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2 | dressed in the High Priest's clothing during t

Haman's decree against the Jews is read.

Haman used a lottery to
select the day of the Jew's
extermination. He intended
1o show that the Jews have
no Divine providence.
Therefore, this holiday is
called Purim (lottery)
emphasizing the opposite:
salvation happened only
because of God's providence.

(As told over by Rabbi E.. Feder)

4 officers humble - by implication the king sa
| “This wine was around long before you

| Temple’s vessels for his haughty affair. Ral

Jewishhmes
Purim

For this ploy, | give credit to the king.
wondered why he wished this to be. Certai
any ruler’s position is in constant jeopardy: on
one hand, you must placate your viceroys
ministers to remain popular and in power. On
other hand, a leader's firm hand must
displayed. Aged wine was a solution: The k
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la purely animalistic aspect ofan.. We learn that

nlQueen Vashti tormented the Jewish women by
tHercing them to work in the nude. (The Talmud
asdys Vashti received payment, measure for
tmeeasureste abused others with nudity, so she
eo was afflicted in this measure.) So we learn
nipat Vashti was a friend to nudity. Why then did

treated his guests with honor by providing winghe refuse to come unclothed?

older than themselves, a respectful dri
securing his popularity. But he also kept

Reminding one of a time when he was not
around is quite humbling, and an affect
maneuver to keep subjects in check.

The Celebration

ing was celebrating his faulty calculati
that redemption would not occur for the Jey
His outright denial was seen in his use of

Yossi son of Chanina commented that the K

affair. (Talmud Megilla, 12aYhis was a furthe
extension of his denial, as if to say that
institution of the High Priest was nonsense,
that King Achashverosh better deserved
clothing. It is understood that one leade

nk,Vashti desired to expose herself when
hisummoned by Achashverosh. But the Talmud
dstates she didn't, as “Gabriel came and attached
Jail to her”. What does this mean? What is a
yéil™? Why this organ?A tail is the one organ
vpossessed by animals and not man. A tail i
definitively “animal”, as opposed to any other
organ. “Tail’ symbolizes Vashti's own instincts.
Vashti was normally inclined towards sensuality
and nudity, as seen by her working of nude
owomen. But Divine intervention strengthened her
wvego above her lusts in this one instance. Due t
thgivine intervention — Gabriel — Vashti did not
bliish to show her “tail’, admitting her animalistic
irgide. We learn that Vashti's ego - her dignity —
hison out this timeand did not surpass her lusts.
Man’s ego will normally sway his decisions
thmore than his instinctual need for gratification.
alit Vashti's self-image was less important to her,
tisan was her desire to act lustfully. We
understand Achashverosh’s selection of her as

Achashverosh would be jealous of another, themarriage partner. These two people both enjoye:

High Priest. (The Rabbis teach that g
tradesman is always jealous of another in

nbe life of sensuality, and physical pleasures. The
Hist few words on Megilla 12a state, “He with

field.) Thus, the king jealously denied any hondarge pumpkins, and she with small pumpkins.”

due to the High Priest by donning his garme
The Talmud teaches that the king was equ
anti-Semitic as was Haman. For when Han
later offered to pay for a war against the Jews
king told Haman to keep his moneythe king
covered the war's expense. But this very f
celebrating the lack of truth to the JewaVation
is itself openly anti-Semitic.

Most people view Haman alone as the villain
the Purim story. However, we see clearly that
king was equally anti-Semitic. Keep this idea
mind, for it returns as a pivotal piece
information regarding another central characte

ﬁh nging Queens
During his feast, the king boasted that
Chaldean wife Vashti surpassed the beauty
other women. He demanded her to appear bg
him and other officials naked. She refus
Haman the wicked suggested she be killed
such an insult to the king, and this was so.
interesting metaphor is found in Talmud Meg
12b explaining why Vashti refused, “Gabr
came and attached a tail to her.”

A psychologically healthy individual does n
desire to face his instinctual sidepity exposes

ntgleaning, they both desired similar “currency”,

allg., immoral behavior.

narThe statement, “Gabriel came and attached
ttad to her”, indicates that Vashti's disappearance
was essential to the Jevgslvation. Otherwise, a

rd3ivine act of God sending dbriel to intervene
would not be required.

of ’ ’

neafvation in Place

in Along with killing Vashti, Haman advised that
of letter be issued stating that unlike Vashti's
ropposition displayed, a man is to be the ruler of
his house. When received by the townspeople
they disregarded the king’s letter as they viewec
it as foolish. The Talmud statéisat due to the
hibsurdity of this first letter demanding domestic,
roble domination, the townspeople also
>fdieregarded the second letter calling for the
edestruction of the Jews: “Were it not for the first
fletter, not a remnant of the Jews would be left.”
AMegilla 12b) Rashi states that since the people
lldismissed the king as foolish based on the firs
eletter, they did not attack the Jews until the day
commanded. Had they never viewed the king as
ofool, they would have preempted the verdict of
annihilation, and killed the Jews sooner. We now

(continued on next page)
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Mordechai sits, refusing to bow to Haman

God's name is not found in
the Megillah. This focuses the
Purim story on those Jews
who embodied a life of
wisdom, and ils success.

(As told over by Rabbi E.. Feder)

www.Mesora.org/JewishTimes
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O ’
advice to annihilate the Jews was actually B@amans @go

countered by his first letter. This is consistenifterwards, Haman was elevated in position. He
with the previous statement that God n ved the king to agree to a decree that he b
intended to annihilate the Jews, only to scd@ved to. When confronted with Haman's decree
them into repentance. That is, even before| theprostrate before him, all obeyed, all but
second “deadly’letter, a prior letter conveyingMordechai the pious. Haman was filled with rage
the king’s foolishness already set the groundwatk Mordechai for his violation, and Haman
to save the Jews. Thus, God’s salvation was| jgartjured charges againstolechaithen against
of the plan first, meaning, this salvation waise rabbis, and finally he planntmamihilate the
primary. Only after the salvation was in place, |[diéws as a whole. Letters were sent througieut
He allow the apparent threat to enter the stage kingdom to this effect. Mordechai responded by
After the death sentence of Vashti, a new queegaring sackcloth, mourning this fate, and praying
was sought. This now paved the way for EsthefdoGod's salvation.
be placed in the palace as queen, which occurréd
soon afterwards. Later, after Esther'sd
appointment as queen, Mordechai overheafd ' ,
discussion between two men plotting the ki g’sworb@ ars @mfamtlon
assassination. They spoke in a foreign languagé/e learn that Mordechai joined the exiled Jews
but as an adviser, Mordechai knew their Shushan of his own will hkewas not forced to
language. Mordechai informed Esther to warn| the there. This may explain his overt opposition to
king. The matter was investigated, and the woutdhman. Mrdechds refusal to prostrate to Haman
be assassins were killed. was not only correct in its own right, but it also

(continued on next page)
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opposed the very flaw of the Jews. Mordeghzfi idols, God’s Presence left. Perhaps God wa:
made a public statement that bowing is idolatrptsaching that, number onthe issue at hands
as Haman made himself as an object of worstgpncerning idolatry, i.e., the sin of the Jews. Tha
(Megilla 19a) His refusal wouldwake the Jews tpis why the Shechina — God's Presendst-at the
their flaw. It may very well be that didechai| precise point she neared the house of idols, and n
understood the flaw of that generation armcause if any infringement an idol can impose or
therefore chose to move them to repentance v@bd'’s “whereabouts”. God causes His Shechina tc
such an overt repudiation of ldby. leave Esther, therebyeaching that His Shechina
We find more on this topic in the Talmud: Thieft the Jews for this reason, i.e., their apprdgach
students of Rabbi Shimone bar Yochai asked |hitolatry by bowing to Nevuchadnetzar's idol. God
why the Jews deserved extermination. It could| matended to alert Esther to information essential for
be due to their participation in the feast of thiaér to calculate an intelligent plan.
wicked man Achashverosh. For if this were theAs she was about to approach the king, if she
reason, we would find no just reason why Jewsss bereft of crucial information about who are
who did not attend were also subject to degter enemies, she could not effectuate &
Rabbi Shimone bar Yochai concluded that [tealvation...thus, lesson number two: God intendec
Jews deserved punishment because earlier,| taemdicate that the Jewstemies included another
had prostrated themselves befoparty —the king himself. Knowing this, Esther
Nevuchadnetzar's idol. However, the Talmuzbuld now devise a plan, which would address al
concludes that as the Jews only prostrated opfaattors at play. God wished that Esther be
fear, and not based on any conviction in the idsljccessful. The Talmud records that when Esthe
God too was not going to truly exterminate thétimately raised her finger to point to the culprit,

Jews, but He desired merely to instill fear in th

eshe pointed at the king, but God causeadinger

(Megilla 12a)[(We thereby learn that it is a sevaremove towards Haman. Esther saw that the king
crime to recognize idolatry in this fashion, evyemas the ultimate enemy, but salvation could not
outwardly. We also learn that Mordechai wasise if she accuses the only man who can save tt

correct to oppose idolatry, even though his
would result in such a threat.

0
Esthier’s Intervention

Haman succeeded at convincing the king
annihilate the Jews. Mordechai communicate

adews. @d assisted again $ave the Jews.

We learn that as Esther approactiasl king,
God indicated new information essential for her
success: the removal of His Shechina was due t
the Jewsidolatry, and their punishment was being
doected by someone other than just Haman, i.e
dtke king. Now Esther was ready to devise a plan.

Esther that she must intervene, using her posgitioBsther enterdo the see the king, uncalled,

to save the Jews. She was reluctant at first, as
who approaches the king uninvited faces de
Mordechai told her that if she did not aetlvation
would come from another direction, and her ha
would not be saved. Esther agreed, but devig
cunning plan, in addition to her request that
Jews fast with her.

The Talmud says that on Esther's approc
the king, she encountered a house of idolatn
which moment, the Divine Presence remo
from her. Why was this so? Why could the Div|
Presence no longer accompany Herg na as
though God's presence is “thergith her. God
has no relationship to the physical world, 3
therefore does He exist in physical space. V
should Esther's proximity to a house of id
warrant God to remove His Shechina from H
Furthermore, if Esther deserved Divi
Providence, and had no choice but to pass by
house of idols en route to the king, what fault
of hers?There are no grounds to suggest any f
of Esther. In fact, God’s removal of His prese
at this time is not a punishment.

Maharsha suggests that Esther initially viev
Haman alone as the sole villain. She did not re
that the king was also against the Jews. Now
she was approaching the king, passing the h

5 1Gsleng her death. Rabbi d¢haran said three
attinistering angels were prepared for her at tha
moment: 1)he neck was lifted; 2 tread of
ugadness was upon her, andtf¥ king's scepter
eelkeended to her. Esther was in day three of her fa
alhd praying,ard was drained physically and
emotionally. Either Esther transmitted these
nevents, which transpired in the king’'s chambers.
tran they traveled down through the generations
ved the Rabbis concluded these events must ha
neccurred. In either case, whatwe learf?

By the mention of “ministering angels”, we learn
two things; 1)that God intervened, and #)He
uthd not done so, disaster would strike. We learr
Minat it was essential that Esther possess th
plshysical strength to approach the king. Thus, he
anéck or head was lifted to address him. We may
halso add that it was essential that her composur
thés not lacking, as a king may not pay heed to on
svitho is disheveled. One’s head in a drooped state
anlit becoming, so the angels lifted her head high
n&umber two: It was essential that Esther find favor
in the king's eyes, evehough already his wife. It
veghpears that marriage rights do not reserve th
alkieg’s attention. His attention to his desires
,0aershadowed his attention to Esther. Therefore,
oesewed attraction was necessary at this point
(continued on next page)
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% Number three, when the king extended his scg
-4l to be touched by those entering his cham
Esther could not reach it, perhaps again ou
il weakness. So the angels assisted her here a
i| God intervened in all three areas of need; Est
‘| composure, the king's feelings towards her,
/| politics, i.e., touching the scepter. Esther plg
s || her life on the line, and God stepped in, sustai

i Esther with a polished presentation before
king. We learn that the greatest plans still req
God's assistance, and also, that God assists
| who work in line with the Torah’s philosophy, i.
risking life to save the nation.O]

O

k4

Csther's Plan

How did Esther orchestrate her plan? ES
invited the king and Haman to a private pa
Once there, the king asked what her request
and up to half the kingdom would be awarded
She responded by requesting that both the
and Haman attend yet another party. What
Esther doing? Why didn’t she speak up n
informing the king that Haman planned
% annihilate her people® Rabbi taught that Esthg
“ used her honed psychological knowledge
devise her plan. She felt, that had she dire
accused Haman, the king's appointed officer,
would not necessarily meet with success
salvation for the Jews. She planned to cr
suspicion in the king’s mind, as the Talmud stz
The king thought, “perhaps Haman is invited
this private party of three, as Esther and Ha
are plotting against me. Is there no one who |
me who would not be silent in this mattef¥at
night the king could not sleep, and for good rez
- Esther successfully aroused the king’'s suspi
The king called for the Book of Remembrancs
be read, “Perhaps | have not properly rewa
those who love me, and they do not wish
inform me.” It was found that Mordechai’
previous favor of saving his life went witho
reward.

O

Divine Intervention

It was precisely at this moment,tie middle of
the night, that Haman was in the king’s courty:
His approach in the middle of the night expo
his haste and desperation to hang Mordechai
king just finished reading of Mordechai’'s kindng
to him, and Haman wants to kill this loyal offic
Esther's plan is seen to be taking effect.

Volume 1V, No. 25...Mar. 25, 2005
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Esther accuses Haman of planning the
annifilation of her people.

business. While in this state of suspecting Har
God orchestrates Haman's arrival. Bidful too,
that Mordechai only made it into the Book
Remembrance, as he was “fortuna@sugh to be
passing by, just when the two assassins

discussing their plot. We begin to appreciate

www.Mesora.org/JewishTimes

ppiterse events are not coincidences but God's har
batr work. Since the king was still concerned if he
trafver rewarded someone, and now learned th:
5 Melidechai went unpaid for saving his life, he
nerdered Haman to parade Mordechai around tow
aod the king's horse iroyal garb.
ced’he underlying message here is that the king i
nimg longer thrilled with ldman.He questioned
thaman on how one deserving of the king’s honor
ugkould be treated. Haman, thinking the king
thef@red to him, exposed his desire for the crown -
pliterally — by swggesting such an individual be
paraded around on the king’s horse in royal garb
wearing the king's crown. Hearing this, the king
observed Haman as simply out for himself, anc
not truly loyal. However, “loyalty'wes the very
thesue the king was bothered by, meaning, who dic
rige not recognize, and could possibly be
weishholding  helpful  information.  This
heemmanding of Haman to parade Mordechai
kihgpbugh the streets is clearly the king’'s way of
wdegrading Haman. Perhaps this is significance
penough to make it into the Megilla, as it
tprecipitates Haman’s downfall. Here, the king first
=rdevelops ill feelings towards Haman.
tdl
ctl
s tie Second Party
oNow the king was bent on suspecting Haman -
camy was the time to accuse Haman. The Talmuc
tetates one reason Esther invited Haman to th
gecond party was she knew the king to be fickle
mahe wished to have the king kill Haman while he
Dwess in that mindset. She therefore invited Hamar
to be on hand if she was successful at exposin
ig9daman.
rionAt the second party, the king again questionec
> Esther of her request. She finally accuses Hama
d8ae king is angry, and storms out of the party.
Axcording to the Talmud, he gazes at trees bein
splucked out of the kingdom by ministering angels.
uThe king demanded, “What are you doingé
angels responded, “Haman ordered us to do this.
This metaphor means that the king interpreted hi
kingdom —the trees -to be falling into Haman'’s
hands. The king returns to the party, only to see
Haman fallen onto Esther’s bed. (Haman had bee
adleading for his lifehega up, and then fell down
sed her bed.Jothe king, Haman'’s close proximity
eesther, on her bed, was a display of Hamar
geeking the throne. The king responded, “Will you
prtonquer the queen while 1 am yet in the house?
Shbe Talmud again says that ministering angles

successfully drove the king to ponder Hamamgere at work, this time, forcing Haman onto the

ngoeen’s bed. How do we understand this metaphc
of these angels?

of It would appear that once Esther accusec
Haman, all the king had on his mind was the feal

wirat all leaders have: a close supporter is reall

tisgteking the throne. Looking at “trees being

(continued on next page)
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plucked” means the king was now viewing
kingdom (trees)as beng destroyed. The kin
began interpreting all events as Haman’s usu
of his throne. Once the king was this suspiciou
Haman, and then that suspicion was confirme
Haman’s desire to kill the loyal Mordechai,
king needed nothing else but his own parano
interpret matters against Haman. What woulg
conclusive?A clear demonstration. This was a|
afforded to the king in the form of Hamar
position, falling onto the queen’s bedihis too
was generated by God's intervention, i.e.,
angels. In both cases, “angaigér to some force
physical or psychological, which influenced
king.

(At this point, Charvona, a Haman supportdEsther taught us that with wisdom, a well-devi

saw Haman’'s impending doom and switc
sides from Haman to Mordechai. He was
opportunist, also out to save his neck. Chan
suggested hanging Haman on the very gal
built by Haman for Mordechai. Haman was hy
and Mordechai was elevated in status. The
were then victorious over their enemiestd
Purim was instituted as a holiday for generatio
O

Reaceepting thie Coraf]

The Jews arose and reaccepted the Torah
a love, whereas Sinai was acceptance with g
coercion. Seeing an undeniable revelation of
at Sinai, Torah acceptance carried with it s
fear and coercion. However, when these Jews
the briliance demonstrated by Esther
Mordechai, and how God worked within th
plan to save the Jews, the Jews now appreq
the Torah with no coercion. They saw a pr
example of how using wisdom is the one pat
the proper life, and that God does in fact intery
when one operates in this manner.

[t is interesting to note that the initial cause
the tragedy of Purim was Mordechai's refusa
bow to Haman's idol. (Rashi and Ibn Ezra s
Haman carried an idolJhis was the precise s
the Jews committed overtly that deserved
punishment. (Inwardlythey did not comn

Jewishhmes

isdolatry) The very same institution - idolatry
gacted as both the obligation for punishment
pileyvs’ prostration to idolspard the delivery of tha
spafnishment (Mordechai’s refusal to barraged
didgman to annihilate the Jews). Perhaps
hielentical nature of these two events displays G
ahand in this matter.
I bdh reviewing the personalities of the Meg
sblaman taught us that self-aggrandizement is
V'$lis initial intolerance that one, single per
would not recognize him drove him to s
tpermission from the king to murderdktiechai
, leading to his downfall. Mordechai taught us
heertain principles are worth sacrificing for, and
therefore did not bow to idols or Haman. A

hgdn has the greatest hope of success, and
anay intervene.
onal

B00’s Mame Omitted

JewBne final question: What is the significance
God'’s name being omitted form the Megilla?
n&ll know that this era was where God interve
but behind the scenes. What demanded su
covert method of Divine interventiom? all other
events, God's miracles are quite apparéoin
puhefTen Plagues and the parting of the Red S

Gedht days on Channukah...miracles
prperposefully and definitively apparent. Why
shwing the Purim story?

and/NVe already mentioned that the Jews arose
eirraccepted the Torah again. This is base
ridiether 9:27. This acceptance was bereft of
n&inaic coercion. They truly appreciated the T¢
hagstem. Since Sinai was apparently lacking
enabiased devotion, perhaps God's purpos
covert methods during Purim were desigte
fatlow such an appreciation to surface. The
| teords included in the Megilla that the Je
tateaccepted the Torah are significarthey teach
rnthat this was essential. Therefore, we can su
thiwt to enable the Jews this opportunity,
niminimized His presence, which allowed the J

aime sun and moon standing still, to the oil burnipgnimizing  our

www.Mesora.org/JewishTimes

to focus instead on Esther and Mordechai,
(t@miring how their lives, guided by Torah
twisdom, yielded remarkable results.

A Rabbi once taught: Drinking brings a man to
#leappy, uninhibited state of mind. Just as when ir
dd¢ge, man is completely happy an exclusively
bound up in that happiness, so too when he i
Idrinking. In order to mimic the state of thews
fatdilo were saved, who were eupban their love
sofi the Torah system and wisdom as exemplified
pdly Mordechai and Esther, we drink more than our
usual quantity to reach this blissful state of mind.
Hatir drinking today enables that feeling when God
rendered this great good upon us. We often hea
ribe term “drunk with love”. This shows that man
gddes equate these two emotional states.
God drink, not to engage in drinking, but to
experience a gladness, whiobmmemoratethe
Jews'gladness of old, marveling at the benefit of a
true Torah existence.

May our continued attachment to Torah and
fitzvot bring us all to this state whewetoo arise
Veend reaccept the Torah, not reminiscent of the
nederced feelings we still carry from day school,
dutaan acceptance based on understanding ar
appreciation. And the only way to obtain such
appreciation is through study. Let Purim this year
ol in us all a renewed commitment to
attention to distractions,
sgptertainments, and wealth, redirecting our time tc
ntie one involvement God desires we focus on,
over all elseTorah study and teaching. Unlike the
fatgk arguments presented to us by society in thei
19egn-5work ethic praising wealth and success over
alielse...Torah study will truly avail you to the
yraiest enjoyable life, the life outlined by God and
tthie Rabbis. If the wisest ohen followed this
gibllosophy, they must know bett&.
O

(Early, illustrated megillahs)
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removal of the ashes from the altar — Haramidaramat HaDeshen
HaDeshen.This procedure is performed in theare of lesser quality
morning prior to placing the first offering uparthan the garments
the altar.[The collected ashes are placed nextorn  for  other
to the altar and subsequently remotresn the | services.J Rashi's
Mikdash.[Two of the details related in olrexplanation responds
passage provide a fundamental insight into this the requirement that

same vestments worn in preparing the altar|[1His out

Maimonides asserts that this principle does|nobnsideration of the
only apply to the removal of the ashes from ti@rinciple that the,
Mikdash.OIt also applies to the Haramatervant should no
HaDeshen discussed in our passage.[2] prepare a meal for th

clothing that the servant wears in preparing |thll serve the -
meal absorb odors and become stained in teal.[4]0 The |,

process.[ilis na appropriate for the servant foTalmud’s comment . : .

then serve his master in this clothingdare  difficult to @ .- £ e RV ?Lq_

Similarly, once the Kohen has worn a set| ainderstand.[]\We are requwed to wear sp mﬂden cooking the foodlDWeanng contrastlng,

vestments during the Haramat HaDeshen, jtdean garments on Shabbat.[5]0However, erior clothing during preparation

not appropriate for him to wear these garmeman went beyond this requirement.CHe monstrates the significance of the Shabba

when performing the other servicés the | a special garment on the eve of Shabbat fof ¢hething.

Mikdash.[ purpose of preparing the Shabbat meals.CM/hathis explains Rav Anan's custonC&tainly,
There are a number of problems with Rashitsas the purpose of Rav Anan’s additionale can assume that Rav Anan selected speci:

explanation of the Talmud’'s commentsifst, | custom? clothing for Shabbat.0However, in order to

according to Rashi, special garments @areOne can designate special garments| farther demonstrate the elevated status of his
needed for the Haramat HaDeshen becauseSimabbat in two waysThe direct method is tpShabbat attire, he also designated a contrastin
the process of performing this service, thgelect a special set of clothing and to set it gsifeandane garment to be worn in preparing for
garments will become soiled.0However, thtor Shabbat.CHowever, there is another me&isabbat.
Torah already assures that these garmentg willdesignation.®re can select an alternative We can now understand Rashi's explanation
not be worn when performing the othemundane garment worn when preparing |fof the Talmud’'s comments in Tractate Yoma.C
services.Mhe Torah requires that the garmentShabbat.lf must be a garment that contrasiashi recognizes that it is not necessary tc
worn by the Kohen during service must beith the Shabbat garmentIhfough wearing require special garments for Haramat
new, clean and tailored to the Kohen.[Bfi$ | this mundane garment when preparing |felaDeshen in order to assure that clear
requirement is adequate to assure that|tBkabbat, the person demonstrates thatveatments are worn during the other services.
Kohen will not wear soiled garments in theuperior set of clothing is held in reserve |f@ihe Torah assures that the vestments worn fo
performance of service in the Mikdash.CWhghabbat itself.h other words, if garmentsthe other services will be clean through a direct
is it necessary to establish a separatémilar to the Shabbat clothing are worn| pprohibition against wearing soiled garments
requirement that the Kohen wear speciareparing for Shabbat, the status of the Shabthating any service.(However, Rashi maintains
vestments for Haramat HaDeshen? clothing is diminished.00How special are thgat the garments worn during the other

Second, the vestments worn during th®habbat garments if similar clothing is worservices must be specialliéy must reflect the
(continued on next page)
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elevated status of the service performed by
Kohen.ORashi maintains thatthe lesse
garments worn by theKohen during the
Haramat HaDeshen enhance the elev
designation of the garments worn during
other services.The garments of the Haram
HaDeshen -a lesser form of service entrast
with the garments worn during the otk
services.[OThis contrast demonstrates t
elevated status of the superior vestments V
for the more elevated services[Gther words,
if the Haramat HaDeshen -a gimy
responsibility —could be performed in th
typical vestments of the Kohen, t
significance of these vestments would
diminished.dO How special are the typic
garments if they are worn for the grimy job
removing the ashes from the altar!

0

t

“If it offered as a Thanksgiving offering,
then it must be presented with unleavene
loaves mixed with oil, flat matzahs saturated
with oil and loaves made of boiled flour
mixed with oil."0(VaYikra 7:12)

The Todah —Thanksgiving offering —is a
type of Shelamim sacrificeRashi explains tha|
it is brought in response to surviving
dangerous situationfEétr example, one wh
recovers from a serious illness would offe
Todah.[6](Rashi's source for these comme
is the Talmud in Tractate Berachoflle
Talmud is not discussing the Todah sacrifi
The topic in the Talmud is Birkat HaGome

www.Mesora.org/JewishTimes

wholars.[10]@Mhe blessing recited at revisiting
the location of a personal miracle does not
require ten peopleWhy does Birkat HaGomel
ateduire a company of ten?0Why does the
thessing on a miracle not require ten people?
at There is a basic difference between these twe
blessings.Mhe blessing for a miracle is an act
af personal recognition and thanksgiving.C
hBecause this blessing is a personal act it doe
vonot require the presence of a grolip antrast,
Birkat HaGomel is a public declaration of the
Almightys' benevolence.[Onre confirms to
eothers that personal experience proves G-d'
hkindness.The blessing is a public testimony.O
befollows that a group must be present.

al This interpretation of Birkat HaGomel
axplains an interesting halachAcctording to
many opinions, women do not recite Birkat
HaGomel.[Dthers argue.They maintain that
women do say the blessing.0JHowever, these
dissenters stipulate that the woman shoulc
drecite the blessing in a group of women
including a single male.[11]lhis seems to be
an odd requirementilhdacha, women do not
constitute a quorum or minyan.OWhy in this
case is a group of ten, composed primarily of
t women, appropriate?d

aln order to answer this question, we need to
punderstand the requirement of ten people for
r Birkat HaGomel.OGenerally, this stipulatids
nessociated with aspects of teffilahprayer —
and other activities requiring a tzibur a
cednhgregation.[A congregation is created
|through ten males.MHowever, Birkat HaGomel

This is a blessing recited when one escapgsiot a prayer that requires a congregatitbin.

danger.[TThe Talmud outlines the specif
situations that require reciting Birk
HaGomel.[7]0Rashi maintains that theg
criteria also apply to the Todah sacrifig
However, Rashi does not indicate the reg
that the Todah sacrifice and Birkat HaGor
share these criteria.

Rabbaynu Asher explains that Birk
HaGomel replaces the Todah sacrifice.O
cannot offer the Todah in our timeln@rder to
replace the Todah, the Sages established B
HaGomel.[8]This explains Rashi's assumpti
that the Todah and Birkat HaGomel sh
identical criteria.Birkat HaGomel is derive
from the Todah.Rashi assumes that the crite
for the blessing must be derived from
Todah offering.

There is another blessing recited in respa
to experiencing a rescudldie who revisits &
place at which the individual experienceq
personal miracle is obligated to state
blessing.[9]00However, there is an interest
difference between these two blessinB&kat
HaGomel is said in a group of ten peop
Preferably the group should include t

icequires a group of ten for an entirely different
ateason.[The blessing is an act of teaching
eothers and sharing one's own encounter with
etfié Almighty's kindness@he must share with
sargroup.lh order to meet this requirement, a
ngtoup of women is suitablB1C]

dl] Mesechet Yoma 23b.
W& Rabbaynu Moshe ben Maimon (Rambam /
Maimonides) Mishne Torah,ildhot TamidimU’Musafim
iRpRabbaynu Moshe ben Maimon (Rambam /
DRlaimonides)Mishne Torah, Hilchot Klai Mikdash 8:4.
Aa[4 Tractate Shabbat 119a.
0[5]CRabbaynu Moshe ben Maimon (Rambam /
fi®aimonides) Mishne Torah, Hilchot Shabbat 30:3.
6] Rabbaynu Shlomo ben Yitzchak (Rashi), Commentary
on Sefer VaYikralJ7:12.
N¥EeMesechet Berachot 54b.
1 [8] Rabbaynu Asher, Commiary on the Talmud,
Mesechet Berachot, Chapter 9, note 3.
[@l Rav Yosef Karo, Shulchan Aruch, Orech Chayim
rs:4.
[10] Rav Yosef Karo, Shulchan Aruch, Orech Chayim
le19:3.
V@ 1] Rav Yisrael Meir Kagan, Mishne Berurah 219:3.
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{ (Jacob’s blessing from Isaac were bestowed

Purim / Anti-Semitism

Sem

What generates anti-Semitiss#t ary different
than hatred towards any religion and its peofse
it caused by the Jewplor actions?Or dees anti-
Semitism exist regardless of how Jews #cidle
from attacking Jews verbally or physically, is
justifiable? If not, how may it be eliminated?

A Rabbi once explained:

RABBI MOSHE BEN-CHAIM

tism

gentile is less informed about the Torah truths thar
7a typical Jew, his disdain is on a lesser level.

We come to understand the root of anti-Semitism
as jealousy over religion. One, who is anti-Semitic,
is so as he is deeply disturbed by his knowledge
that he is not favored by G-d. This is an area where
man’s emotions are most aroused. Man’s primary

“When Jacob was strategizing how to escaparometer of self-estimation is tied to what he

from the clutches of his approaching twin Eisav
told Eisav, “l have resided with the wicked Lav
and yet have kept the 6&8nmandments and ha

kaows truthfully is the “self’, i.e.his values and
areligious beliefs. It is therefore no surprise that it is
geligion that is the root of so many wars

not learnt from his wicked deeds." What dodisroughouthistory.[]
Eisav, the wicked, and the rejecter of Torah valued/Vhen other nations are confronted with the

care if Jacob kept the 6t8mmandments while h
lived with Lavan? Futhermore, it seems th
message could only antagonize Eisav.

Chazal (the Rabbisgy, quoting the Rambam i
his Igeret Teyman, that the reason the mour
from which the Torah was given was called Si
was because from this same mountain came ¢
sinah (hatred}fo the other nations of the worl
Meaning to say that the very source of the ha
that the other nations harbor toward the Jews - i
Torah itself. What then did Jacob intend
accomplish by implying to Eisav that he kept
Torah, when this very Torah was the source
Eisav's hatred for YaakovThe Rabbi alsg
expounded:

“The Talmud (Pesachim 49b) tdls us that
the hatred of an ignorant Jew toward the
Torah scholar is greater than the hatred the
idolaters have for the Jewish nation.”

O

In both instances the cause is the same: E
resented his twin Jacob for the blessings Isaac
father gave to Jacob exclusively. And the Taln
teaches that Gentiles hate the Jew for their rece
of the Torah at Sinai. Both Eisav and the Gen
are resentful of G-d's favoritism for the Je

G-d’'s will.) When the Talmud compares t

eindisputable truth of G-d's Sinaic selection of the
sJew as His emissaries to the world, ttieeedbling
rivalry of sorts. But the Jew is at fault if he boasts
nthis role, while simultaneously abandoning his
talvservance of the Torah. Even the Torah observe
hémo cannot boast that which was bestowed on
ddbraham’s descendants”, and not due to his own
i merit. Personal merit is not why we are the choser
tieebple. This is a denial of G-d’'s own words:
5 the
to Deuteronomy, 10:15:
the "Only in your fathers did God desire and
of did He love them, and He chose thelr seed
after themfromall other peoples, asthisday.”
0

Jews are selected due to their descent fron
Abraham, and Abraham was selected based on h
absolute, undiluted adherence to truth. All peoples
should take a lesson from G-d's word. G-d
“chooses” orly those who adhere to truth, as
exemplified by Abraham. One who adheres to truth
figayst come to the realization that “multiple
theligions” must contradict each other by definition.
néddl must be false - except one. The goal is to arrive
ptiban honest acceptance of what reality determine
ilsghe true, G-d-given religion. But until such a time
vwvhen religions will embrace trutin place of the
withrrent  “defend-at-all-cost” approach, anti-
h8emitism will be alive and well, seeking

ignorant Jew's hatred of the Torah scholar exceegportunities to attack G-d's chosen, as a means ¢

the Gentiles’hared of the Jews, our idea fin

iself justification.

additional support: the ignorant Jew is more awardhe Rabbi who | quoted earlier taught that

of the Torah than the Gentile. As such, he se
more accurately what he lacks, and acts out
disdain for his own shortcomings, by hating he

ndasob’s response to Eisav was for good reason. W
tmgght think that telling a wicked Eisav tHae has
hatt veered from the Torah has no meaning to him

has the good, i.e., the Torah. However, singeBat in fact, it does. Jacob understood that in ordel

(continued on next page)
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for one to hate the Jew, he must h
justifiable cause to vent h
aggression. The cause in Jacob’s
would be Jacob’s abandonment
the monotheistic system receiv
from Isaac, and learned on his oy
Only in this case would Eisav fe
justified in kiling Jacob. The Rab
said:
“There is an amazing Rashi

support of this idea in Toldg

atidings of Solomon in the name of G-
g, and she came to test him with
caidrlles. And she came to Jerusalem
@ifith an exceadingly great entourage,
echmels carrying spices, and very
vmuch gold, and fine sones, and she
aetame to Solomon and spoke to him,
niall that she had on her heart. And
Solomon told her all her words, there
invas no matter hidden from the king
ghat e did not tdl (respond) to her.

regarding the blessing Yitzchak gawénd Queen Sheba saw all thewisdom
to Eisav. Toldos 27:38-40: "Yitzchakof Solomon, and the house (Temple)
his [Eisav'sffather replied and said tahat he built. And the food of his
him... you shall live by your swordfable, and the sitting of his servants,
and you shall serve your brotheand the standing of his officers, and
When you have cause to be grievatigir clothing and their drinks, and
you will throw off his yoke from your his sacrifices that he brought up to
neck."And on the words "when yauthe house of G-d, and she had no
have caused to be grievedyeshi | spirit left in her. And she said to the
writes, "... meaning to say, when thiéng, “ The matter that | heard in my
Israelites will transgress the Toraland wastrue regarding your matters
and you will have justification tpand your wisdom. And | did not
grieve over the blessings which fedieve the matters until | came, and
took, [then]you will throw off his| my eyes saw, and not even half the
yoke." matter was told to me, there is more

With no fault, Eisav could not harpwisdom and good than the matter |
Jacob. For this reason, Jacob tdf@ard. It should be that G-d is
Eisav that he did not veer from thblessed, in that he desired you, to
Torah. A person requires justificatioplace you onto the throne of Israd in

for all his actions, unconditionall
The Rabbi also quoted the Kora
where it penalizesthe Jew for veer|
from his laws, and thus, deserving
attack by the Koran. We see the s3
principle at work.

In contrast, when the Jews uph
G-d’s Torah, they are admired, as
Torah says:

"And you shall watch them and
keep them as they (the commands)
are your wisdom and understanding
in the eyes of the nations, who will
hear all these dtatutes and declare

‘what a wise and understanding | i

people is this great nation. Because
what great nation has God close to
them like God, whenever (they) call
to Him? And what great nation has
datutes and laws as righteous as this
entireTorah'..." (Deuteronomy4: 6-8)

O

One example of when this to
place, was during King Solomon
reign, when Queen Sheba came
hear his wisdom, bringing his lavi
gifts:

O

Kings I, 10:1-10:

“And Queen Sheba heard the

G-d's eernal love for Israd, and He
atnas placed you as king to do justice
rand righteousness.” And she gave to
difie king 120 kikar of gold, and very
meich spices, and fine stones, there

never came again the quantity of
pighices that Queen Sheba gaveto King
ttslomon.”

0

Queen Sheba who our Rabbig
describe as a greatly intellige
person —received answers to eve
one of her riddles. The verse says

“heard the tidings of Solomon in t

other nations will have AQrcultural
opportunity to see G-d's wisdo

habits are the primary
symptoms of a Jew's corruption.

ref those who did not receive the
tdorah. It is sadly backwards. The Jew
i3 to be a teacher, not a student.

perfection of Judaism, and will des
to learn more. They will appreci
the wisdom G-d desires all manki

will focus on G-d. This is exactlynations, and rather, adhering to our
what happened with Queen Sheldzeritage, displaying G-d's truth and
She came to King Solomon to venffilnowledge through performing His
his knowledge, and she ended withcammands, is the very solution to the
love for G-d's wisdom, displayed jranti-Semitic problem. Studying and
the king’s answers. Her unmatcheapplying Judaism, the only true
gifts prove her sincerity. As anyeligion, (plagiarized by others)a
scientist is awed by the cosmos, anyly instills truths and appreciation for
person will be awed by the wisdarreality in our minds, but in the hearts
that is encapsulated in the Torah. Baihd minds of every other nation.
if as Jews, we do not study, andPlacating other nations with foolish
perform the Torah's laws, by whatctics of freeing homicide bombers,
means will other nations have| eurtailing revenge on murders, and
chance at seeing Torah wisdoBW| talking peace with assassins and
what means will other nations real|zZeutchers, is theproblem not the
the true distinction of the Jew, anhsblution. Thesedecsims are not the
abandon anti-Semitism? result of studying G-d's wisdom, but
Jews continue to act with amare gravely, ignorant errorsard
ignorant, destructive, and disgust|rtherefore will continue to fail.
arrogance, instead of a learngd G-d knows what creates peace. He
concern for other nations. This is seeommanded us in the Torah for our
in Yeshivas who scorn Gentiles wjtbwn good, and for the good of all
the term “Goy”, with overly religiouspeoples. Follow G-d's absolute, true
parents who won't allow thejrideas, not mag'invented politics
children to marry converts, and wijth Anti-Semitism will end when the
Jews in general who feel “abovefiations see the beauty in G-d’s Torah.
others. Wake up. Didn't G-d creat&ntil then, Jews show them nothing
rthe Gentile nations as well? Doegiut desperation, and a people who
nHe desire their perfection too? abandoned their G-d. As Jacob taught
shdews are not making an effort|tas, this justifies their attackl

wisdom that she said “It should bastonished to know that the grea
that G-d
significant is that her response was-d's existence? Perhaps you
praise for G-d. She did not come|tafraid of the obligations that follo
King Solomon with any agenda fauch a realization. How can a per
pkind fault with him, supporting herignore the fact that he or she
'sulture. Queen Sheba, who searchileated”, and there must be

5iKing Solomon, was awed by theroof that G-d exists, gave us
Creator
His chosen ones. is the most pleasurable life?

Jews study Torah and live in accoldestyle not desired by G-

is blessed.” What |sninds found Sinai as a clear proof p

flr truth and found it in abundance|i€reator? How can one ignore clep
—na anti-Semitic towards Torah, and that it is for our good, &

Anti-Semitism can be dealt with. If Jews attempt to assimilate to

eonclude whether Judaism is tryff, Spring ﬁatesl
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This implication is confirmed by
Maimonides formulation of the mitzvah to

There, Maimonides writes that we are

tﬁe destroy Amalek in his Sefer HaMitzvot.[
obligated to recall the evil of Amalek in order
to motivate the Bnai Yisrael to wage war with

, this wicked nation.[2]

Rav Soloveitchik suggests that Maimonides’

formulation of the mitzvah to remember
Amalek suggests that Parshat Zachor may b
specifically required.lt is possible that the
Purim reading is not adequat&hé mitzvah to
remember Amalek is designed to provide
motivation for waging war.lflis reasonablgo

“There are those that maintain that the

assume that the mitzvah can only be fulfilled
through a Torah reading that specifies the
obligationto destroy Amalek.Through this

RABBI BERNARD FOX reading, the recollection of Amalek’s

wickednessis linked to the commandment to
Magen Avraham suggests that one can fulfilestroy the nationThe Purim reading does not

reading of Parshat Zachor and Parshat the obligation to remember Amalek with thdiscuss the requirement to wage war agains
Parah is a Torah obligation.CO0Therefore, Purim reading.00He argues that theseno Amalek.0 This commandment is only

people living in an area in which there is not reason for specifically requiring one to rege
a congregation are obligated to come to athe passages at the end of Parshat Ki Te
place that has a minyan for these Shabbatot.[Mleither is there any obvious reason

mentioned in Parshat Zachor.[3]

One is obligatedto read the Megilah

This is in order to hear these Torah readings requiring that one fulfill the mitzvah thess@@& at night and to repeat it during the

that are Torah commandments.” (Shulchan week before Purim.

Aruch, Orech Chaim 685:7)

The Shabbat prior to Purim, we read Parshti¢agrees.[lHe points out that there i

day...”O (Shulcah Aruch, Orech

Chayyim 687:1)

Shulchan Aruch explains that
the Megilah is read twice on

@ Purim.0t is read at nightard

Rav Yosef Dov Soloveitchik Zt”

mitzvot.[] The first is the obligation tomitzvot regarding Amalek. These &
remember the evil of AmalekThe second is the mitzvot to remember Amalek and g
the obligation to destroy the very memory afestroy the nation.mlhe reading o
this corrupt nation.CShulchan Aruch notes th&urim does not describe the
according to many authorities, the reading obmmandments.[]

during the day.[This law is

- - (cB-ntinued on next page)

—.Hv--.n!}"-."l:tl.'l‘.'.-"l""-".ﬂ?ﬂﬁ:*

e
Parshat Zachor is required in order to fulfill theRav Soloveitchik continues his analys -.!-Er..‘::'.-'? 5?'“.3“:313:1,
mitzvah of remembering Amaleklherefore, it with a very simple question.[What is t _T,]-,;r-_-.“":f'-'."- e

is important for every person to he#ns nature of this mitzvah to rememb g S

reading. Amalek?d In his Mishne Torah _,M},F“wr::a'x':ula??f':
Parshat Zachor is one of two sections in taimonides  implies  that  thi i ;-:.-':*I:i"ﬂ"""l "w_
Torah that discusses the wickedness admmandment to remember Amalek L SR .-'-.:.?"fl-';"’?‘;
Amalek.0The second section is at the end afosely linked to the mitzvah to destroy § K 'E;h;ﬂ?}-,-.;wﬂﬂl'
Parshat BeshalachTlhiese passages describeation.[IMaimonides explains that we 3 ;,_'_hmﬂﬁﬂr'-—_:p-.:;."lz--u.f
the unprovoked war that Amalek wagaghinst required to destroy AmaleKIien, he addj e ﬂm,._.‘.,:ww-q-u:.:
Bnai Yisrael.OThis section also recordshat we are required to regularly recall agan = e T
Hashem’s pledge to destroy AmaleRliese evil of Amalek in order to evoke phonzs 'W._-ul'-.-:.*
passages are the Torah reading for Purimbborrence of this nation.daimonides l;:-tl-"'l"-ﬂ"f' “'.;,L,-ﬂ-ﬂ
Magen Avraham raises an interesting questiose@ms to imply that remembering AmaleK g YT el
Can one fulfill the obligation to recall thea precursor to waging war against the nati mmiayis T

wickedness of Amalek through the PurirdVe remember Amalek in order to motivate
Torah reading?This reading also discusses the fulfill the commandment to destrd
wickedness of Amalek. Amalek.[1]
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Laws

derived from the Talmud in Tractatdevi was establishing an additional
Megilah.[4]0 Tosefot and many otherrequirementiBeyond the mere reading to the
commentaries>@lain that the two readings oMegilah, one must study the lawsIhis
the Megilah are not of equal importancehg enriches the reading of the Megilalﬂﬁbugh
more fundamental reading is during the dathe study of the laws, the student acquwe
There are numerous proofs for this assertiomdre advanced comprehension
One simple proof is that the fundamentMegilah’s contents.ONetziv further pomts (
mitzvot of Purim are observed during the dathat this initial interpretation of Ribbe
For example, the Purim feast can only be heféhoshua ben Levi’'s dictum reveals |an
during the day.Mhe Talmud equates thesessential premise of the Talmudhé Talmud
observances to the reading of the Megilalassumes that Ribbee Yehoshua ben Levi i$ not
The equation seems to imply that, just as othigscribing the fundamental mitzvah of readingin the Megillas Esther read on Purim, (3:4), we
mitzvot performed of Purim must behe Megilah.[The fundamental mitzvah is fdearn that the other ministers had informed Hamal
performed during the day, so too the readingrokrely read the Megilah during the daythat Mordechai was not following Haman's
the Megilah is related to the day of Purim arRibbee Yehoshua ben Levi is establishingcammand to bow to him. Why did these ministers
not the night. [5] requirement to enhance this performance. | in King Achashverosh's court need to inform
This raises an interesting question.d0Why,Through identifying the Talmud’s premiseiHHaman? Wouldn't Haman know this, seeing
then is the Megilah read at night?0Secondletziv answers our questionslhe Talmud Mordechai perfectly erect?
the wording of Shulcah Aruch and the Talmugjects its initial interpretation of Ribbee Either Haman knew or didn't know about
seem to imply that the nighttime reading is théehoshua ben Levi's lesson.OHis intention Mordechai's refusal. If Haman didn't know, tliten
more fundamental.Both refer to the daytimeto require the reading of the Megilah at nigintakes sense in 3#hat his anger flaredipon
reading as a repetition of the nighttimand its repetition during the day. However, {thearing Mordechai's deviatiohhis is in line with
reading.[Referring to the second reading as Balmud never abandons its essential premiddiman’'s nature. When he would first hear of
repetition indicates that it is secondary! Ribbee Yehoshua ben Levi is establishingsamething going against his egocentricity, Hamar
Rav Naftali Tzvi Yehudah Berlin (Netziv)requirement to enhance the performance of tlveuld be angered.
Zt'l answers this question through a brillianhitzvah.Oln order to enhance the reading But perhaps Haman did in fact know that
explanation of the relationship between the tvadwring the day, it must be preceded by Mordechai didn't bow to him. This is more
readings.O0In order to understand hisreading during the nightlhe daytime reading plausible, as why should Haman alone be ignorar
explanation, we must more carefully study thvell be a repetition of the nighttime readingaf Mordechai's behaviorPhis being the case, we
text of the Talmud. Like any material, the Megilah more |isnust ask, "Why didn't he get angered abou
The discussion in the Talmud begins hynderstood more clearly with revievBetause Mordechai's refusal immediately upon his first
quoting Ribbee Yehoshua ben Levi.O Hihe daytime reading is a second review, it wahcounter of Mordechai's disobedience?"
explains that a person is required to read the better understood and appreciated.[ One possibility is that the very same ego which
Megilah at night and lesshnotah by daiti@ Netziv explains that the nighttime reading saused Haman to desire others to bow to himr
term lesshnotah can be interpreted in twequired to prepare us for the daytime readingiduild also cause him to avoid the reality of that
ways.[dt can mean “to learn”or it can be The daytime reading must be a repetition of| tbae person disgracing him. This is intolerable to
understood as “to repeatAflfirst the Talmud nighttime reading.(True, the Talmud andHaman, and perhaps why he didn't face it until it
understands the term to mean “to learn'Shulchan Aruchfefer to the daytime reading as$ avas brought out in the open in 3:4 (suggested b
According to this interpretation, we areepetition.JHowever, this is not intended| tBva Tavlin). Only now did Haman have to deal

required to read the Megilah at night and thikiminish the importance of this second readi
study the laws during the dayllhe Talmud The intention is to stress its fundamental nat
rejects this interpretation and concludes thBtrough rendering this daytime reading int
lesshnotah means “to repeatThérefore, the repetition it
requirement is to read the Megilah at night amdderstanding and appreciation {§]
repeat the reading during the day. O

Netziv asks, “How could the Talmud initially
assume that the Megilah is not read during thél
day?"0Yet this seems to be the Talmud[¢][IRabbaynu Moshe ben Maimon (Ramba
original understanding of Ribbee Yehoshudaimonides) Mishne Torah, Hilchot Melach
ben Levi's lesson.The Talmud interprets his5:5.
statement to mean that the Megilah is read[2fTRabaynu Moshe ben Maimon (Rambal
night and the laws of Purim are studied duriddaimonides) Sefer HaMitzvot, Mitzvat Ase
the day! 189.

Netziv responds that the Talmud nev¢B]D Rav Michel Sherkin, Harrai Keden
assumed that the laws of Purim should K@hapter 195.
learned to the exclusion of reading thd][Mesechet Megilah 4a.
Megilah.[The Talmud always understood thgb](TTosefot, Mesechet Megilah 4a.
the fundamental reading of the Megilah tak@8](JRav Naftali Tzvi Yehuda Berlin (Netziv
place during the daytimelmstead, the TalmudMeromai Sadeh, Commentary on Mesed
originally assumed that Ribbee Yehoshua bbtegilah 4a.

nguith it as he could no longer act for his own
Lnewbtives alone, i.e., suppressing this disturbing
D fact. Smilarly, Pharaoh forgot Joseph after

is enhanced with greatejoseph's death. A Rabbi explained, Pharaoh cou

not tolerate the loss of Joseph. He was in gree
need of Joseph's insights in order that he, Pharao
could successfully rule Egypt. Therefore, upon
Joseph's death, Pharaoh feigned complet
mignorance of the entire era of Joseph as a means
nsaying, "I never needed him and | am a capabl
ruler independent of another person's assistance
mSuch a denial allows Pharaoh to feel capable onc
chagain.
[Haman acted as Pharaoh, denying Mordechai
n,blatant opposition, but only to the point when the
matter was no longer avoidable. The other
ministers in the courtyard who brought this news
to Haman did so as they did not want to see
, Mordechai escaping punishment. This is why the
hedssage states "to see if Mordechai's positio
would stand"O
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