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Weekly Parsha

Acharey Mo

RABBI BERNARD FOX

“You shall not lie with a man as
one lies with a woman, it is an
abomination.” (VaYikra 18:22)

This week’s parasha outlines t
Torah’s  prohibition  againstm
homosexuality.[] Itis clear from

Lthe

Mammonides on the

RABBI ISRAEL CHAIT
Sudent's notes fromlecture on 4/19/05

In preparation for Passover, nmiy Rabbi Chait commenced citing the Ran: the Ran states that the cor

close friend Howard andstudied a
Ramban on Exodus,

13:16. Although 1.1
midstream through this ’

particular commentary. r\
Ramban says he wil

$

“Now tell us a rule in
reasons of the
commands”he offers
a great deal more that .,
| wish toshare.! feel
his word
addressing the
reasons behind

certain plague /”é:
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will erhance ou
appreciation for e,
the purpose of !
Passover
general.
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history  of
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(cont. page7)

articles that have appeared recemtl)

the local Jewish press that there TR eRe T S rde PASSOVER CARRIES THE MOST SEVERE PUNISHMENT OF LOSING
LR eEl ezl N BUCHIVEY] ONE’S SOUL. DON’T FORFEIT ETERNAL LIFE, JUST TO TEMPORARILY SATISFY AN URGE
ROL. READ “CHAMETZ & MATZA” IN

ANING OF LIFE”. REALIZE YOU ARE CR

(continued on page 5)
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5.
55

manner of reading the Haggadah is that a “reader” recites it, while all oth
listen. The implication is that all present fulfill their obligation to ‘read’
the Haggadah, through the halachik mechanism c
2’ “Shomaya K'Oneh”, “One who listens is as
one who answers (recited).”

(continued on next page)
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In his Mishne
Torah, “Laws o

. 7:4,

. states,
matters are all call

Haggadah.” Th

matters”
& Maimonides ha

. already sated
numerous ideas fro
| the beginning if thig
chapter. Is he
referring to all tha

he stated, or
; Sestma emioted smaller  portion?
Rabbi Chait first stated that “these matters”
Haggadah) refers only this fourth ands fifth
laws in this chapter, and not to anyth
mentioned earlier. Let us review Maimonid
laws:

Law 1: Maimonides records the obligation
transmit the miracles to our sons, when we 1
recite, and that no one is exempt regardles
age. Law 2: He continues to discuss ‘how’
must relate the information, based on our s
understanding. Law 3: Maimonides discusses
obligation to actin a manner that will evok
interest and questions from the child.
“question” formatis required, and questions &
so vital, that were someone alortee must
verbally ask himself questions.

But in law 4, Maimonides describes t
obligation that one must commence with
degraded state of the Jews, and conclude
our elevated status. Maimonides gives exam
we were first idolaters in Abraham’s day,
God eventually drew us close to His wors

“these

www.Mesora.org/JewishTimes

Two Forms of Haggadah
Rabbi Chait suggested that there are two form

Chametz and Matzg” of Haggadah. There is an informal retelling, anc
Mamonides| a formal retelling. This latter, formal retelling of
“And thesgthe Exodus is what Maimonides refers to ac

“Haggadah.” The first 3 laws describe an
informal guideline as to what “elements” must be

[l question is; to what incorporated, however, there is sformat. We
| does he refer - whatsimply must insure that the miracles are
is subsumed underdiscussed, and done so on a level where our so

may comprehend. Buin laws 4 and 5,
Maimonides clearly describes texts, which musi
be read. And ifs only in regards to a text, that
the concept of listening and fulfilling makes
sense. This complies with the Ran, that one reac
for all others present. If one merely retells the
story in his own wordshe lacks in a complete
aretell of the Exodus. This is called an

“Incomplete Mitzvah”. Therefore, one must also
arefer to texts to fulfillhis “formal retell” of the

Exodus. Thus, onlin a formalized text may one
ngchieve “listeningis as if reciting”. This is
edlecause there is a discreet and precise “entity” -
formal text - there is a “prescribed vehicle” of
téulfillment. But regarding an informal retelling of
nake Exodus, where one uses his own words, th
soofcept of “listeningis as if reciting”, or
wtshomaya K’Oneh” cannot apply. Fan this
predise, there is no universal “entity” of text
theescribed by the Torah to fulfill one'’s
e obligation. By definition, a subjective recital
Aannot function universally: that which is
irsubjective is not universal.

This idea of a formal text, expresses the
philosophy of the Torah; iis not a loose,
heubjective system, but a system thstwell
thiermulated with precision. A fixed text
witbmprises the retelling of the Exodus for this
plesason.]
put [
nip, What are the ingredients in the formal text?

h

teaching us his Unity, thalbe alone is thg
exclusive Creator. (One must say, “God bro

It includes the following: 1) commencing with
gtiegradation and conclusion with praise; 2)

us to the correct idea of God’s oneness”. Staftiegplaining from Laban’s attempt to annihilate us;
with our degraded state and concluding with |oand 3)Mitzvah's of the night, i.e., Paschal lamb,
‘elevated status’ refers to our realization of [tHdatza and Biter Herbs.

ultimate truth: Gods One.) He continues that we There are two forms of “commencing with
must also describe our Egyptian bondage undkrgradation and conclusion with praise”. A)
Pharaoh, and our freedom delivered by God¥scussion of the elements, and B) studying a
miracles and wonders, provided that one explaitext. Rav Yosef Dov Soloveitchik said that the
the entire section commencing with Laban'gery study of the commands is fouin the
desire to annihilate Jacob and the tritretaw 5,| Haggadah, as they contribute to the retelling o
Maimonides discusses the obligation to dis¢utse Exodus. The command of retelling, itself, has
the Paschal Lamb, Matza, and Bitter Herbs, |aitsl nature tied to the ‘reasons’ of the command
their significances, as essential to fulfilling therhus, the laws of retelling actually form part of
command retelling the Exodus (Haggadah).| Hlee command.

concludes as we mentioned at the outset, “Andvhy must we commence with our
these matters are all called Haggadah.” So wiligradation? lis because if itis omitted, our

is it to which Maimonides refers when he makestelling lacks in praise for God. The contrast
this conclusion, “And these matters are all cgllemieated by discussing man’s lowly nature unveils
Haggadah? What matters?

(continued on next page)
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greater praise, as Gotb that much mor
praiseworthy. This is the first “commenci
with degradation and conclusion with praig
However, we must note that we cannot pr
God, thatis a foolish idea, as man has
concept of God. This is why our prai
surrounds “our” change in status, and not Gg

O

The Mah Nishtanah

Rabbi Chait now asked on Maimonid
formulation in law 3: “And itis required thal
one make (behavioral) changes in this nigh
order that sons magee, and ask, and say, ‘w
is this night different than all otherights?”
Rabbi Chait asked why Maimonides added
phrase “and sd. Isn't it sufficient that
Maimonides writes, “and ask”™? Why dqg
Maimonides add the phrase”and ask, and s
Additionally, if the child “says” the Ma
Nishtanah, why must the reader recite it
well?

Rabbi Chait sa that the night must

commence with an idea: “this nighis
different”. Now, if there were a fixed answi
then one mawimply state it. Buhere, there is
no fixed answer; itis an “infinite” answer
Some questions havesigle answer...but ng
sohere. Here, the question about the differ
of this night opens new worlds of answers
how different Passoveés. The child must reag
the point thate‘says’... “How differentis this
night?!” This is not a question, but
exclamation. Itis as if a child attends a circ
for the first time, and says, “How graathis?!”
The child is overawed. Here too during o
retelling of the Exodus, the miracles, and G
mercyin elevating us from idolatry and slave
to true monotheism and freedom, the c
senses there is something different on Pass
something so grand that the child realizes
incomparable. “Mah Nishtanah!”, “Ho
Different?!"00Similarly, Jacob said the wo
“mah”™. “Mah norah hamakome hazeh”, “Hg
greatis this place?!” when he awoke from {
famous dream of the ladder and the angels.
must be the opening statement of the Hagg
— both the informal and formal retelling. T
explains why the reader alsoats “Mah
Nishtanah”...as he tods about toerter the
infinite answer of how different this night is.
A child commences life with an attachmen
pleasure. What we desire in relation to
Haggadah is to attract and allow expressio
the child’s pleasure seeking nature his
pleasure should find expression dancrease in
the Haggadah. We desire this “What
difference” responsdn general, me must n
dissuade a child frorarjoying pleasures, as th

will retard his ability to experience pleasure|i

connection with Toratad

www.Mesora.org/JewishTimes
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. Yosel's Column

YOSEF ROTH
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One of the mitzvos on the Seder
efgj/ght is when we praise God; we
Bégin with our disgraceful situations
and end with our praiseworthy
situations. There is a disagreement
among the Rabbis as to what these
esituations are. According to Rav, we
begin by telling that our forefathers
dn the time of Terach, Abraham’s
efigeher, were idol worshippers and
ehd by saying that now God has
hbrought us close to him, taught us
athe true ideas, and distinguished us
“From the rest of the nations. Shmuel
usays that we begin by saying that our
$Srefathers were slaves in Egypt and
"3l the evils that happened to us
ovkere, and we end by telling how
';/God freed us with all the wondrous
raniracles. In our Haggadahs we do
vboth.
r}?ﬂ% believe it is possible to explain the
rasgument between Rav and Shmuel
nigs follows: According to Rav, the
essential praise we give to God
Pesach night is the recognition of our
tt iritual’ freedom. But according to
amuel, it’s the recognition of our

‘physical’ freedom. o

S~ (D

al The JewishTimes is happy to announce a new

ot | column, “ Yosef's Colunm”, delivered by our young

is | friend Yosef Roth. He invites other young students

in|t contribute your Divrel Torah. Emeil your Torah
to Yosef here: yosef@mesora.org
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Science & lorah

This stela (monument) bears the Egyptian Pharaoh s record of the Jews
dated precisely at the time of our bondage and Exodus

C

“Pharaoh Merneptah of Egypt makes the first
extra-biblical reference to a people called Israel.
In an inscription popularly called the “Isracl
stela” dating from 1207 B.C.E., Merneptah
claims military victory over Ashkelon, Gezer,
Yinoam, and Israel. The symbols following
Ashkelon, Gezer and Yinoam indicate that
they were city-states. The symbol following

Israel, however, is one used to describe a

more nomadic people. Thus, through this
artifact, an Egyptian scribe identifies Israel as
less politically established in the land — an A
identification that reflects the description of /4 T
Israel in the first book of Judges.
Moreover, the description of contact
between the Egyptians and Israelites is
dated within 100 hundred years of the
Exodus from Egypt.”

That was quoted from an online
source. But as_Jews — students of reality
— the Torah’s proof of our history, the
Ten  Plagues and ~ Sinai, are
undeniable.  We  need  no
corroboration. Reason is sufficient.
However, now, with this stela, Torah
is also proved externally.
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perspective on this weighty issue. is one of the most important tenets of the Total

Some introductory comments are requiredslltthe Torah, monotheism does not merely m
not the purpose of this analysis to suggest the aomviction in one G-d.[dt alsmcludes convictior,
stance regarding gay marriage in the seculathe unity of the G-d.00The Torah teaches us
society of the United Stated bther words, iis| Hashemis a unity — He is one.[He does not h
possible for a person to oppose homosexualityparts, qualities or attributesin-the typicalsense.l
the strongest terms — based on Torah doctrin@he principle of Hashem'’s unifg fundamental tg
and yet not translate these sentiments into supgdodaism.Maimonides includes as seciortuls list
for legislation banning gay marriage.lJ Onetsf the thirteen most fundamental elements of
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.of Maimonides’ thesis is so compelling asdf-
eavident, it is virtually unassailable.

What does Maimonides’ thesis tell us regarding
the severity of the Torah's prohibition against
avemosexuality?] Homosexual relations are
Ipunished with death.[OThis cleaiiyicates that the
Toreh is unequivocalin its attitude regarding
homosexuality and regards it as severe
tinensgression.

position regarding the issue of gay marriage ir| therah.[1]Yet, there is little explicit reference
U.S. must be based not only on one’s viewkashem's unityn the Torah.Of one were, to jud

regarding hoosexuality but also on on

regulating soh issues.] One may oppg
homosexual behavior based on essent
religious grounds yet, posit thaistnot the role o

the government to legislate against such unions.

Let us consider asimilar issue.(]l am a
committed Jew.[D believe that a person w
participates in paganism commitssaious Sin.
This does not mean that would suppor
government legislations banning such practi
Judaism and the Jewish people have prospe
the United States specifically because of
absence of any ae religion and the we
established legal protections of freedom
religion.[50, despite my opposition to paganisi
would oppose anyseious erosion of thes
protections.OSimilarly, one’s opposition may
may not translate into support for legislat
banning gay marriage.C] Howevel, am not
suggesting that its inappropriate for a persa
opposed to gay marriage to support legislg
initiatives in this areal’lam merely pointing ou
that one’s religious perspective may or may
dictate one’s political anhce.00 This is a
independentissue that deserves and require
separate discussion.

This discussion will deal with twissues.[First
to what exent does the Torah oppa
homosexuality?] Howseaious a sin is this
behavior?[Many will feel that the answer to
guestion is obvious.OHowever, a recent art
demonstrated some confusion regarding this ig
Secondjis the Torah’s opposition reasonable
just?

The argument was made in a recent article
the Torah’s does not express an intense oppo,

to Furthermore,in this week’s parasha the Torah
eefers to homosexual behavior as toevah.[There i

‘he significance of the principle of Hashem'’s unigome difference of opinion regarding the exact
perspective regarding the role of governmientbased upon the number of verses in the Torah thaaining of this term.Cls commonly translated as

sexplicitly instruct us in this conviction, one wo
iadironeously conclude that Hashem’s urigtyan
insignificant issue.

O

“And it shall be for you asa permanent law.[
dn the seventh month on he tenth dayof the
Tmonth, you shall afflict yourselves.JAnd you
shall not perform any work — not the native or
caleéconvert who dwells among you.l{VaYikra
eti7:29)

théhis week’s parasha discusses the service i
lIBait HaMikdash on Yom Kippur.[IThe service,
déscribedn detail. (However, the requirements
mfast on Yom Kippur and observe the other law;
ethe day are only mentioned briefly.CJAgain, if

Idbomination.JRegardless of the exact translation
the term certainly is an expression of
uncompromising condemnation.[] The terfis
generally reserved for severe transgressions.

Another indication of the Torah's attitude
towards homosexualitis found in the contextn
which the prohibition is discussed.C0The Torah
deals with homosexual behavior alosge its
discussion ofincest.JApparently, the Torah is
equating the practices.[1Now, no one would
nabetend that the Torah is reiously opposed to
imcest!C5ojn view of the Torah's association of the
tiovo sins, it follows that the same conclusion must
st appliedn assessing the Torah's attitude towards
pMBomosexuality.

assess the significance of Yom Kippur based

pon

othe number of passages that describe the mamper‘Speak to all the congregationof Bnai Yisrael
which it is observed, we would conclude that tlend say to them, “You shall be holy, for |
rfasting on this day and the other elements qof itashem you G-d is holy.T{VaYikra 19:2)
tigbservance are insignificant.[et, this is clearly|noFinally, it is important to note the overall context
tthe case and Yom Kippig one of the most sacreaf the discussion in the parashasefual behavior.(J

ratdtys of the calendar.
n

This discussion takes place in the context of the

In short, although itis true that the variousTorah discussion of personal sanctity.[(TThe Torat

snaitzvot and expectations are discussed by| thaintains that personal sanctity and spiritual
Torah to varying degrees, it does not follow thaérfection is predicated upon — to a great extent -
this phenomenon can be used to gage degreenefs sexual conduct.[3]JA concept of personal

ssignificance.llh fact, if one were to consisten
apply this thesis — that the degree to which an

his discussedndicates the Torah's attitude — t
ialeligion that would emerge would be very differ
streim anyone’s understanding of Judaism.
andC]

“A man who lies with a manasone lies with a
thiman, they have both done an abomination.
sifitbiey shall be put to death; their blood is upon

to homosexuality.(OThe author argued that ther

2 iremselves.”[(VaYikra 20:13)

few references in the Torah to any prohibitionThis does not mean that there is no methog
against hmosexual practices.l Thereforadetermining the relative significance of
apparently, the Torah does not feel that|tbemmandment.CiIMaimonides suggestsiraple,
behavior represents a serious sin.

The premise of the author's argumirthat we| severity of various transgressions.[He suggest

lwanctity is obviously centralin any religious
ssystem.[TThe Torah's contention that homosexua
hbehavioris inconsistent with personal sancityan
edication of the fundamental basis of the Torah’s
opposition to homosexual behavior.
Now, it must be recognized that anyone who
does not accept that the Torah is a revealed trutt
heed not attribute ansignificance to the Torah's
attitudes.lIh fact, a person who believes that the
Torah is the product of human wisdom — or folly —
| oy contend that the attitudes is the Torah expres
autmoded prejudices anstould not be taken
seriously.[But if one does professes to follow the

common sense method for evaluating the relatixdues of the Torah, one must be hoiredefining

5 these values.[10ne cannot claim to view the Torat

can gage the degree to which the Torah opposésesseverity of transgressingayative comman
behavior orercourages a behavior or attitudmdicated by the consequenda.dther words, th
based on the extensiveness of the Torah treainnenite severe the consequence, the more sev
of the material.OOThis is clearly a flawed premisgolation.0The mostseious transgressions

and a few examples will illustrate this pointgdinished by one of the forms of execution.
Everyone would agree that Judaissnstrongly| severe violations are punished with less se
associated with monotheism and the monotheisonsequences — for example, lashes.[2](0The

as an authoritative source of moral guidance and &
the same time fail to objectively distill the Torah’s
rengesage.[TThe Torah is clear and unequivod
reondemnation of homosexual behavior.
esBut is the Torah's attitude reasonable and just?|
&reere is a growing body of research that support:
dbie contention thaih manyindividuals homosexual

(continued on next page) Page’5
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orientation is an innate dispositiom@ther words| which the rights of the individual are supren
these homosexuals do not choose their orientatibare can be no mandatory requirement
they are born with it.CIf this is true, then the Torabntribute to charitylil such a society, the decisi
is denying these homosexual the opportunitytto participate in charitable givings stictly
ergage in a loving relationship with a partner.CO'keluntary and personallil contrast, the Tora
neal for love andntimacy is basic to the humarincludes many mitzvot that mandate provid
being.Ols it fair to deny a homosexual’s thinancial support to the poor.[Similarly, if the s
relationship?0] objective of a societis to protectndividual rights,
There is a basic flawn this question.(DTThe flawthere can be no mandatory requirement to pro
relates to a misunderstanding of the Toralvditary sevice.JHowever,in the interests o
attitude regarding the rights of the individuéh[Ipreserving and protecting society, the Torah ¢
fact, the Torah's attitude is superficially confusingiandate militarysevice, under certain specifi
On the one hand, the Torah is very protective of tireumstances.[1So, is clear that the Torah’
rights of the individual.OFor example, the Totaibjective is the more broadly defined goal
strictly restricts the court's authority to punish fasteringindividual growth — even though this w|
person for transgressing the law.00The lawssoimetimes resulin a compromise of som
evidence make it all but impossible for the courtitalividuals’ interests.
punish an innocenmdividual.CTThe Torah includgs Now, let us consider the implications of t
an elaborate system of laws governing propesteial philosophy.CEven if we accept that for m
rights.(0The Torah's emphasis of this area of lawdividuals’ homosexual orientation is innate,

www.Mesora.org/JewishTimes

nde Torah is a system of laws for the optimal
dgovernance of society.[Just as a system of physic:
ptaws cannot assure the health and welfare of ever
person, so too a system of social laws canno
hguarantee that every member of the society will
raghieve happiness.(it a tragedy for a person to be
nldenied the benefit of a loving anidtimate
relationship.[MWe must appreciate the hurt that this
Viserson experiences.JWe cannot trivialize this
fissue.[But at the same time, it does not follow that
dbis person has been treated unjustly by Hashem
cln His wisdom, Hashem created a system of laws
sdesigned to foster the growth and full development
of the individual.[But no system of laws can serve
lithe self-interests of evenindividual at every
emoment.

In summary, itis clear that the Torah is
ignequivocal in its condemnation  of
mpmosexuality.[1 The Torah’'s position is that
flomosexualitys inconstant with personal sanctity.[]

expresses a deep concern with the rights o
individual.OPerhaps, one of the most impres,
expressions of the Torah’'s attitude regarding
sanctity of the rights of the individuglShmuel the

dbes not follow that these individuals are entitle
sefegage in homosexual practices.0The Tor

personal sanctity and that homosexual behawi

hasition is thatheerosexualityis consistent with

Prophet's response to the nation’s requesthh
appoint the first king.0Shmuel points out thg
king will have the authority to abrogate persg
rights.(0He can confiscate propertye has the
authority toerlist members of the communiigto
his service.ClShmuetrcourages the people
preserve theirindividual rights and foreg
appointing a king.[4]
0

atnconsistent with this sanctity.Od Therefore, {
tTorah legislates against homosexual behayv
nais does not refledhsensitivity or a disregard fa
the individual.llhstead, this legislation reflects t
goal of advancing the development of the maja
tof individual's within a society.
b There is a relatetdsue that must be addresse
Implicit in the criticism outlined above of th
Torah's restriction against homosexual behaigid

“And when you reap the harvest of your land, | the assumption that i¢ the Torah’s responsibility

ditois true that the Torah places a premium on the
ahights of the individual.[But the Torah’s objective
is not merely to protect these rightesiead, its
pgoalis to fosterindividual growth.[TThis sometimes
hequires sacrificing the interests of ns®
iandividuals in order to foster the development of
rthe majority ofindividuals.O0The Torah is not
nénsensitive to the plight of the homosexual.[But its
rigpal is to create a sociefy which heterosexuality

is the standard behavior.[Finally, although we mus
deédognize that the Torah’'s restriction against
ehomosexual behaviois a terrible hardship for
rsome individuals, it does not follow that the Torah
iS unjust.

you shall not complete your reaping to the
corner of your field.JAnd the gleanings of your
field you shall not take ... for the poor and the
convert you shall leave them.Ol am Hashem
your G-d."0(VaYikra 19:9-10)

However, the Torah's goas not merely tg
protect the rights of the individualhstead, the
Torah has a broader purpose.dts go#b foster|
the development of the individual.OThis is
important distinction.Io a societyin which the sole
objective is to protect the rights of the individy
there can be no compromise of these rights foj
betterment of society as a whole.tontrast, whe
the goalis more broadly defined — where the g
is the development of the individual — the laws
designed to create a society that fosters
individual's personal growth.[JAchieving this g
results in a paradox.0 Sometimes it will
necessary to compromise the interests of s
individuals in order to foster an environment
which the majority ofndividuals can best achiey
their potential.d0Therefore, the Torah will rest
individual rights in order to create and presen
society in which the majority ofindividuals car
grow and develop.

Let us consider some examplds.@ societyin

to assure the happiness of all members ©
society.(OThis is implied by the assertion that
Torah unfairly denies the homosexual
opportunity to fulfill the fundamentateed to be
involved in a loving andintimate relationship.
However, this assumption needs to be consid
 carefully.

We all recognize that there tragedies in
amorld.CA childis born with a crippling birth defec
2 a young person dies from a terrible disease; a
dhoses his parents in a tragic accident.
ribeognize that these tragedies demand
nsympathetic response.[]But as terrible as
cahgedies are we do not have a right to demand

itlh closing itis important to recognize that we
tiaecomplish nothing positive through humiliating a
hgay person.[lIf we express ourselves in a manne
that humiliates others, we only misrepresent the
[TTorah.CWe will certainly not succe@ueducating
eotigers in regard to the Torah's attitudes.[lWe mus!
also recognize that a Torah observant Jew has tt
thenefit of being guided by a revealed truth.C0Our
;attitudes regarding homosexual behavior are base
Cloifdthis revelation.[Others, who do not understanc
Miee concept of revelation or are unaware of
regelation, may come to very different conclusions
than our own.[We canngimply condemn these
tatclusions.0 We must express ourselves in

atashem protect us from all sorrow.0We accept
soenehow,in the Almighty’s plan, these tragedi
are inevitable.h other words, we accept th
lathough Hashem created a wonderful syste
ghesical laws designed to provide for meeds,
there is roomin this system for misfortune

/eccur..We accept that a system of physical |

avill be fully fulfilled.DWe must approach the iss
of homosexuality with same recognition.[We
notertitled to demand of Hashem thegguarante
our happiness.[Like the laws that govern nal

thaehsonable terms and educate others not humiliat

them.Od

t

dl] Rabbaynu Moshe ben Maimon (Rambam /

Maimonides) Commentary on the Mishne,
esechet Sanhedrin 10:1.

wE] Rabbaynu Moshe ben Maimon (Rambam /

ficannot assure that every person’s matedatls | Maimonides) Commentary on the Mishne,
dlesechet Avot 2:1.

ref3] Rabbaynu Shlomo ben Yitzchak (Rashi),
Commentary on Sefer VaYikra 19:2.

rg4] Sefer Shmuel Alef 8:10-18.
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committedin his knowledge of God, and sa
that the Egyptians partook of these three: 1
Earth is eternal and there is no God; 2) God|has
no ability to know man’s actions; and 3) Gpod
does nointervene with mankind, and thus, there
is no reward or punishment. Ramban continues,
stating that when God creates a miracle or-a&* =
wonder changing natural law with individualsjor ~* =%
nations, these three opinions become nullified =

0 P30

“ For awondrous miracle teaches that the [l e
world has a Creator, Who created it anew,
and He knows all, and He guides thisworld,
and He possesses full capabilities. And
when this miracle was forecasted by a
prophet, it is furthered clarified that
prophecy istrue, for God speaksto man and
reveals His principles to His servants the
prophets, and thereby, the entire Torah is
[also] proven.”

O

This all makes perfecsense. For when
miracle occurs, it teaches us that some intellig
Being exists, which controls the laws we witne<s0d’s” teach that God created the Earth. As
These laws governing nature have a desigmplained, only the One responsible for put]
somethings forcing their repeated behavior. Thiaws into motion may be the One who suspe
idea of the true God, the Creatds, proven| or alters them. Hail also displayed Go
through a miracle: this Creatiwrresponsible fof complete control over the heavens and not
the behavior - and thus creation - of these law® Earth alone. Hail commenced the tlsiedof
for these laws only operate because an extethal plagues, now educating mankind on G

Egypt's Nile River - Hebrew calendar year 2447: the first plague of Blood

wreates his own wishes, and assumes new gods
irgxist, which will cater to those wishes. Thus, God
redgys he will affect “each” man.

d’'sRamban is teaching us that God's very words in
j&stodus were directed at the primary confusions
which plagued man since the time of Enosh,
bdslam’s grandson. Man’s mind had become

force limits them to this select behavior. We alseign over the heavens. The first three plaguemfused, antte made a few central errors about

learn that a miracle, a change at a precise “timef§played God's reign over the Earth, as Blg
means by definition, that Gods in fact| Lice and Frogs all emanated from the grol
intervening and guiding His created world. Third@;he second three plagues displayed God'’s co
we learn that Gods not restrained by anythingpver all events between the Earth and
andis in complete, exclusive control. Prophésy heavens: Beasts roam the Earth’s surface, an
also proven when the miracle is forecasted; Beath of Flocks and Boils are also “on” the Eg
how else can a human know when a suspensitre last three, Hail, Locusts and Darkn
in natural law will occur? And once prophdsy displayed God’s control over the heavens
proven, the entire Torah that was given by Gadatmosphere. Earth, the heavens anid aibtween
man with prophecy, is thereby sustained. were shown to be under God's hand.
The last verse Ramban quotes is Exodus
How God Addresses Man'’s Denial “For in this time,l send all My plagues to yo
Ramban continues to explain three verses f¢
in connection with the Egyptian plagues. Exodtisat youstall know that there is none like Me
8:18 reads, “And will distinguish on that day theall the land.” Ramban teaches that with
land of Goshen on which My people stand, thatague of Hailhewill be viewed as “all capable
there shall be no wild beasts thdreprder that thereby removing the notion that anything ¢
you know that am Godn the midst of the land’|. exists thatinterferes with His will. No othe
God teaches that He does in fatervene; He powers exist. Why does God say He wiid all
punishes one people while saving the other:His plagues to “Pharaoh’s heart, aid his
will distinguish”. Thereby, God removes the greervants anah his people™? Why not group the
of the errors listed above. God proves He is tralf together? Perhaps Gad indicating from
“in the midst of the land” and guides map'svhere’ the notions arise, that there are o
actions. forces besides Him: it stems from “each ma
Exodus 9:29 reads, “And Moses saidhim | individual wishes.” By stating thdte will affect
[Pharaoh] when | leave the citywill spread my| each Egyptian’s heart, God meangtiicate tha
palms to God; the voices will cease and the |hather powers have no reality, other than in “e
will not continue anymoren order that yowstell | man’s heart.” He cannaimply affect Egypt, a
know that the Earth is God's.” Ramban sayfsere is no one source of idolatrous notion.
these words “yowstall know that the Earth issource is in “each and evemdividual” who

r
urehrt, andn your sevants andn your people, s?»

adpd’s existence, His abilities and His knowledge.
rthese verses address these precise faulty notior
nRaimban tells us that so important are these idea
ttrat Chametz and the Passover sacrifice are m
dvtfie excision if violated. So important are these
rittoncepts, these absolute truths, that we reiterat
et®min Mezuza, the Shema, Tefillin and through
aBdccah. Many other commands as well are
“Remembrances of the Egyptian Exodus”
because they teach these fundamental idee
D:ddncerning God. Ramban goes ouhigfway to
again listin this commentary these fundamentals
proven by miracles: Proof of God's act of
irCreation; God's knowledge; His providence over
hisankind; Prophecy; the truth of the entire Torah;
,and also, that God’s mercy extends to those wht
l&dlfill His will, as we see He saved those Jews
rwho killed Egypt's God - the Paschal lamb - and
circumcised themselves at His command.

0
m The Meaning of Life

As if we have already been sufficiently
heverwhelmed by such enlightenment, Ramban
riftroduces an even greater concept. He states tt

reason for “The Initial Creation”:

0
ach  “We must know that God created us, and
5 this is the purpose of creation. For there is
The no other reason for the Initial Creation, and

there is no desire in God for man except

(continued on next page) Page 7
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this; that man should know, and thank His| . * o .
God that He created him.” e gy g - T
O J 3 e, : o ==
Many ask whats the meaning of life. Ramban., s b D N ' :
answers: we are to know God, and thank Him T gy [ Pt
that he created us. We are to realize - what mo: s o }1!' )
of us with the desire to be free - suppress. Fof
when one realizes he is creathid, own wishes
must be subjugated to God’'s commandss & |
most profound and emoationally impacting i
to reflect on the conviction that “I am creat

The:eighth plague of Locusts
g Ty

This is no small idea, and not one to be passedtbgches (“Guide”; Bookll, chap. XVII, pp 286-287
It takes time to digest. After all, we have bedbover ed.). What Ramban addresses here is not n
“free” to live, as we desire all our lives. But|t@ccurrences, but “man’s fate”. This, Ramban says
confront this truth, that we once were mate, | must view as directly from God, “all His ways are jus
and that “God made meis both a humble This means that each and every man and woman of
experience, but a liberating one. It liberates whatis exactly just forhim or he. This toois sensible, as
from the bondage of our own fallacies, arall is in God's control; there is nothing that can prev
allows us to live perfectlin line with God'’s plan| God from being completely just, as the prophet says.
which means we will achieve greater satisfaction]
as we no longer combat a truth, which anlyThe Goal of the Commands
seemed restrictive. This truth that we gréWhat then is it that Ramban commenced with, wieg
“created”, will most certainly allow us to live jnsays is a “rule in the reasons of the commandsig
line with truth. And when one lives with truthclear: Ramban is teaching us that the commands hal
and does not follovinis own agenda, then he alstheir goal, our realization that God exists...He
lives in line with God's plan, and this mustesponsible for all, He knows all, and He guides al
infinitely surpass our imagined happiness, pe#lact justice abounds everywhere for everyone.
enable the best experience for man. commands are terable us to arrive at the most doming
Rabbi Reuven Mann asked, “Is this an ends,ad primary truths about reality. And the best expres
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a means?ls man to simply arrive at thig that we accept that Gaslall this,is when we accept thd
knowledge thaheis created and thank God for itWWE are created. I§ only at
and that's it -heneed not move any further withthis point that we trul

life?” Rabbi Mann answered that this realizatiadmit of these ideas, whe l 1 d
that we are created beings perhaps thewe view our verysdves as Passover aStS USt 8 a S

beginning, not the end of the lindeaning, once “created”.
man achieves this realization anigitrue tohim, | What is the purpose o
he is now ready to embark on his true life, whdie? To accept with
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(hiamerz
& Marza

THEIR HISTORICAL & RELIGIOUS SIGNIFICANCE

RABBI MOSHE BEN-CHAIM

When studying Passoven chapter Xl in|restriction of eating leaven. Certainly on t
Exodus, we note its distinction from the othenorrow of the Paschal Lamb the Jews w
holidays. Passover was celebrateHgypt - there| permittedin leaven. Rabbeinu Nissim comme
were ‘commands’ even prior to the giving of thidat it was only due to the rush of the Egypti
Torah. Today, we reenact those commands in that their loaves were retardidtheir leavening
form of the shank bone, the matza, the bitigocess. Had the Egyptians not rushed them
herbs, and other laws. Succos and Shavuos Jews would have created bread. There was ng
commemorations of God's kindness to wusotto have bread at that point.

Passoveis as well, but it differs from the other But for which reason are we “commandéal”
holidays with our pr&orah, Passover observancmatza? The Haggada text clearly statessiased
in Egypt. Additionally, our adherence to Godglsn the dough, which did not rise during t
commands in Egypt contributed to the holiday®xodus. This matza demonstrates salvation,
structure. There is only one Succos holiday us of the Passover holiday. This poses

one Shavuos. But there are two Passovers] daBous problem: not only do later generati
Passover of Egypt, and all subsequent Passavease the command of eating matza, but the J
What may we learn from its distinction from thim Egypt were also commandéa eating the
other two holidays? What differences exikamb with matza, (and maror). If while sii

between these the Passover of Egypt, and| Bgypt, when there was yet no ‘swift salvatio
Passover? why were those Jews commandedhis matza?

Reading the Haggadah, we note a corifiithe | How can Jews in Egypt, not yet redeem
identity of the matza. The Haggadah commenaesnmemorate a Redemption, which did not
by describing the matza as “lachma anya”, gdwppen? (ltis true; the Jews ate matza wh
man’s bread. The Jews were fed this during theliaves. However, the Haggadaysathe
Egyptian bondage. However, later on, tffeommand” of eating matza was only due to
Haggadah, quoting the Talmud (Pesachim 11@&pgedy salvation. This implies the Jews in Eg
says that matzs commandedn memory of the who also had the command of matza, w
dough which did not rise due to the Egyptiabligated for the same reason, which
swift, panic-stricken oust of the Jews. We gaircomprehensible.)
obligated byTorah law to recall God’s swift The Torah spends much time discussing
salvation by eating the matza. The Jews weleugh, and oddly, also refers taritthe singudr,
ousted from the Egyptian city Raamses, afiekod., 12:34), “And the people lifted up HIS Ig
arrived at Succot. When the Jews arrived, thesfore it had risen..."0“And they baked TH
were only able to bake that dough into matza, taaf...” (Exod., 12:39) Why this ‘singulat
bread. The matzaeves as a barometer of theeference to numerous loaves? Why so m
speed by which God freed the Jews. Was |tHiscussion about the loaf?
matza part of God’s orchestrated events? Did Godastly, Rashi praises the Jews for not taking
desire this barometer in the form of matza? | provisions when they left: (Exod., 12:39) “An

We should note at this point that the Jews tirey baked the loaf they took out of Egymib
Egypt observed only one day of Passoyesgkes of matza, because it did not leaven, beg
according to Rabbi Yossi HaGalili in thehey were driven from Egypt, and they could
Jerusalem Talmud 14a. Therah laws describing tarry, and also provisions they did not make
those Jews’ obligation also appear to exclude|dhgmselves.” Rashi says the fact they did not

provisions demonstrated their trust that God
would provide. If so, whyn the very same verse,
did the Jews bake the dough? This implies the
exact opposite of Rashi’s intent, that the Jews did
in fact distrust God. ltis siartling that a
contradiction to Rashi is derived from the every
same verse. Rabbi Reuven Mann suggested ver
simply: the Jews correctly did not rely on
miracles, so they took the dough as food. Their
act of following Moses into the desert also
displays their trusin God, but this trust does not
mean they should not take what they can for now.

In order to answer these questionfeel it is
essential to get some background. The Egyptian:
originated bread. Certainly, as they tortured the
Jews, the Egyptian taskmasters ate their bread,
their Jewish slaves gaped with open mouths,

hbreaking their teeth on dry matza, or “poor man’s
ebeead”. The title of “poor man's bread$ a
htelative term - “poor’is always in comparison to
aisemething richer. “Poor man's bread” teaches that
there was a “richer breadfi Egypt - real bread.
Tiee Egyptians enjoyed real bread, while they fed
) thigir Jewish slaves matza.

Let us now understand Rashi’s comment. He
said the Jews were praiseworthy, as they did no
take food with them upon their exodus, thereby

heisplaying a trusin God’s ability to provide them
thith food. But we noted thah the very same

thsrse where Rashi derives praise for the Jews

pgho Rashi said took no food, it clearly states they
ewsfact took the loaves! Rashi’'s source seems
internally contradictory.

| would suggest that aew attitude prevailed

namong the Jews.do not feel the Jews took that
loaf from Egypt for the purpose of consumption
edlone. This is Rashi's point. The Jews took the
Vigiaf because of what it represented - ‘freedom’.
ilThey were fed matza for the duration of their
bondage. They were now free. They cherisheo
thkis freedom and longed to embody iit
yekpression. Making breadinstead of dry, poor
engan’s matza - was this expression of freedom.
iBhey now wished to be like their previous
taskmasters, ‘bread eaters’. A free people. Baking
trend eating bread was the very distinction betweer
slave and masten Egypt. The Jews wished to
afhed their identity as slaves and don an image of
Hree people. Baking and eating bread would
"achieve this. To further prove that the Jews valuec
ushch identification with the free Egyptians, Rashi
comments that when the Jews despoiled the
aBgyptians of theirsiver, gold and clothing, at
1dMoses command, they valued the Egyptian
clothing over the silver and gold. (Exodus 12:35)
austowever, the Jews had the wrong idea. Their
noewfound freedom was not unrestricted. They
fovere freed - but for amew purpose; following
laBed. Had they been allowed itwlulge freedom

(continued on next page) Page 9
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unrestrained, expressed by eating leavened An'g Egypt, 3317 years ago- 5‘1

this would corrupt God’s plan that thegve Him. astonlshlng point. Aaron & Moses at Pharaoh's palace
Freedom, andsevitude to God,is mutually| We return to thqasslstmglm brmgmg about Blood
excluswe God therefore did not allow the dougiommand to da R —

significant, that th&orah recorded this “event”
their failed bread making. They planned to b
bread, but iterded up matza. Th&orah teache:

kervitude. While intees
Egypt, why did&=

through inference that they desired leavenbd mindful of ESE =S
bread. It also teaches that bread was not desiregeswitude? Here [&
much for subsistence, as they verse ends, (Extatl we arrive a
12:39) “and provisions they made not faanother basiq
themselves.” They did not prepare food, as thiaeme of the
relied on God for that. This is Rashi’s point. THeassover holida
dough they took was not for provisions alone;dbntrast betwee
was to epress unrestricted freedom. Thiservitude and
unrestricted freedon® a direct contradiction tpfreedom. In
God's plan that they serve Him. Pesachim 116a, t
The Jews were now excited at the prospectTalmud records :
complete freedom. God’s plan could not tolefadtéishna,  which
the Jews’ wish. God desired the Jews to go fratates that ou
Egyptian servitude, to anothesevitude -| transmission of the
adherence to God. He did not wish the Jews’Haggadah mus
experience or express unrestricted freedom, dsdbmmence  wit
Jews wished. To demonstrate this, God retaraded degradation : L il
the dough from leavening. The matza they bakatt conclude with praise. We therefore d|s umnlcked the matza cfefwtude He orchestrated
at Succot was not an accident, but Godisir sevitude or our ancestor’s idolatroughe salvation around matza. Why? Perhapsge
purposeful plan, that any poession of practices, and conclude with our salvation anthtzain its original formin Egypt embodied
unrestricted freedom be thwarted. praise for God. We do this; as such a contrastvitude, God wished thaevitude be the
Matza does not only recall God's swifengenders a true appreciation for God's salvatioontinued theme of Passover. He therefore
salvation, but & also represents EgyptiaRerhaps also the two Passover holidagsEgypt| centered the salvation on the dough, which
servitude.In the precise activity that the Jewand today - embody this concept of our salvati@ventuatedn matza; thereby teaching that we are
wished to express unrestricted freedom by bakiigcentral goal of Passoves the resultant to be slaves to God. “You are my slaves, and no
bread, God steppédwith one action serving twoappreciation for God's kindness. A contrastaves to man’is God's sentiment addressing a
major objectives: 1) By causing a swift ousting between our Egyptian Passover and today@wish slave who wishes to remain eternally
the Jews, God did not allow the dough to rideassover will bestrgender such appreciation.| Isubservient this mortal master. Thiorah clearly
God did not allow the Jews terjoy leavened compares our previous ‘bondage’ to our curferews man's relationship to God as a servant.
bread, which would embody unrestricted freedptiteedom’. Perhaps for this reason we are alsd\Vith this understanding of the significance of
2) But even more amazingthat with one action commanded to view each of ourselves as if we lefavened bread, we understand why Toeah
of a speedy redemption, God not only restrictEgdypt. refers to all the Jews’ loaves in the singular. The
the dough’s process, but He also “saved” the JewSoin Egypt, we ate matza representing Egyptidaws shared one common desire; to express the
- God became the Jews’ savior. He replaced egvitude. Today we eat it as the Haggadah sdgeedom by eating what their oppressors ate
Jews’ intended, unrestricted freedom with th® recall the swift salvation, which retarded tHdowever, contrary to human feelings, “freedom”
correct purpose of their salvation; to be indebtiegvening process, creating matza. We end up|vidthan evil...odd as it sounds. God's plan in
to God. The one act - God's swift Exodusa comparison between Passover of Egypt,|ameating man was to direct usiallunderstanding
prevented the wrong idea of freedom from beitmpay’s Passover: Servitude versus salvation.| el delightingn the truth of God, His role as the
realized, and alsinstilled in the Jews the rightemergence of the Jewish people was on Pass@xalusive Crear, the One who manages man's
idea - they were novindebted to God, thejrWe have two Passovers, displaying the conceptitidirs, and Whds omnipotent. (Ramban, Exod.
Savior. They were not left to unrestricted freedpmfransition, a before and an after. 13:16) We have a purpose in being created, and
but were now bound to God by His new act ofAn interesting and subtle poig that God| is not to be free and live as we wish. Our purpose
(continued on next page) Page 10
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is to ergage the one faculty granted to us —iot@llect. And the primary use of the intellésforfeited when we do not recognize God, as the Egyptiar
faulted. Therefore, God freed us so we reggr anev sevitude according to His willseving Him. But this service of Gastould not be viewed as a
negative, as in serving man. Serving G®echieved by studying Him, Hiforah and creation — a truly happy and beautiful life. We could equate t
enjoyment and benefit seving God, toseving a human master who gives us gold if we simply look for it. We need not physically “dig” for it, just the
of se=king the gold would be rewarded with this master giving us abundant treasuress B teervice of God. If we merely learn aaek new ideas, He
will open new doors of wisdom. | am always amazed that we are so fortunate.

Finally, whatis the significance of chametz, leaven? Perhaps, once leavened bread took on the role of freedom, exclusive of any connection
leaven thereby took on a character that opposes the very salvation, demonstrated by the matza. This now explains that leaven was inot
connection with the instructions pertaining to the original Paschal lamb. The Jews had not yet displayed any attachment to bread. Only subsequer
Passover celebration do we see the Jews’ problematic tie to leavened bread. Therefore, only afterwards is there any prohiblbn on bread.

respectively, and they performediailar number of plagues independently,

2) The staff was presentonly certain miracles, 3) Moses joined with Aaron
in asingle plague of boils, 4) God distinguished between Egypt and the Je
through two plaguesn which no staff was used, and which was placed
the center of the series of plagues.

{h his Laws of Idolatry, 1:1, Maimonides teaches that early man alrea
| H E 10 P LAGUE S began projecting greatness onto the heavenly bodies. Man theinggthe
planets, stars and spheres minister before God, they too are worthy of m.

honor. Eventually, man’s sin increased as he replsicgdle honor of stars
with his worship of them as deities, until God was no longer recognized. S
worship reveals man’s false estimation that the heavens deserve to
Exodus, 8:12, Ibn Ezra directs our attention to the performers of thewi@shipped. Man feared not only the spheres, but also the heavens. Jere
Plagues: 10:2-3 reads, “So says God, ‘To the ways of the nations do not learn,
g from the signs of the heavens do netrfeecause from them the nations
“Know, that by the hand of Aaron were the first three plagues and | fear. Because the statutes of the peoples are false, because a tree fror
these Sgnswere in the lower matter as| explained earlier, because two | forest they cut, fashioned by an artisan with an adze.” Jeremiah teaches
(of them) were in water, and the third was in the dust of the earth. And | man didin fact fear the heavens. But their feagnstned from a false
the plagues performed by Moses with the gtaff were in the higher | projection - not baseih reality. Jeremiah’s lesson is insightfhk equates
dements, just as his (Moses) status was higher than Aaron's gatus. For | the fear ofheavens with the idolatrous practice of prostrating to woode
example, the plague of hail and locusts were brought by the wind, and | idols. He wished to teach that the heavens do not hold any greater pov
(s0 too) the darkness, it was in the air; also the plague of boils was | than wooden sculptures. Man’s idolatrous emotions project the sar
through him (Moses). Only three (plagues) were without the saff; the (continued on next page)
wild animels, the disease of the
animals, and the death of the
firstborns. And one (plague)
with no oaff was through
Moses, with a little connection
with Aaron, and it was the
plague of bails”

RABBI MOSHE BEN-CHAIM

0

Ibn Ezra focuses our attention
his first word, “Know”, which urges
the reader to thinknto this specific
commentary. He intimates that the
is more here than meets the eye.
does nosimply list each plague Wit
its performer, or describe th
involvement of the staff. We are nc
interested in dry shtistics when. St
studying God's wisdom. Here, Ibn~ ""_*’ :
Ezrais teaching important prlnC|pIe ; ?\@ T -\ __1
Beginning with the word “Know” 5 E"" s
Ibn Ezrais teaching an |mportant e
lesson. :

[Each of the Ten Plagues was
as atool to teach Egypt and the w
the following: 1) Aaron and Mose;
were each assigned specific plagyé:
in the lower andhigher realmss
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imagined authority onto both, the heaven and tiieather, the atmosphere and outer space werdhall desired effect on Pharaoh. God understanc
shown as false deities and under the exclusivbat will affect man, and so itdoes. The
ngontrol oflsrael's God. Additionally, the plague ofEgyptians were all the more confused when they

trees.

The primitive view of the heavens determin
man’s fate, was not alien to the Egyptians. (
corrected this error with one aspect of |
plagues. Commanding Aaron to perform
plagues limited to the earthly realm, and
Moses to perform those of the “highdn&gavenly
realm, God discounted the dangerous esteem
held towards the heavens. Gslibwed that the
only difference between the heavens and Eay
the level of understanding required to compreh
their natures, as the wiser man - Mose
addressed the heavenly plagues, and A
addressed the earthly plagues. Laws contrg
both realms, and both could be understg
Understanding a phenomenon removes o
false, mysticalegimations. Realizing they af
‘guided’ means they are subordinate to somet
greater. These realms did not “control”, but w
“controlled”, teaching the Egyptians that th
views were false. The Egyptians erred
assuming that the heavens were a governing
mystical realm. Earth, to Egypt, was not divi
God corrected this disproportionatelyigh,
heavenly grandeur. God did isawo ways: 1) by
showing the heavens’ subordination to a Hig
will, God demotedheaven’s status from the divin
to the mundane, and, 2) by aligning the plag
with Moses’ and Aaron’s participation, Egy
would understand that not only are the heav
not divine, but they are in equal realms, jus
Moses and Aaron are of somewhat equal st
Additionally, Moses and Aaron each perforn
three miracles independently to equate heaver
earth, dispelling a false supremacyhefiven and
meteorological phenomena. Hopefully, t
Egyptians would comprehend that both hed
and Earth are equally under God’s control,
that ndther one is significantly greater. Egy
would then realize that Somethitggher was
responsible for all creation. God wanted the g
for the Egyptians. The ‘good’ means knowleg
of what s true. As it says in th@orah (Exod.
9:16) with regards to these plagues, “...in 0
that they tell of My name in the whole world.”

Interestingly, the three plagues desigirethe
heavens were hail, locusts and darkness.
these three? Perhaps to address three errors
Egyptians. Egypt assumed meteorolog
phenomena to be divine, so God responded W
hailffire plague to display His exclusive coniirol
this area. Wind was alsoh@avenly phenomena
but now they experienced an unnatural w
blowing the entire day, the entire night, until
next morning when it delivered the terror
locusts destroying all vegetation remaining of
hail's previous destruction (Exod 10:13). Fin
with the plague of darkness, God displa

5ddarkness” had one other facet - it was palp
Higerhaps toshow that it was not @imple solar
theelipse. [
forIbn Ezra also made specific note of two plag
where no staff was used. These two aistuded
e lesson of national distinction: Exod. 8:
“And | will distinguish on that day the land
thGeshen that My people stand on it, to pre\
efidm being there the wild beasts...” Exod. ¢
s“And God will distinguish between the cattle
aterael and the cattle of Egypt, and nothing will
liethe Israelites.” Why were both of these plag
yadkesigned to distinguish Egypt frotsrael? |
nbalieve the answes that by designing not jus
eone plague - which could be viewed as a fi
himgident, but two plagues which differentia

ethat God works differently than Egypt's view
lthe ‘divine’. The Egyptians thought that to ple
#meir gods was man’s correct obligation, &
n@recisely how gods operated - a natural outgrg
of a child/parent relationship. How would such
infantile idea be corrected order to teach God
heue system? By Egypt witnessing punit
emeasures only on their ‘side of the river’, th
uesre awakened torgav idea: objective morality
pThey were held accountable. They also real
essmething even more essential: their relation
& their gods was one where their gods bene
atilsm man’s actions. Egypt felt that their gods n
echan toseve theirneeds, which were projectior
1 ahdnan’s own needs. But Judaism teaches
relating to Gods not for God, but really only fq
hman. God does noteed man. Man must do th
\verhich is proper fohimself, and ihedoes nothe
amdll not only be punished, biewill lose the true
pgood forhimself. The Egyptian’s exclusive rece
of these two plagues - a system of “reward
opdnishment” - awoke them to a realization {
lgeervice of God means not catering to a g
needs, but rather, an alignment with proper id
dend morality. This is a drastic difference frg
Egypt's primitive notion of worship.
[Simultaneously, these two plagues attacked
Wihgry core of Egyptian gods; animals. Their g
ohttmmals died, and then, wild animals attac
ctilem. It was a devastating blow to treteemed
itdeities. Their deification of animal gods w
destroyed. Pharaoh’'s response (Exod. 8
,“sacrifice to your God” confirms his lowere
irgbtimation of animals, to the point thae
hencourages Moses to slaughter them, and to
ab his God.In other cases, Pharaoh does gestu
tHeee the Jews, but onhae in connection with th

gebur God.” | believe theTorah includes thes

taw thatlsrael was not affected, even though they
did not seve animals.In Exod. 9:7, Pharaoh
himself ssnds messengers & if Israel was
ubarmed. This plague of the animal's death
concerned him greatly.
18, Mhy were these two animal plagues bereft of
othe staff? Perhaps the staff carried with it some
reglement of cause and effect; man wotid
):4pomething, and only then would the plague
otommence. Perhaps, God wished to teach that H
dis in no way bound by the physical. A plague may
uescur with no prior cause. Removing the staff
might effectively teach this lesson, as nothing wa:s
stsmitten to bring on the plague.
eal heard another explanation for the use of the
edtaff: Although God did noheed it (He needs

ef&gyptians” and “Jews” - the goal was to teaamothing) for Moses and Aaron toitiate the

oplagues, it's presence was to remove any divinity
ag@ojected by Egypt onto Moses and Aaron, lest
armhlookers falsely believe these two mortals
wvhssessed some powers. Bgeing the staff
ancorporated into the miracles, Moses' and
sAaron’s significance was dilutad Egypt's eyes.
vBut wouldn't people then believe the staff to have
efhose powersPbelieve for fear of this erroneous
. notion, God created a miracle where the staff itsel
zeanedinto asrake. This was tglow that it too
shias under the control of God.
fitedlVhy did the plague of boils require Moses and
eddron to work together? My friend Jessie made ¢
1ssharp observation. She said that just as Moses ar
tiairon addressed both the higher and lower form:
r of matterin their respective plagues, the plague of
aboils executed by both Moses and Aaron includec
the higher and lower matter - ashes are fron
Earth, and they were commanded to be throwr
ptowards the heavens (Exod. 9:8). Her parallel
arglyealed another facet of the boils, as God'
hatagues contain many strataingights.l believe
pdiee boils’ combination of realms was to teach that
elilsaven and Earth do not operate in tgmarate,
prencapsulated systems. The very act of throwin
ashes towards the heavens teaches that both Ea
tived heaven work together. This wasnacessary
Wesson in the reduction of the heaven’'s
kekaggerated status. Byowing this further idea
that the heavens participate in earthly phenomen:
athe heavens' false, divine status was stripped the
26ych further. Just as his subjects will view a king
2dwvho spends time with commoners in a less rega
light, so too the heavens now lost their reputatior
ddogqparticipatingin Earthly matters. Moses could
rehtve collected the ashes himself, but by working
e with Aaron, together, they underlined this point.

ice tdDne question remains: Why are the two animal-

erelated plagues placéad the middle of the series

control over the primary focus in heaven - the sumords of Pharaoh tioform us that the plague hadf the Ten Plaguef?
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RABBI MOSHE BEN-CHAIM

| thank my friend Abe for raising this issue recer
Rabbi Reuven Mann fohis insights, and Rabk

Pesach for directing me tesential sources on th
matter. [

O

O

Two Purposes of the Plagués

Exod. 7:1-5: “And God said to Moses,
‘Recognize, | have pogitioned you as a judge to
Pharaoh, and Aaron your brother will be your
prophet. You speak all that | command you, and
Aaron your brother will speak to Pharaoch to
send the Children of Israd from hisland. And |
will harden Pharaoh's heart, [1] and | will
increase My sgns and My wonders in the land
of Egypt. And Pharach will not listen to you, and
| will place My hand to Egypt and | will take out
My hosts, My people the Children of Israd from
the land of Egypt with [2] great judgments. And
Egypt will know that | am God when | retch
forth My hand on Egypt and | take out the
Children of Israd fromtheir mids.”

O

God instructs Moses to speak to Pharaoh ke
should free the Jews. God tells Moses ttigdknows
Pharaoh will not free them, as He will harg
Pharaoh's heart. Godagts the goal of hardenin
Pharaoh is to create wonders in Egypt, that Egypt
know God. One gods for [1] Egypt's edification ang
hopefully, repentance. The verse aisdicates that
there is another goal, [2] “great judgments”. What
these “judgments™?

(An important principle is spelled out by the Sfor
on Exod. 7:3. He states that God's plagues are to
Egypt to “recognize His greatness and goodness
repentin a truthful repentance”. We must recogn
God's kindness in such an act: Man sins, iajubtly
punished. However, before meting out punishme
God educates the Egyptians to thsim via the

ntiagues. He does one more act to afford the
nipath to repentance, and to circumvent any pu
We learn that God works additional kindn
gives man opportunities to corrdas ways, b
receiving punishment, or the loss of his soul.)
Just prior to the eighth plague, the Pl
Locusts, thdorah reiterates these two goals:
O
BExod. 10:1-2: “ God said to Moses, ‘ Corr
Pharaoh because | have hardened his heart
the heart of his servantsin order [1] that | place
these Sgns of Minein hismidgt. And in order to
speak in the ears of your son and your grandson
that which | have [2] mocked Egypt, and My
sgns which | have placed in them, and they
shall know that | am God.”
O
(Before proceeding| wish to clarify the term
“mock”. When applied to, or used by God, we car
understand it as God expressing human characte
of derision. To “laugh at”, or to “mockith connection
with God, means He is assured of the sinn
downfall. So “certainis God, itis as if He laughs, like
a human would when he warns another oégative
t result, yet the other person doeshmet the warning
andinevitably suffers. The one who warned will sj
eih told you so”, as if to laugh at the ignorance of

vgllinevitable. God’s warnings and knowledge
absolute, so one is wise to follow God exactly. Eg
didn't, so their devastation was certain.)

ardHere we see aav point, a “mocking” of Egypt
explained as God's withholding Pharaoh fr
nepenting - the hardenirigis heart. Rashi says th
alimeans a laughing of sorts. Ramban says, “l (€
Edh athim (Pharaoh) thdtharden his heart, and ¢
iaengefulness in him...” From these two verses,
learn two distinct purposes in the 10 plagues: M
2riS;1 teaches: [1] that God multiply His wonders
Egypt to learn of Him, and verse 10:2 teaches: [2]

the Jews repeat thls to their descendants that Go
removes Pharaoh's (man’s) ability to repent, and tha
He and His miracles are made known. Clearly, Moses
continuously approaches Pharaoh, knowing all too
well that Pharaoh will not free the Jews. But Moses is
commanded by God to do so, as God's purpose is t
[1] publicize His name and [2] demonstrate His justice
as meted out in Pharaoh’s inability to repent.
nofThis 2nd poinis not too well known. The plagues’
risiiectacular nature attracts our emotions to the visue
phenomena. However, as 10:2 states, God also wishe
eics “mock” Egypt. He desired that this principle of
> withholding repentance become clear. Trarah
commentaries state, (paraphrased) i linusual that
a man can face such plagues of Hail, Locusts, and th
ailke, and still remain obstinate. Man’s nature is to be
thterrified, not to maintain his stubbornness.” Such a

apther. Gods said to “mock” Egypt, as their downfalisteadfast attitude, even after receiving blow upon

abtow, is not natural for man, and must be by God's

gwword. Pharaoh’s resistance is to be a prime focus o

the plagues. Moses’ mission is to bring i the
open this aspect of God’s justice: when man is too far-
pigone, God will restrain him from repenting. The
iplagues are to demonstrate how God does not allow
beetyibly corrupt person to repehituitively, we would
dhink that any man wheins, stould be afforded the
ahility to repent. Why then in such a deviant person,
edwes God withhold repentance? Wihdhe justice in
fenis restraint?

thall

(continued on next page)
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Questions on the Loss of Repentance reach a point with no hope for repentance. Gowuntains and to consume them from off the face o

1) I his laws of Repentance, chapter 5, Maimonjidasblicized Pharaoh’s corruption as an act of kindn&sath...” (Exod. 32:12) Moses did not desire Egypt to
teaches that man is always the causesdfee will. If| to “all others whoerter the world”, as Maimonidespossess a false impression of God. What perfectio
so, what did God do to Pharaoh that prevehiied states. God teaches an invaluable lesson. If we folféiises displays...even after hundreds of years o
from freeing the Jews and from repenting? How ¢dbss lesson, tragically, we can lose our eternal life. | bondage, Moses has concern for God's reputation i
God “harden” Pharaoh’s heart? O his oppressors’ eyes. Moses teaches that we must |

2) If God hardens Pharaoh’s heart, and thereforéjardening of Pharaoh’'s Heart concerned that God's reputation be completely just
Pharaoh does not free the Jevgsit just that God There are a few ways to understand God's restraMe care that all mankind obtain the truth.
punish Pharaoh? on man’s ability to repent: Man reaches the point of n@J

3) In his Laws of Repentance, chapter| @gturn, so God merely “reflects” man’'s own corruptionMaimonides: FreeWil| and a Hardened Heart -
Maimonides states that a person ramya very evil by withholding an ungenuine repentance. Rabbi MaaiContradiction?
sin, orsin many times, until the sentence from Gailiggested @eond theory: that man can do someMaimonides states in his Laws of Repentance
will be to remove his ability to repent, and that|tierm of repentance, but God does not allim, as| chapter 5, Godever removes one’s free will. He calls
sinner die in his sin which he did knowingly with hi&od’s mercy grants repentance to man, but only uthis a “great fundamental”. This makes sense, as th
will at the outset. Maimonides states that Pharach'point, and no further. Accordingly, man is punish@drah is a system where ‘reward and punishnigat’
stubbornness is an example of this principle. Wdhafor the sins he initially committed on his own. Ged cornerstone. Thus, man must always be the sole cau
the justice in this principle of “removal pfkind to allow man repentance, but God determines@r his actions. How then do we understand
repentance”™? how long repentance remains available. So we mMgtimonides’ theory on God hardening Pharaoh’s

4) In law 6:3 of his Laws on Repentangelook at God's ultimate restraint on repentance in beart?In his Laws of Repentance 6:3, Maimonides
Maimonides repeats eight times that the sisheed| opposite light: Itis not a cruelty that He removesvrites, “And itis possible that man sin a greét, or
“on his own”. Whatis Maimonides driving atP repentance, but a kindness that He tolerates sinngrsinysins, until the judgmers given before the True
Ramban too ates in Exod 7:3 that Pharaoh was long. According to theory #1, man sins to the pailidge that the punishment for this sinner on these sir
punished with the loss difis repenting ability, as hewhere he is completely and irrevocably corrupt.| Hieat he did with his will andhis knowledgejs that
initially sinned with his “own free will". How doeshas the ability to go through the motions of repentirgpentance is prevented fronim, and he is not
this help us understand God'’s justice? to avoid pain, but God does not allbim this rightIn | allowed permission to return frohis evil so thahe

5) Ramban offers two reasons for the justice this case, God mirrors the sinner’s exact corruptjoshould die and expire in his sin thatdid... Therefore
Pharaoh’s inability to repent. One reason given ig thatcannot truly repent, so God does not allow the iads written in theTorah, ‘andl will harden Pharaoh’s
Pharaoh’s repentance would not have been genuifi@, useless repentance. heart.’ Since he sinndultially by himself, and did evil
but merely a tactic to remove the ewereasing pain [ to the Jews livingn his land, as it says, ‘come, let us
of each successive plague. As the plagues progress&imban: Preventing Ungenuine Repentance | be wise’, Judgment was passed to prevent repentan
Ramban teaches that Pharaoh became more inclinB&mban indicates that repentanceskedd against from him, until punishment was exacted frdrim.
to free the Jews, arftk would have, after the fifth punishments - the question is how. To reiteraliherefore, God hardened his heart.”
plague. However, God removéi ability to repent, Ramban’'s second answer for God restraining Pharadh free will is a fundamental, how can God
andhedid not free them. We must ask: If Pharaoti®om repentingis as follows: “Pharaoh’s repentarncseemingly violate this principle by preventing Pharaoh
repentance would not have been genuine, thenisvhatould not have been genuine, but merely a tacticiiam repenting?
the difference ifhe does or doesn't verbalize hisemove the eveincreasing pain of each successivelBree will is always under man's control. But free
repentance? Why does God deemditessary that plague.” Thereforehewas not allowed to repent. Haavill “to do what™? This is the key point: i the free
Pharaoh not uttehis repentance, if itvould bel he repented - even for this wrong reason - Rambelhto “select evil or good” that God places in man’s
meaningless, as Ramban states? indicates it would have been effective in some maniend unconditionally. However, God wili+ extreme

6) In law 6:2, Maimonides says that repentance|attaus, God preventellis repentance. How may wesases - remove our free will to decide another matte
as a “shield” against punishment. Does Maimonidexplain this Ramban? repentance. Eight times Maimonides stresses that me
statement have bearing on this Ramban abts/e? [Discussing this issue with Rabbi Mann, we agreeldboses to do good or evil, of “his own will.” He
repentance an absolute protection against punishmantfollows: Had God allowed Pharaoh to repent aished to clarify this point that free will never taken
and therefore God “had” to prevent Pharaoh framgenuine repentance, Pharaoh would justly desemwsy from man in this single area of choosing good o
uttering even ungenuine words? continued plagues, as the plagues’ purpose of PhamaghMan will always be the sole cause of this choice.

recognizing God would not be realized. Howeyvérhe Torah says this openly, (Deut. 30:15, 19) “See |

The Plagues’ Purpose: A Paint of No Return Egypt wouldsee Pharaoh “repenting” and would havplace before you today, life and good, death ar

Despite Pharach’s inability to concede to Moses'gripe against God's justice. They would not kmasvil...and choose life.” Moses tells the people that the)
demand, Maimonides states that Moses’ repeateat Pharaoh repented a false repentance, and Wwodgl choose between good and evil. This is the are
approach to Pharaoh is to teach an important les$eat Godis unjust to continue plaguing Egypt. Wevhere man is always in control. But the area of
“In order to make known to those whaster thel may suggest this explanation for the Ramban: for trépenting, if man alreadsdected evil, and corrupts
world, that when God holds back repentance from teason, God did not allow Pharaoh’s false impressiomself so grievously, God will prevehis free will
sinner,heis not able to repent, but [rathé dies in| of repentance. Such repentance would be of no Usiedim sdecting repentance, “dte may die and expire
his evil thatheinitially committed with his own will."| Pharaoh’s perfection, but it mattered to others, itcthe sin that he did.”

We are taught a crucial lesson: Man can sin to tagypt. Rabbi Mann stated that Moses too wa§here is no contradiction in Maimonides’ words.
point of no return. concerned that if God justly killed the Jews when th&pd gives man free will to do good and evil, and
Part of our human design - our free will - allows wnned with the Golden Calf, Egypt would say thaever removes this freedorim one area however,
to steep ourselves in corruption, to the point that Wed failed and smote his people in the desert. Duésiod does compromise man's free will: the area of
can no longer extricate ourselves. This was Gotlie concern that all mankind recognize God as|jushentance. Restricting Pharach from repenting doe

lesson to the world through restraining Pharaoh frdvtoses asked God, “Whstould Egypt say, ‘with evil not equate to God makifigm sin. Pharaoh sinned of

repenting. He is the prime example of man’s ability ke took them out of Egypt to kill therim the| his own free will, and so grievously, that God's justice
(continued on next page) Page 14
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demands he be removed from the system aofinjustice, if someone sins so harshly, and wouldarel Rambarin thathe contests that God eviehibits
repentance. Had Pharaoh been free to repentlet off. Just as free will tedect good or evilis an | one’s path back to God via repentance. Sforno quote
would avoid punishmenthe truly deserved| institution that Godnever compromises, so tgoEzekiel 18:23, “Dol really desire the death of the
Maimonides argues with Ramban and Sforno on trépentance is always accepted before Gedcked, so says Godgit notin his repenting fronhis
point. Maimonides holds Pharaoh’s repentance woldimonides states this in law 6:2. This being so, thath and thahelive?” Sforno proves from this verse
have been genuine. This brings us to aext | only solution is to remove repentance so Pharaoh tal God always desires, and makes available, one
question. those like him pay for their crimes. It would be unjustpentance. God did not remove repentance fron
If Pharaoh’s repentance would be a genuine, Wiy allow Pharaoh teesape punishment throughHPharaoh, as suggested by Ramban and Maimonides.
did God not allovhim to repent? God allows others teepentance. How odd it may sound, repentance is nbt summary, Moses’ mission was twofold: He was
repent! Perhaps is possible that man sin with $qustin this case. The basic conciythat God forgives to assistin delivering the Plagues so Egypt and the
much evil, that the normal repentance does| ma&n, but only up to a certain level of corruption. Malews would recognize God. An idolatrous culture
outweigh the evil. Let me explailn normal cases, may exceed forgiveness - a point of no return. would be shown false, and God's system of reward
man sins, but thenig possible thatis remorse fohis and punishment would be made clear. Additionally,
evil is so genuine, théteis in fact not the same perspn Sforno some of our Rabbis teach that Pharaoh’s reluctanc
who sinned. He has complete regret, and resignSforno is of another opinion. He states that hagas publicized to teach mankind that we have the
himself to never sin this sin again. This is truePharaoh desired tbecould have repented, as “therability to sink into sin, so &r, that we have no way of

\Volume IV, No. 29...April 22, 2005

(continued from previous page)

completely forgives man, and “nonehis sins will be| have freed to Jews, but not out of a desire to subjedtor further reading of the original sources, see
remembered.” (Ezekiel 18) But it can also happdis will to God, performing a true, complet \'\g@&mdﬁ. d;arﬁrso%fmanéﬁ O&‘apﬂ}gégt/hgnd
hat a person sins, and repents, but any reperjtaepentance. Pharaoh would have freed the Jews anlyg « Qmonicies Tnftaauction to =i e
t p ' p ’ y rep p : Shmoneh Perakimi”, Chapter V111, and sources

does not completely correlols evil. Repentance carto avoid any further pain, “and this is not repentance |ahoted herein.

protected in all four ¢
by God
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the Splitting

heaven to sengthen Egypt.” (Exod. 14:10)
What is the meaning of this metaphor?

Looking deepeinto the actual miracle of the
Red Sea splitting (Exodus 14:28-29) we read,
“And the waters returned and they covered the
chariots and the horsemen and the entire arm
rABBI mosHE BEn-chaim | Of Pharaoh coming aftehim in the sea, and

there was not left of them even one. And the

Children of Israel traveled on dry lanth the

Parshas Bishalach commences with the JéWsiaraoh anchis entire army, and Egypt wijllmidst of the sea and the water was to them wall:
journey immediately following their Egyptigrknow thatl am God...” God sought to gajiron their right and on their left.” Ibn Ezra states
exodus, (Exod. 13:17) “God did not guide thetronor by leading the Jews to the Red Sea, lurth@t Pharaoh anklis army were being drowned,
via the path of the land of the Philistines, asiit Pharaoh, and creating the miraculpwimultaneously as the Jews crossed through o
was nar, lest the people repent when thes | partition of waters. We are confused; did Gadty land. This is derived from th€orah first
war and return to Egypt.” As Maimonidesead the Jews to the Red Sea to circumvent thating that Pharaoh was drowned, followed by
teaches in his great work, The Guide for fhehilistines, or to lure Egypt to their death aral statement that the Jews traveled on dry lanc
Perplexed (Bookll. Chap. 32), God's initial gain honor? Furthermore, why does Gaek to| Although one section of the sea turbulently
plan was not to lead the Jews towards the Redin honor” for Himself? tossed and submerged the Egyptian army
Sea, but towards the Philistines. §parate| Upon their arrival at the Red Sea, the JeWwsand God churned Egyph the midst of the
consideration demanded this route be avoidedon see Pharaoh artds army in pursuit.| sea”, the adjoiningsection contained waters
But | ask, why would the Jews return to the veiMoses prays to God, and God responds, “Whsgrtedinto two calm walls on eitheside of the
place they were now fleeing? Nonetheless,|\We you cry unto me?” This is a surprisingews, bearing the dsebed. Ibn Ezra calls this
are taught to prevent the Jews’ return to Egyptsponse. A basic principle in Judaissnthe| a “wonder inside a wonder”.

God circumvented their route. beseeching of God's help when in need, and thé/e must ask why God deemedeisential to

We then read that God clearly orchestratddws most certainly were. So why does (Gadmbine salvation and destruction in one fell
events to make the Jews appear as easy preysé@m to oppose such a principle at this speciwoop. God could h& exited the Jews
Pharaoh,erticing him to recapture his fledjuncture? completely, prior to allowing the Egyptians
slaves. God told Moses wcamp by the sea. Another question apropos of this section &ntrance into the sea. Whet learned from
What was the purpose? (Exod. 4:3) “Andhat the goal was of the Ten Plagués, God’'s plannedsimultaneity of Jewish salvation
Pharaoh will say about the Children Isfael| contrast to the parting of the Red Sea? If|tidth Egyptian destruction?
that they are confused the land, the desert haRked Sea parting was merely to save the Jewdow we must ask an unavoidable and basic
closed around them.” The purpose of travelimmd kill Pharaoh andlis army, God could havequestion which Moses pondered: why were the
not by way of the Philistines, but towards theasily spared this miracle and wiped out |tdews subjected to Egyptian bondage? To recay
Red Sea now appears to have a differdegyptians during one of the Ten Plagues. Ghtbses once saved the life of a Jew, beaten by a
objective: to lure Pharaoh aiis armyinto the| prefers fewer miracles; this is why there| Bgyptian. Moses carefullyinvestigated the
Red Sea, ultimately to be drowned. But it dp&sature’. Our question suggests that tlezene,he saw no one present, and killed the
not appear this was the plan from the outsdestruction of Pharaoh anis army had a Egyptian taskmaster and burikitin in the sand.
Had it been, God would not have taught of Hiifferent objective, other than the simpl&he next day, Moses sought tedtle an
consideration regarding the Philistines. Thdestruction of the Egyptians. What was thatgument between the infamous, rebellious duo
nation’s war would not have enter@uto the| objective? Dathan and Aviram. They responded to Moses
equation. There is also an interesting Rashi, which stateéll you kill us as you killed the Egyptian?”

The ultimate purpose in the death of Pharpahmetaphor taken fronMedrash Tanchumah.Moses feared the matter was known. But how
and his armyis statedin Exodus 14:4, “And | Rashi cites that when the Jews “lifted their eyess this matter made public? ThBorah
will strengthen Pharaoh’s heart, ahe will | and saw the Egyptian army traveling after theuhescribed the scene just before Moses killed the
chase after them, ardwill gain honor through they saw the ‘officer of Egypt’ traveling fromtaskmaster (Exod. 2:12), “Antle turned this

(continued on next page)
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way and that way, and there was no m#&m Egypt. The Jews’ minds were emotionallesponse to the former: the Jevggurity in
(present)...” So if there was clearly no on&ippled by their decades as slaves. The famdagypt fostered by their extended sthguggest
present, whanformed on Moses? A Rabbi onc®atty Hearst case teaches us of the Stockhdi following answer: God dich fact wish to
taught there is only one possible answer;|tBgndrome, where victims sympathize with theiake the Jews directly to Sinai. This is His
Jew who Moses saved was theneturnedin | captors. Israel too sympathized with Egyptresponse to Moses’ question as to the merit 0
Moses. We are astounded that one, whose Hach identification would cause oneitdorm | the Jews’ salvation - “they are s@ve Me on
was saved, wouldnform on his savior. Whaton his own friend, even on his own savjdhis mountain”. Meaning, their merit of this
causes such unappreciative behavior? [THeses. Moses witnessed this corrupt characketodus is their futur@orah acceptance at Sinai
Torah’s literal words describing Mes’| trait firsthand and realized thadsrael justly| and their subsequent adherence. But due to
astonishment are “(Moses said) therefore |thexeived the Egyptian bondage as a respomseripheral concern of the Philistines, naw
matteris known”, referring to the disclosure pBut how does the punishment fit the crima®ute was required. And not just a route on the
Moses’ murder of the Egyptian. Rashi quotes(dou may ask that this is reverse reasoning, @®und, but also a route that also addressed th
Medrash on the words “the matter was knowrthis ungrateful nature came subsequent udnderlying inclination towards an Egyptian
paraphrasing Moses’ own thoughts, (Rashi bondage, not before. Buitanswer that Mosesreturn. Godinitially wanted only to bringsrael
Exod. 2:14) “The matter has been made knowoo knew this, yet Moses saw somethinghis | to Sinai. But now He sought to address the
to me on which | used to ponder; ‘Whatthe| ungrateful act which he knew predated Egyptidews’ draw towards Egypt. God wanted to
sin of the Jews from all the seventy nations tHaindage, answering Moses’ question vigngel | drown Pharaoh antlis army to respond to the
they stould be subjugated to back-breakindeserved this punishment.) So what was MosédsWws’ current mentality: the Jews preferred
labor? But now | see they are fit for this.” understanding of the justice behirdgrael's| Egyptian bondage to warring with the

Moses now understood why the Jews webendage? Seeing that the Jeformed on him| Philistines to maintain freedom. This was
deserving of Egyptian bondage. This ungratefeven after savingis life, Moses said, “theunacceptable to God. Gatacted the miracle
Jew's backstabbing act answered 9ds’| matteris known”, meaning,| understand why of the Splitting of the Red Sea, for many
guestion. But this ungrateful nature is not|ithe Jews deserve bondage. objectives, but primarily to remove the security
own trait, but a result of another trait: The act ofin approaching an answeéreel our very firstl Egypt afforded these former slaves. Destruction
informing on Moses displays an inability {t@uestion highlights the centrssue - the causeof the Egyptian empire wasracessary sten
guestion Egyptian authority; “Even if myfor the splitting of the Red Sea. The two reasolssael’s development.

brother Jew saves me, Egypstill the authority] given for God redirecting the Jews’ journey
who | must respect”. Itwasn't aggressionnot mutually exclusive. The latter, drowning
against Moses, but an unconditional allegignBéaraoh and God’s gaining honisrin fact a

areThis answers why God responded to Moses’
gbrayer when the Egyptian army dremear,
“Why do you cry untoMe?” In other words,

(continued on next page)

Day 7 after the Exodus:
The Jews cross the Red Sea on dry ground
with walls of water on their right and left
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God was telling Mees that prayeris| compromised, had Egypt survived. Respectiagd delivered the Jews to freedsrthey could
inappropriate right now. Why? Because the veBod’s exclusive authoritys also a prerequisiteaccept thdorah.
act of traveling to the Red Sea was in fact |thar the Jews’ impending acceptance of Toeah| [How do we explain the Medrash regarding
solution for what Msees prayed - theon Sinai. For this reason, many of Godthe “officer of Egypt"? It now fits precisely
destruction of Egypt. God was informing Mosesommands are “remembrances of the Exodwsith our theory: The Jews felt unconditionally
that what you pray fois alreadyin the works,| for the goal ofergendering appreciation for théoound to Egypt as inferiors. At the shores, they
and therefore your prayer is unnecessary. Creator’s kindness. When man’s relationshiid not actually see any “officer of Egypt
[Egypt's destruction was not an eindtself. It | with Godis based on appreciation for Him - @saveling fromheaven.” This metaphor means
had a greater goal - to replace Egyptaided by the commands - man is therelilyey looked at Egypt as invincible, as if some
authoritative role with the True Authority - Godreminded that God desires the goodtion. As | heavenly force defended Egypt over which they
This dual ‘motive’is displayedin a specific| man acts to fulfillhis Torah obligationshewill | could not prevail. This is the meaning of the
formulation of the Red Sea miracle. Moses tet®t view them as inexplicable burdens, het Medrash. It is a metaphor for Israel's
the Jews “as yowsee Egypt today, you will will seek to understand God’s intendedanquished state of mind.
never again see them. God will war for you, aperfection in each command. Man will thenIn summary, the plagues of Egyp#rved to
you will be silent.” There are two ideas herarrive athis true purpose, and find the mosgpread fame of God, “And you will speak of
The first is the termination of the Egyptiansfulfillment in his life. Man will be guidedn all | My name throughout the land.” The splitting of
The Jews had to be rid of the Egyptian ‘crutckdreas by Divine, rational and pleasing lgvise Red Sea had a different purpose, “Amdll
Seeing them dead on the seashore emancipatbith conform perfectly to man’s mind. Allgain honor through Pharaoh ars entire
them psychologically: there were no maoreonflicts will be removed. army.” The honor God acquires for the good
Egyptian taskmasters to direct their lives. TheThe males and females of the Children| of Israel, not just Egypt. The Jews will view
phenomena of a slave can be created by natisegel verbalized identical, prophetic responsé®d, as One whads incomparable, the true
or nurture.In Egypt, the Jews were nurturetb God's triumph, “Gods greatly exalted, theCreabr, and the One who take notice of man
into a shve mentality, a dependency on laorse and its ridehe has hurlednto the sea”] and mages his affairs. (Ramban, Exod. 13:16)
dominating authority. This minde actually| God’s objective of not only eliminating Egypt'sThe Red Sea miracle was executed as
affords some psychological comfort, despituthority, but gaining honor for Himself wasesponse to the crippled mentality of the Jews,
physical pain. When one prefers slavérg,in | achieved. This identical song of praise (Aas God stated, “...lest they repent when threy
other words prefers not to make decisions, @¥idshir) of both the male and female Jewegar and return to Egypt.” The circumvention
relies heavily on a leader. Perhaps for thissplayed the newlyinstilled appreciation fof from Philistine to the Red Sea was to avoid an
reason, the very first laws given (in Parshéseir victorious God. The destruction of thaevitable return to Egypt, and to also correct
Mishpatim) address slavery. They outline thisgyptians and the acceptance of God wereg that very impulse by the Jews witnessing God’s
institution as asimple, monetary reality. Onetwo primary issues that were addressettiumph over Egypt,simultaneouslyinstilling
has no money, see pays his debt viaevitude. | successfully. This explains why the Jewjghemendous appreciation for Gobh one act,
But in no wayis human respect compromisedalvation and the Egyptian destructiotihe corruption in Israel was removed andea
when he is a slave. The master must give| hsppenedsimultaneously. They formed ondaith in God was born, “and they believéad
slave his only pillow and suffer a loss |ofoal. Had God desiresimple destruction of theGod and in Moses His servant.” This
comfort himself to accommodate anotheEgyptians as its own ends, He could have daieultaneous termination of Egypt and
human. The slave remains equal to the masteso in Egypt. But it was onlyn response to thesalvation for themselves was reiterated twice in
all areas and deserves respect as any otherjrdaw’s overestimation of Egypt, that Gpthe Az Yashir song, “Gots greatly exalted, the
Slavery is simply an institution under thedestroyed themin the Red Sea, together witihorse and its ridehe has hurlednto the sea”.
heading of monetary laws. This teaches |tHee Jewish salvation. The death of the Egyptiahkis response displayed how effected the Jews
Jews that the slavery they experienégedot a| was a means for the acceptance of God,| mare by God’'s miraculous wonders and
way of life, but a temporarily state. The fact thabscured by any other master. Subsequent tpshkvation.
God does not prefer slavery for man is Hpgarting of the sea, the Jews in fact attested ttn all honesty, the Jews do revert to “fond”
statement that “you are servantsMe and not| God’s success in His plan, asist said, “and| recollections of Egypt not too long after these
to man.” TheTorah law of boring a slave’s eathey believedin God andin Moses Hig events, andn the Book of Numbers. However,
physically brands him ohis corruption in not servant.” we cannot judge any acts of God’s as failures, if
“listening” to God's command on Sinai, Additionally, God’s desire that the Jewslis subjects subsequently err. God’s method -
“servants toMe are you, and noseavants to| glorify Him, is not “for” God. Nothing man cahand perfection is to offer man the best solution
servants (man)”. (Rashi on Exod. 21:6) do may benefit God, nor does Gslhre man’s at a given time. This is a tremendous kindness
[The second idea derived from “God will wanature of “need”, as in needing to gain honor|fof God. Man has free will and can revert back
for you, and you will be silent’js that God| Himself. All that God does is to benefit marto his primitive state even after God steps in to
alone delivers salvation. Your “silence” mearghis is most clearly witnessenh the great assisthim. This human reversion in no way
God alone will bring salvation. There cannot|deliday of Passover, where the Creator of [tdéminishes from God’s perfect actions. Our
another cause sharing God'’s role as the “Gq’alriverse educates man (both Jew and Egyptiappreciation of His wisdom and His precision in
Yisrael” - the Redeemer of the Jews is Gadth the hopes of their conformity with realityHis divine actions remains firm. All of God’s
alone. Whyis this necessary? This underlinesith monotheism. Only after the Egyptianhactions displaying His perfection and honor are
the primary concept of the miracle of the sedisplayed disobedience and niyed the not for Him, as He does noteed a mortal’s
The goal was tanstill in the Children oflsrael | fundamentals taught through the Ten Plaguesaises. He does it for us, so we may learn new
an appreciation for God, and an acceptancedal God have no recourse but to destroy thetruths and perfect ourselves in our one chance
His authority. This authority would remaijrGod then continued His acts of mercy on mamere on Eartid
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“Raban Gamliel sad, “Anyone that does not discuss “And you shall say, ‘This is the Pesach sacrifice
these three things does not fulfill one’s obligation.CAndto Hashem who passed over théiomes of Bnai
theseare the things:[(the Pesach sacrifice, Matzah, andrisrael when He struck Egypt and our homes He
Marror.”0J (Hagaddah of Pesach) saved.”ANnd the nation bowed and postrated

This selection from the Hagaddah is derived from iteelf.” (Shemot 12:27)

Talmud in Tractate Pesachim.[JRaban Gamliel explain§osefot do not directly deal with our first question.[]
thatin order for a person to fulfilhis obligation on thelnstead, they discuss osecond question.0Whais

night of Pesacthemust discuss the mitzvot of the Pesaitte source for Raban Gamliel's law?0Tosefot explain
sacrifice, Matzah and Marror.CTThere are two difficultifsat the source is the above passage.lJThe passage
with Raban Gamliel's law.0Raban Gamliel does niotlicates that there is an obligation to explain the
specify the obligation thats fulfiled through this significance of the Pesach sacrifice.[]

discussion.lm other words, if a person does not discusslowever, Tosefot realize that this answer creates a
the mitzvot of Pesach, Matzah and Marror, wiathe problem.O0The passage only specifies that the Pesach
obligation that the person has failed to fulfill?CSecosdgrifice must be discussed.C0Raban Gamliel extends
Raban Gamliel does not indicate the source for his lawthis obligation to the Matzah and Marror.[0The pasuk

First, let us focus on the first question.DNhat obligatimakes no mention of Matzah and Marror.OWieat
has not been fulfilled if the Pesach, Matzah and Matte source for the obligation to discuss these
have not been discussed?Maimonides providdga@e mitzvot?[Tosefot offer a rather strange answer to this
answer to this question.[0Maimonides places Rabagstion.

Gamliel's lawin the chapter dfiis code that discusses the

laws regarding the mitzvah to discuss the redemptiéAnd you shall eat the flesh (of the Pesach) on
from Egypt on the fishight of Pesach.[s clear from the this night roasted by fire and with Matzah and
placement of Raban Gamliel's lai this chapter thatMarr or you should eat it."[{Shemot 12:8)

Maimonides maintains that the discussion of Pesachpsefot suggest that the obligation to discuss
Matzah and Marrois esential to the mitzvah of retellindMatzah and Marroris derived from the above

the events of our redemption from Egypt.C0Furthermgrassage.JAccording to Tosefot the pasuk equates or
Maimonides explains that the discussion of these tlrsgociates the Matzah and Marror with the Pesach.[
topics — Pesach, Matzah and Marroisreferred to asTosefot explain that based on this association, the
Haggadah.[1]OThis seems to confirm that the discussiagrdgiirement to discuss the Pesach is extended to the
part of the mitzvah to retell the events of the redemptioMatzah and Marror.

O (continued on next page)
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Tosefot’s reasonings not immediately obvious.OThelerivation for the proper time for the fulfillment of the
above passage tells us the Pesach must be eatemmititiiah of recounting our redemption from Egypt.[0The
Matzah and Marror.Id other words, the obligation tdJechilta explains that the mitzvah can only be fulfilled
eat the Pesach is not fulfilled its entirety by eating theon the night of the fifteenth of Nisan.[OThis requirement
Pesach alonelitead,in order to completely fulfill theis not explicitly statedn theTorah.nstead, itis derived
mitzvah of eating the Pesach, it must be eaten intim a passage thatdicates the mitzvah can only be
Matzah and Marror.[oTosefot's contention that the pafulklled at the time at of the mitzvot of Matzah and
associates the Pesach with Matzah and MaisoMarror.CTThe mitzvot of Matzah and Marror are fulfilled
certainly accurate.[However, this association is insafarthe fifteenth of Nisan aftenightfall. OTherefore,
as the obligation to eat the Pesach.OThe passage atwesding to the Mechilta, the mitzvah of Sippur — the
not discuss the obligation to speak about the Pedachdiklling of the redemption is also relegated to the
no semse does the pasuk associate the Matzah raght of the fifteenth of Nisan.

Marror with the Pesach in regards to the obligation t®he implications of this lesson from the Mechilta are
discuss the Pesach. very important.CAccording to the Mechilta, the mitzvot
Rav Yitzchak Mirsky suggests that according wf Matzah, Marror and Sippur are inextricably
Tosefot, the obligation to discuss the Pesach sacrifigatesrelated — to the extent that the mitzvah of Sippur
part of the mitzvah to eat the Pesadh.other words, can only be fulfilled at the time of the mitzvot of

the eating of the Pesach must be preceded bylatzah and Marror.[0 Whatis the basis of this
discussion of the significance of the mitzvah.[Basedimterrelationship?Cseems clear from the Mechilta that
this insight,he explains Tosefot's reasoning.Since thtee Torah designed the mitzvot of Matzah and Marror to
eating of the Matzah and Marra part of the mitzvahbe fulfilled in the context of Sippur.00These mitzvot do
of eating the Pesach — as indicated by our pasuk -ntitemerely coexist on the night of the fifteenth.O
obligation to discuss the Pesach extends to the Matzajether, they merge into a single entity.

and Marror which is eaten with the Pesach.[2] This relationships reflectedin Maimonides’ treatment

So, although Tosefot do not directly discuss thiethese mitzvot.[i his codehe discusses the mitzvah
mitzvah thatis not fulfilled if Pesach, Matzah andf Matzah, then the mitzvah ofippur.d0He then
Marror are not discussed, their position has emergeescribes how these mitzvot are performed on the night
This discussion is needea order to completely fulfill of the fifteenth of Nisan.llh other words, after
the mitzvah of eating the Pesach with its Matzah astussing the various mitzvot performed on the night of
Marror. the fifteenth, Ma@monides provides a detailed

Tosefot's position presents an interesting probledes&cription of the Seder.O
Generally,in performing a mitzvah we are not required=rom Maimonides’ treatment of these mitzvot and the
to understand the purpose and fifinificance of the Seder, itseems that the Sedés more than asd of
commandment.JAt most, we are obligated to ibstructions for the fulfilment of asd of unrelated
cognizant of the obligatory nature of the performaneritzvot that happen to occur at the same titmstead,
But according to Tosefot, the mitzvah of eating tte various mitzvot of the night merge intosiagle
Pesach with its Matzah and Marror must be discusseified and coordinateertity — the Seder.lih other
and understooth order to be completely fulfilled. DWhywords, the Sedeis the halachicertity in which the
is the mitzvah of the Pesach different from otharious mitzvot of the night merge and become unified.
mitzvot? We can now more fully understand Tosefot’s

a reasoning.CWhy do the mitzvot of Pesach, Matzah and

“And you should tell to your son” One might think Marror require discussion, phkanation and
that the mitzvah can be fulfilled from the beginning understanding? This is because the mitzvot are
of the month.[0The Torah tells us, “On that day.”0f designed to occuin the context of the mitzvah of
one was only told that the mitzvah must be fulfilled Sippur. Because of this context the mitzvot cannot be
on that day, one might think that it can be fulfilled properly fulfilled without eyplanation and
before nightfall.(0The Torah tells us “For the s&e of understandindd
this.”(I* For the sake of this” only applies at the time
the Matzah and Marror are placed before you.”O
(Hagaddah of Pesach) [1] Rabbaynu Moshe ben Maimon (Rambam / Maimonit#ishne

This section of the Hagaddah is derived from areehh, Hilchot Chametz U'Matzah 7:5. [2] Rav Yitzchistkrsky,
paraphrases the Michilta.(0The section deals with #Haggadat Hegyonai Halacha (Jerusalem, 5762), p 111
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