&,stati?n an?j theth Aorgf\lArizationé,_Haamasland tgeAI terrorism'™;
. . . commuters sitting stunned on the: salViartyrsprigade, claimea join
Clearly |nd|CateS that those services that re tracksvtvere grapl ic_lrﬁminders of q respgzsibiﬁtgforthe at(ack" (See Chaf'[ beIOW'Ieﬁ)
errorism<svil.

fundamental to the operation of the Mishcan
required during these seven days.[For this rea

the Iights of the Menorah were kindled and News Agency Coverage of Madrid bombings Coverage of Ashdod bombings CommentS'
i ) "whenterroristsblew up commuter trains "If the terroristsdid come from Gaz; .
bread was displayed on the S_hulchan:DMs eNewYorkTimes packed with rur?—of—the—mill south of her:e, it would be the first tirhe Ass%uate Press:
recognized that the offering of incense is algo| a people...suddenly the equation changgc.'in more than three years of conflict}... feedback@ap.org
fundamental performance. "One of the five men identified Sunday _ "Hamas and the Al Agsa Martyrs Washington Post:
He concluded that the commands to light [the "™ as suspects Inlast wedesorisiaiacks - Brigades...claimed joint tesponsibilly | letiers@washpost.com
; BBC:
Menorah, display the bread on the Shulchan, n%hrisﬂan Seience  “TermoristBombings Jof Soa ‘twas not the frst imeerorism | newsonline@bbc.co.uk
i ) "TerroristBombings Jol ain"  exerted its veto power over attempts to
offer the Tam|d yvere only examples of a m €~ Monitor g P lure Israelis ang Palestinians bacFI)< to AFP:
general obligation to perform all services discussions contact@afp.com
fundamental to the Mishcan.OTherefore, e The Guardian  *.theterroristsbehind the March 11 [ltwas also the first time that miltarjts LA Times:
included in his daily service the offering of the aiack have fles 10 3 radical Islamist from Gaza Dave giagedkarorist letters@latimes.com
incense.[He realized that this service is includes

in the general obligation of performing all of the [And of course, the "news" agency Reuters held by their absurd editorial standard to refer to no :
fundamental services.[8} as "terrorism" - they called the Spanish bombs a "guerilla attack."]

We reiterate that this is not merely an academic, semantic issue. As the West unites against b:
Islamic terrorism that now also haunts continental Europe, it is essential that Israel's struggle a
Palestinian terror be properly identified as part ofldinger battle. When news outletsfférentiate
arbétween a port attack in Israel and a train attack in Madrid, they expose an editorial decision th.
Nachmanides), Commentary on Sefer Shemot 3%alestinian attack is somehow more justified. That's wrong, dangerous, and far from "ne
[2]0Rabbaynu Moshe ben Nachman (Rambaneporting.”

Nachmanides), Commentary on Sefer Shemolt is encouraging indeed that four major news outlets have responded to the hundreds of emai

[1]ORabbaynu Moshe ben Nachman (Ramb.

40:27. by HonestReporting subscribers, and have finally begun calling Palestinian terror "terror." Now i
[3] See comments of Nachmanides Sefer Shertiote to write to the other news agencies above, encouraging them to join their colleagues in rect
40:27. this longstanding anti-Israel double standg8ke yellow box above rightd
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