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RABBI MOSHE BEN-CHAIM who informed on Moses? A Rabbi
once taught there is only one possipl

In Exodus 1:22, Rashi states thainswer; the Jew who Moses sayed RABBI BERNARD FOX
the day Moses was born, Pharaohigas there, he turned in Moses.
astrologergold him that the Jewish areastounded that one who's life “And a new king arose that did not know Yosef.T'{Shemot 1:8)
messiah had been born, but thesaved would inform on his sawi| This passage introduces the initiation of Bnai Yisrael's subjugation
weren't sure as to whether thisvhat causes such unappreciativEgypt. Our Sages skgreeon the meaning of this passage.]Rav
messiah was born of the Jews o1 ddehavior? The Torah's literal worgisinderstands the pasuk literally. The previous king died and a new k
the Egyptians. describing Moses' astonishment arassumed authority.C(IShmuel disagrees.akdges that a new king did not
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cometo power. The existing king changed hif
policies.[He is called a new king because of t
reversal.[1]

Both of these interpretations are designed
explain the sudden change in the Egypti
king’s attitude toward Bnai Yisrael.OOJHoweve
theseexplanations share a problem.[The pag
describes a reversal.[IBnai Yisrael were invit
into Egypt. They were given autonomy a
treated with respect. Suddgnthis changed.[
Paroh and his government began sponsoring
persecution of Bnai Yisrael.OWhat caused t
sudden change?0The Chumash provides
hint.JIt comments that this new king did nd
know Yosef.OORav and Shmuelrgue over
whether this king was newly appointed o
merely established new policies.[Bur regard|
of the interpretation, the implication of this hi
is dear[1Bnai Yisrael were treated well by thq
Egyptians in deference to Yosef.OJOnce t
Paroh and the Egyptian®rfiot Yosef, the
persecution of the Jewish people began.

However, this hint does not provide
complete explanation of the change
treatment..In order to appreciate the limitation
of the pasuk’s explanation, some introduction
required.The Egyptian people respected Yos
Understandaly| they were grateful to him.[IHg
had saved Egypt from a destructive famine.]]
follows that this gratitude extended to Yosef
family.O0The Egyptians’ regard for Yosef hal

Parashas Shemo

solved the Egyptians’ problem.Yosef’s brothers
added to his credibility.[He was worthy to serve
as prime minsterlJHe was a member of a
distinguished family![TThe Egyptians were eager
to receive Yosef’s family.(lThey were the proof
of Yosef’s worthiness to hold a high position.[4]

Nachmanides’ insight has far-reaching
implications.[The honor the Egyptians bestowed
on Yosef’s family was not an expression of love
or appreciation.[] The Bgptian’s dd not
overcome the prejudices that are generally felt
towards foreigners.[1However, these feelings
were suppressed.[1The Egyptians needed to
elevate Bnai Yisrael in order to preserve their
own self-respect!dThis explains the Egyptians
unusual deference towards Bnai Yisrael.Clt was
notmotivated by gratitude.[It was an expression
of self-interest.

This need only existed as long as Yosef lived.[
With Yosef's death, the Egyptians no longer
needed to venerate his family.CJNow, all the
suppressed prejudicesmerge.[0Bnai Yisrael
received the samteeatmenttypically offered to
the Jewish people in foreign lands.0 The
persecution of Bnai Yisrael began!

1l

“And He said, ‘Do not come close to ére.
Remove your shoes from your feet.OFor the
place upon which you stand is holy ground!’]

tremendous impact on their treatment of hmderstandable that this would lead to (8hemot 3:5)

family.0General}, immigrant populations cancessation of the deferential treatment receivet/loshe has his first prophetic vision.[He sees a
expect little tolerance.dJPersecution of alidsy Bnai Yisrael.ClHowever, this is not whabush that is completely aflame.[But the bush is
minorities is common.[As long as Yosef wasappened.C0The Egyptians initiated a policy nbtconsumed.[Moshe begins mntemplatethe
alive, his family was spared this treatmenpgrsecution.[0What caused this extreme chamgeaning of this strange vision.[A voice calls to
Furthermore, the Egyptians treated Bnai Yisraelthe Egyptian attitude? him from the bush.[OThe voice instructs him to
with a respect that sometimes bordered on aweNachmanides asks a related question ramove his shoes before approachiogaHe
This is most apparent at Yaakov's death.OJTRershat VaYigash.On that parasha, Yosef reveialgeading upon sanctified ground.
Egyptians accompanied Yaakov's children tomself to his brothers.[]Herges Yaakov to  What is the meaning of this command?[Many
Canaan in order to honor Yaakov.(IThe respsettlein Egypt with his family.C0n Egypt, he carof the commentaries choose a similar approact
showed by the Egyptians was so grand that fivetect them from ravages of the famine.O0Theinterpreting this element of the vision.LMoshe
peopleof Canaan were deeply impressed.[2](Tforah comments that Paroh and his servaistspreparing to consider the meaning of the
short, the treatment Bnai Yisrael received wamrepleased with this idea.[3]0Why did Paroburning bush.[0The voice instructs Moshe that
theopposite of the norm for immigrant groups. and his government wish Yosef’s family to setteomeform of preparation is needed before he
This raises two questions.[First, why were tie Egypt?LINachmanides responds that Yosein proceed.[0This preparation is related to the
Egyptians so devoted to Bnai Yisrael?OTruereated somewhat of an eantassmenfor the sacred meaning of the vision.
Yosef had saved Egypt.[Certgirthe Egyptians Egyptians.[JHe was a freed prisoner and &ershonides explains that the Almighty was
wereobligated to treat his family fairly.[But thformer servant.J These are not theuals directing Moshe to seek the inner meaning of
respect of the Egyptians for Yosef’s family wemtredentials for a prime msterldlThe Egyptians the vision. Shoes protect our feet from the
far beyond this requirement.0What motivateslere far from comfortable with this situation.ground.[0They also prevent us from feeling the
the Egyptians?JSecond, as our pasuk explaiNsw, the Egyptians discovered that Yosef wasexture and detail under our feet.CIf we wish to
the Egptians eventually drgot Yosef's member of a prestigious family.CHis brotherfsilly feel with our feet, we must remove our
contribution to their country.0 It is were regarded, in their land, as princes.d0ThéhoesThe voice told Moshe that if he hoped to

(continued on next page)
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understand the inner meaning of this vision, Moshe's  objections were completé

HEBREW

:|y
the

must apply himself fully.CJHe must open hiappropriate.[He was to represent himself ag
mind and feel carefully for both the subtletpilmighty's emissary. The nation shoul
and depth of the message.[5] require Moshe to provide credentials. T
Abravanel offers a itf erent explanation of would be fools if the followed Moshe witho
this command.[OMoshe understood the visigmoof of his authenticity. Moshe recognized
as a representation of the suffering of Bndegitimacy of Bnai YisraeVs suspicions.
Yisrael.(OThis people had been thrown into theTherefore, he asked Hashem to provide
fire of persecution.[] Yet, they were noawith the means to verify his authenticity.
consumed.[0The survival of this tormentedBased on this analysis, Maimoni
nation was a mystery to Moshe.O Heeformulates our question.[Me cannot criti
recognized that somehow the answer wikoshe's concerns..JHowever, we must a
contained in the vision.d He began tdiff erentquestion.C\Why did previous proph
contemplate the meaning of the vision mor®t raise these issuesWhy did Avraham no
deeply.(0The voice instructed Moshe that sk Hashem for some means to confirm
stood upon holy ground.OThe explanation afithenticity? Why was Moshe the first prop
Bnai Yisrael's survival could not be found iro raise this issue?
natural causes.OThe continued existence dflaimonides explains that Moshe
Bnai Yisrael was an expression of G-ddifferent from previous prophets.CJPrevio
providence.0Moshe must enter upon hojyrophetsreceived prophecies aimed at guid
ground.[He must contemplate the ways of tlieem towards their own personal perfectio
Almighty and His providence to find theéAlternatively, their prophecies provid
answer. This requires that Moshe remove hisnowledge of their destiny or the future
material shoes.[lHe must abandon the seattobir progeny.[TThe people did not require th
for material explanations. prophetsto prove their authenticity. They d
O notspeak to the people in the name of Has
Maimonides further explains that Avrah
did not speak to humanity as the Almigh
“And Moshe answered, ‘They will not spokesman. He addressed humankind
believe me and they will not obey my voice.teater. He provided instructionCbasedupd
For they will say, 'Hashem has not appared reasonand argument. He presented ration
to you."[{(Shemot 4:1) proofs for his theology and philosoph
Hashem diects Moshe to address Bnahlvraham did not need to prove his prophe
Yisrael.[OHe is to reveal to them his missiostatus to the people. He never insisted th3
He is to tell them that Hashem will redeefoe followed and obeyed as Hashe
them from Egypt. Through Moshe, thespokesman.
Almighty will take Bnai Yisrael out of Egypt Moshe was the first prophet instructed
and lead them to the land of Israel. address a nation on behalf of the Almigh
Moshe protests. The people will not follooshe was to reveal Hashem's will and ac
him.OThey will not believe that Hashem hadis spokesman. Moshe needed proof. He
spoken to him.OCertaipl they will not follow confronted with a iff erentand new mission
him through the wilderness to the land die was to represent the Almighty. He nee
Israel. to prove his authenticity.[6]
Moshe's objections are ifficult to O
understand.C0Moshe was not the first prophgf. Mesechet Eruvin 53a.
Hashem had spoken to the forefathers app Sefer Beresheit 50:11.
others.None of these prophets raised Moshgs3s Sefer Beresheit 45:16.
objections.d0They did not contend that thed)] Rebbaynu Moshe ben Nachman (Ramban
prophecies would be denied or that they wouldchmanides), Commentary on Sefer Beresheit 45:16
be dismissed as madmen.OWhy did MosI® Rabbaynu Levi ben Gershon (Ralbag / Gershonid
bring up these issues? Commentary on Sefer Shemot, (Mosad HaRav K
Maimonides deals with this question in his94),p 9.
Moreh Nevuchim. He offers an amazing] Rebbaynu Moshe ben Nmon (Rambam

ey
t
he

MIDWIVES
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es
izeG-d's will is that man be formed as an infant,
ksa that he experiences the phenomena of
t§ooking up to parents'. This relationship where
parentsare authoritative is needed if man is to
heventually relate to G-d as an authority.
&Vithout this gradual process of growth
wherein children develop authority roles in
atheir mind, their relationship with G-d will be
severely lacking.

nglt is G-d's will that man develop in this
fashion, and that the mother is present at the
dside of the infants to nurture them. Yocheved
odnd Miriam had a tradition of how to raise
shildren. A Rabbi once explained why the
dTorah changes the names of Yocheved ta
efBhifra" and Miriam to "Pu-hah". Pharaoh had
ncommanded these woman - the leaders of the
‘womenin Egypt - to kill the males, to which
ghay would not compi, but saved all the
ndhildren. These names refer to their physical
aland psychological care for those children:
yYocheved would take care of the children
stighysicaly, indicated by the use of the term
t'l&hifra", and Miriam would console the
m&hildren psychologically by singing to them,
indicated by the term "Pu-hah". Attending to
tboth the physical and psychological needs of &
tmewborn, was something which was not only
t performed with knowledge, but was also an
wiastitution from the Forefathers. As men of
. greatwisdom, the Forefathers understood all
dageasof man's needs, and this starts of course
at birth. The Forefathers instituted that all
Jewish mothers would cradle and pacify an
infant throughout childhood so as to render
each and every Jew most fit for a life of Torah.
Torah enters one who is most perfected
physically and psychologically. We see from
this area of Chumash that the role of the
e®yomanis vital to all mankind. Since Love of
olg-d is the goal, man must first be rendered into
onewho is most receptive to ideas, and this is
only if man is raised physically and

answer.Maimonides begins by explaining thaylaimonides) Moreh Nevuchim, volume 1, chapter EB.

psychologically soundd
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Egyptian bondage, answering Moses' question why Israel deserved
WHY THE m punishment.) So what was Moses' understanding of the justice behind Isr
DESERVED bondage? Seeing that the Jew informed on him even after saving his |
Moses said, "the matter is known", meaning, | understand why the Je
BONDAGE it
The informant was a valid example of the Jewish nation as a whole. |
(continuedfrompage1) ~ RABBI MOSHE BEN-CHAIM displayed how far the Jews were corrupted into recognizing man, over C

He represented to Moses, the sin of the entire people; somehow, in the J
"(Moses said) therefore the maitter is known", referring to the disclosurenid, man was raised to inappropriate heights, overshadowing G-d's t
Moses' murder of the Egyptian. Rashi quotes a medrash on the wordsptiin. man was so valued, that he would turn on his own brother, his ov
matterwas known", paraphrasing Moses' own thoughts, (Rashexad. savbr. What was the remedyThe Jews were presented by G-d (througt
2:14) "The matter has been made known to me on wihiskd to ponder; slavery) the opportunity of realizing this sin. Slavery is the one institutio
What is the sin of the Jews from all the seventy nations that they shouldiiEreman desires not to be under the grips of man. We read, (Exod. 2::
subjugated to back-breaking labor? But niowseethey are fit for this." "..and their cries ascended to G-d because of the slavery. And G-d heard
Moses now understood why the Jews were deserving of Egyptian bondzigs..." The Egyptian bondage successfully caused the Jews to redirect 1
This ungrateful Jew's backstabbing act answered Moses' question. Buhdlaigs towards G-d to remove their affliction. G-d's plan worked, ar
ungrateful nature is not its own trait, but a result of another trait: the adhwhediately commenced His plan to save them. Realizing the informar
informing on Moses displays an inability to undermine Egyptian authoriin, Moses now had his answer for why the slavery was a just response f
"Even if my brother Jew saves me, Egypt is still the authority whast G-d. The punishment fit the crime.

respect’. It wasn't aggression against Moses, but an unconditional allegiakiée look at Israel today and realize that the Jew saved by Moses has b
to Egypt. Even prior to Egyptian enslavement, the Jews' were emotiomaliyy offspring. How many Jews are sympathetic to other nations, to e\
crippled, and we predisposed to the phenomenon of identification with ttiseoppressing us through murder? How many Jews in Israel's governm
oppressor. The famous Patty Hearst case teaches us of the Stocldealkito "talk" to those who butcher infants? How many secular Jews corr
Syndrome, where victims sympathize with their captors. Israel Bed's justice by treating an enemy like a prospect for peace? King Da
sympathized with Egypt. Such an identification would cause one to infaated properly. He did not go to the table to talk with his enemies. t
on his own friend, even on his own savior Moses. Moses witnessed figistfully warred against those who might slay his people. If our misguide
corrupt character trait firsthand and realized that Israel justly receivedid¢aelers continue their deadly dance, Israel's people will continue to

Egyptian bondage as a response. But how does the punishment fit the crimaefered.

(You may ask that this is reverse reasoning, as this ungrateful nature cavi@ses taught us that the one who beats a Jew deserves death. How r
subsequent to bondage, not before. IBariswerthat Moses too knew this, moresothosewho planthebus executions of civilians and children, with the
yet Moses saw something in this ungrateful act which he knew predatedthorrifying and painful method<£2

/The roduct

RABBI MOSHE BEN-CHAI

gﬂOl‘ ance

Last week we spoke of faith and bitachon in G-d. It is fitting that wieet's make one thing perfectlyear. G-d did not make man so he
now address the opposite pole of this attitudinal spectrum: despair. $flopuld be unhappy. Our very design teaches this, as does histo
does one become desperate, and is desperation condoned by the Tesstrsof G-d's providence over His faithful servants. G-d is aware c
philosophy? The answer to the former will also answelatie. every soul He created. He desires that each of us reach our potential,

We witness many individuals who appear desperate in many areaspafience the utmost happiness. If someone strives for the good life
life. Perhaps they cannot find work or a spouse. They continuoastordance with Torah values, he can be certain he will be assisted
"fail" to secure the object of their desires. Of course, their failure ntdst. Maimonides teaches at the end of his Laws of Shmita and Yova
times isdue to their own workings. They may seek the impossible, (@8:12) The tribe of Levi was set apart from the other tribes to serve
be trapped by any one of a number of emotions, such as ingeadriThey did not inherit land, go to war, or acquire anything through tt
which prospective employers and mates detect, and repel. Butwibik of their hands. Their position was to study Torah and teach the r
unfortunate one keeps failing, and does not reflect on his actiors the world. G-d was their inheritance. G-d provided for them. Bu
undo his misey, but blames the world, G-d, or other 'causes'. Maimonides continues in the next law:

(continued on next page)
—_———————
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The Product of Ignorance

by G-d. King David must be an example for us,
thateven in the worst of situations, G-d is aware,
ard has every capability to remove our distress
instantly. If we remain in pain, this is also G-d's
metha of pointing ustowards that which
requires our reflection. Sickness, poyetitagic
events, or even discomfort may barmessage
from G-d that we need correction. As Talmud
Brachos states, we must examine our ways whe
we experience something negative. The Prophe
Jeremiah states in Eicha 3:40, "Let us search ol
ways and examine, and return to G-d." Notice
Jeremiah says "Let us search...". Why "search"
Why not simply "examine" without searching?
This is because our true natures are quite hidde
from how we view ourselves. An objective
search is mandatory for our acknowledgemen

RABBI MOSHE BEN-CHAIM

(continued from previous page)

"And not the tribe of Levi alone, but every
single man from anyone who enters the world
(Jew or Gentile) that his spirit fredly moves
him, and he understands from his own
wisdom to separate himsdlf, to stand before
G-d, to minister to Him, to serve Him, to
know G-d.,..and he leads an upright life as
G-d created him (to do), and he removes from
his neck the yoke of the public's calculations
(the 'normal’ life of the monetary) that men
seek out,...this man is sanctified, as Kodesh
Kadashim (most separated) and it will be
that G-d is his portion forever (on Earth) and
eternally (in the next world) and he will merit
(from G-d) in thisworld a (monetary) portion
that will sustain him, as do the priestsand the
Levites. Behold, as King David said, peace
be upon him, "G-d, You are my portion and
my cup, You support my lot."

and understanding of our emotions. Only with
this approach of searching, examining, and thel
returning to G-d, will we be successful. We
should also note that although the devastation i
himself in such a fashion, where loegoesa life  Jerusalem was horrific, Jeremiah's mornings dic
of "keeping up with the Joneses", where h®t eventuate in despair, but in hope. The
forgoesthe materialistic culture around himgonviction in G-d's truth and Torah as the best life
where he "separates” himself from others whevasnot diluted by this tragedy. The converse is
chase and hoard temporal wealth, and insteadtrpe, that the tragedy walse to anabandonment
wishes not to be siracted by such typical,of Torah, thereby substantiating the truths of G-
blindly accepted strife and calculations whicli's Torah-based curses.

clutter life, when a person dedicates himself toG-d wishes we use the mind He gave us, so Hi
Torah wisdom,....then G-d certainly providegndications of our flaws must be arrived at by our
Why does Maimonides state that this onglf analysis. How many of our matriarchs were
"separates” himself from others? What is thgrren? Initially they perceived this as a negative
significance of this word? Why is it necessamgut upon reflection, which was G-d's plan all
that he separate, in order that G-d provide fatlong, they conformed their desire for children to
him? | feel the reason is that man can live onlg-d's goals, to the point where G-d gave then
one of two possible lifestyles: 1) he followschildren. Channa prayed to G-d for children, anc
mankind and seeks the approval of others, orvdhenshefinally dedicated a child she would bear
he lives independeny following G-d's lifestyle, to G-d's service in the Temple, she became
thinking only for himself, and this leads him tgregnant.

"separate” from his society. This does not mean

he physically moves from his town. Rather, he  (Maimonides Guide for the perplexed,

Maimonides teaches that to a person whines not follow the ways of his neighbors, but BOOK Il - CHAPTER XVIII) "....Hence it

devotes his entire life to studying and teaching @ets in accord with his intelligence. He does not follows, in accordance with what | have
d's wisdom, G-d responds by supporting ththase after the material lifestyle as do most of his mentioned in the preceding chapter, that the
persorwith all of his needs. This means that Gyeers, nor societal approval, but he seeks a quietgreater the share is which a person has
both desires and endorses through Hife, where sidy, and teaching his family forms  obtained of this Divine influence, on account
providence, the one who lives in accord with titeemajority of his day. of both his physical predispostion and his
Torah. This does not include only living the This person also lives a simple life moneyaril  training, the greater must also be the effect of
Torah's life of sidy, but also, all that forms partthat his needs are quite small in comparison to Divine Providence upon him, for the action of
of such a life. G-d will certainly assist this persaose seeking wealth. With such reduced Divine Providence is proportional to the
in finding a spouse, (as seen with Rebeccaexpenses, he has even more time to devote toendowment of intellect, as has been
livelihood, (as seen with Jacob, Joseph, Mosessaindy. He experiences far less times of want. His mentioned above. The relation of Divine
others) and all else necessary that sustains arigeds are little, so they are met easily as Providence is therefore not the same to all
of Torah. This person will be seeking his needesmpared to others, whose fantasies propel themmen; the greater the human perfection a
based on Torah parameters, and therefore willineo debt after debt. Such a person is never person hasattained, the greater the benefit he
blessed with them, as this is G-d's plan for eadbsperate, as G-d provides for him. derives from Divine Providence. This benefit
and every man who “enters the world", Jew oWas King David ever desperate? Surely his life is very great in the case of prophets, and
Gentile. These are Maimonides' words, ameas repletewith troubles. But he was never varies according to the degree of their
deserve much consideration. desperate. This is because his security in G-d's prophetic faculty: as it varies in the case of

G-d desires for man - above all else - that inerd as absolute truth, entertained no possibility pious and good men according to their piety
partake of His wisdom. When one devoteahathe, a G-d fearing man, would be abandoned and uprightness. For it is the intensity of the

(continued on next page)
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(continued from previous page)

Divine intellectual influence that has inspired
the prophets, guided the good in their
actions, and perfected the wisdom of the
pious. In the same proportion as ignorant
and disobedient persons are deficient in that
Divine influence, their condition is inferior,

exigence except in our own minds. Soecies
and other classes are merely ideas formed in
our minds, whilst everything in real exisence
is an individual object, or an aggregate of
individual objects.”

thenapply this wisdom to free ourselves and start
enjoying a life as an independent, healémnd
fully capable human being. Proverbs, 6:6-8:

"Go to the ant lazy one; look at its ways
and become wise. That (it) has no chief,
overseer or ruler. She provides her bread in
the summer, and gathers her food in the
harvest."

King Solomon wishes to teach that all the more
so, it cannot be mordfidcult for us. He wishes
the lazy one to end his laziness, and live.
Additionally, if we live in accord with G-d's will,
i.e., a life where Torah study is the majority if our
day, asis teaching our children and fulfilling His
commands, then G-d will most certainly assist us.

King David was not desperate, because he wa
not ignorant of G-d's will or of His capabilities.
His life was scarred with more tragedies than ten
peopleencounter today. Yet, his convictions kept
him secure in the truth. His son and student King
Solomon remained steadfast to the Torah's truths
and he too imbues us with remedies for our
flawed thinking.

Until now we have addressed negative events
However, this must not be our main focus in life.

and their rank equal to that of irrational
beings. and they are’ like unto the beasts’
(Ps. Xix. 21). For this reason it was not only
consdered a light thing to day them, but it
was even directly commanded for the benefit
of mankind. This belief that God provides for
every individual human being in accordance
with his merits is one of the fundamental
principles on which the Law is founded."

Many times people fabricate a "losing streakfes, even the righteous experience troubles, bu
line of defense, attributing unwanted realities to them, it is not magnified in their eyes. Life's
someimagined or parroted "streak” of bad luckroubles are dealt with, they do so wjstiey do
asif something actually exists which overridesot harp on inconveniences and bad tidings, so
reality, victimizing him as an innocetdrgetOne they may resume attending what truly captures
must realize this is in fact not an externgheir interest. What was their perspective which
occurrence, but the inner workings of humaaiso contributes to true happiness? "Suss anoch
psychology. His sufferings may be stemming imrasecha, kmotsay shalal rav", "I am elated
from a need to be parented, a fear of rejectionp@Your words (Torah) like one who has found a
lack of confidence, no resourcefulness, the lgteattreasure.” (Psalms 119:162) The real good

Maimonides is quite clear - G-d's interventiogoeson. But most times, this list is of internaland happiness is expressed here. Although wi
is directly proportionate to our perfectioncrippling emotions. One who experienceseek happiness according to our own agenda:
Perfection requires reflection, admission of guiltonsistent losses in sequence may be doing sthigsstatement reflects what man finds as his true
resignation of wrong, and adherence to whatas expression of his sustained, infantile stagdésppiness, i.e., enlightenment through seeinc
true and good, to Torah. All men sin, "For man isrying our for his parent' by rendering himsetharvelous insights into G-d's wisdom. King
not righteous in the land, who does good aritielpless”, requiring assistance from anothéavid actually refers to Torah as his "plaything".
does not sin." (Ecclesiastes, 7:20) Therefore whenheis in fact fully capable. If someone elsén endearing term, mirroring that youthful
all require correction of our morals and our ideasan help him, he can help himself. His abilitiesxcitement we all experienced upon opening oul
We must welcome opportunities to correeire no wealer. "Streaks" do not exist in reglit newtoy.
ourselves, and not act out defensivelerely to whetheroneis winning or losing. In fact, what In summay, despair is not a attitude found in a
keep our egos intact. Choose a broken ego ameperceives as a "negative” experience, may@id fearing and Torah abiding personality.
spiritual perfection, over an untarnishethct be a positive, if his wishes are not in linBespair is the product of ignorance. The Torah
reputation while masking a corrupt soul. with reality: personality possesses convictions that teach hir

| will offer an example of how people forfeit We must redirect our pointing finger 180° whethatG-d is above any trouble thrown hisynand
self awareness and improvement. People refectsting blame for our hard times. Creatingetrusts in G-d fully. He does not despair, as G-
hard times as a "losing streak.” Do we recognipBantomscapegoats will not correct our internatl's good life is absolutely true, so he is happy
such a phenomenon as real? Maimonides stags®tional crutches that cripple us. Along witlvith his life, and deals with troubles intelligemtl
in his Guide, categories do not exist, except in theppling emotions, G-d also equipped us with@urageous} and confident that his Torah
mind. The concept of a "losing streak™ is not realery powerful tool: intelligence. Our minds caknowledge will guide him to a plan of his own
It is a projection onto reajif when one plan strategies that will emancipate us from design. Most assursdlthis Torah personality
experiences many events not unfolding accorditrgubled state. We must have a two prongéidds complete peace and fulfilment in the
to his desires: approach: 1) become aware of our cripplirghowledge that G-d's providence exists, and tha

(Maimonides Guide for the perplexed, emotions so as to deal with them head on, m@ithing can prevent his study of G-d's works.
BOOK IIl - CHAPTER XVIII) "It is an giving in to them, and 2) we must use our minds'God is my shepherd, | shall not want."
established fact that species have no tofirst seek council from anyone who has it, an®salms 23:1) O
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Pharaoh's Astrologers

RABBI MOSHE BEN-CHAIM

Later in Exod. 2:3, Rashi states that the reason R e —_—
why Moses' mother Yocheved couldn't hide him S e e e o
anymore, was because the Egyptians counted the
monthsfrom when Yocheved and her husband s
remarried, to determine when a new baby woul
be born, in order to slay him. Since Moses wa
born three months premature, his mother was ab
to hide him that length of time. But at the ninth
month, she knew that the Egyptians would b
visiting to kill Moses.

A number of questions surface:

1) Did or ddn't the Egyptians know when

seemed to know based on astrgldmit from the
second Rashi, we learn they miscalculated by thr
months, as they did not include Moses' prematu
birth in their calculations. If they felt Moses' true

should have searched Yocheved's home thr
monthsearlier than they actually did, on Moses'
actual day of birth. Additional| they should have &
ceased kiling males from that day forward, %
satisfied in their knowledge that they killed the *
messiah on that day. The fact that they continued
to kill males even after their calculated day of the j
messiah's birth demonstrated their own doubt i
their prediction. 2) How can humans know
something outside of their sense perception? |
astrology fact or fiction?
3) Why were these astrologers only "certain’
about one aspect (that he was born) but they wer|
ignorant of his nationality? _
On the one hand, one could side with the¥
Egyptians and state that when they predicted
Moses' birth, it was indeed his birthday. But since
he wasborn three months premature, they didn't
bother searching his mother's tent, as they assumed
whoever was born, was born at nine months. This
still shows ignorance. On the other hand it seems
more correct to state that the Egyptians really
didn't know anything, and when they stated that
the messiah was born, it was a guess, perhap$iaol to produce information to make themselvasw subjugating the Jews, as the Jews were mo
maintain their position. Previoysthey suggested credulous, and to keep their positions. If they nevaimerous, and possibly could pose a threat to tt
that Pharaoh's dreams of the 7 cows represent@dfatm Pharaoh of news, Pharaoh might dismigsgyptians. The astrologers surmised the possibilit
daughters who would be born and then die. Theyeven kill them. Thus, they were always undef an uprising, and weren't sure whether it woulc
werewrong here, and in many other cases. Butgressure to provide information to Pharaoh. Theg spearheaded by a Jew or an Egyptia
wasn't objectively proven that their theory waalsohad to be sure that any information couldn't lsympathier. They therefore used rational
impossible, so they remained at their posts. proved 100% wrong, so when they would statieduction in their forecast to Pharaoh and told hin
A Rabbi suggested that this may not have bematters, they would do so either in generalities, thiatit could be either a Jew or Egyptian savi
thefirst time the Egyptian astrologers predicted thie areas that one can never prove impossibleThe fact that the astrologers couldn't determin
birth of a messiah. The astrologers, as in the padternatively, theastrologersawthat Pharaoh wasMoses' nationalit and that the second Rashi

(continued on next page)
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Pharaoh's Astrologers

RABBI MOSHE BEN-CHAIM

implies miscalculation, uncovers their ignorance,lt is relatively easy to detect when something s daughters”. If Pharaoh approached them ar
and removes any credibility of their astrology. an accurate science. Ift follows rational said, "where are my 7 dghter®", they could

Perhaps this is why Rashi recorded these tyanciples, it can be a science. If however, we haaspond. "you will have them yet". Similarthey
stories, to teach that their astrology is a falug. statementsuch as, "this crease in your palm &tated that "a savior of the Jews is to be born'
as peopletoday cannot read palms, or foretelbng, therefore you will live long", we should seharaoh was superstitious, and out of a fear of ¢
events, so too was the case in Egypt. Pharaoh haadonnection between an accidental fold in ouprising of a savior, he, like any other power
his astrologers as a source of security for ardiesh, and the avoidance of disastrous situatidmengry leader, might resort to following the only
wherehe wasin doubt. All that was needed wasvhich will lead to our death. This type oforospect for success, that being the astrologet
that Pharaoh believed them. Objective reality watatementshould be immediately identified asdvice of slaying even Egyptian males.
notaconcern of Pharaoh. Emotional security wasutside the rational sphere.

The Radak, as well as the Rabbis, dismiss anyaking what we hear on the surface as truth, an&eader: And if they were guessing, how did
truth to the Baales Ov (the female conjurer) Ipelieving it, is not the way to learn. Even wheihiey get the date right? M
Samuell, 28:7-19. They deny any reality to thiseading a Rashi, we should look into it, and see if iiMesora: Who said this was the only day they
story, and call it all "futility, void, lies, and is as clear as rational ideas should be. If ntaild Pharaoh that a savior could be born? Perha

mockery". perhapshe is teaching us something beyond thkey said this on many occasions, and chance h

King Saul had visited the Baales Ov to bring wgurface. it that they also said it on Moses' birthday. Keep ir
Samuel from the dead. The story on the surface mind that the astrologers previously stated that
says she di and that King Saul talked with Areader responded tothisarticle asfollows savior is to be born. The first time they said this

Samuel. The Radak however quotes the RabbReader: You seem to say that Pharaohthey were unsure about his date of birth, and the
and states, "the Rabbis said three things in regaxdsologerswere incorrect, in essence guessingyere unsure about his origin, whether it was
to conjurers, 1) the one who brings up the deadd that Saul did not really hear Samuel. If so, fisgyptian or Helew. They were feigning
seeshut doesn't hear the dead person, 2) the afeall, why were these episodes recorded kmowledge of future events, as Pharaoh wa
whois in need hears, but sees not the dead, anda@)ach? looking to them for direction. They couldn't say
the oneswho do not care either waneither see  Mesora: See the Rdak on the incident "we don't know". They would either lose their
nor hearanything. Such was the case with Kingoncerning Saul and the Baales Ov, the femalesitions, or be killed. They therefore made
Saul, he was in need, so he heard Samuel talkitapjurer. The Radak states that Samuel did not gemeralstatementshat had possibility of coming
the Baales Ov saw, but didn't hear, and the tvilmm the ground as a cursory reading woutdue, based on current events.
who Saul traveled with, Avner and Amasa, neithsuggest. Radak states that it was all a projection on
sawnorheard a thing." Saul's part - a fantasy of his mind. The Torah ifReader: Similarly, how did Saul hear from his
What does this prove? That King Sauldesigned to teach man about the law, whichdeeam of Samuel correct information about his
discussion with Samuel was a daydream, a fantasmed to benefit man's soul, his mind, and ha&d his son's death in the coming war? And wh
or anillusion. Juistassometimes we think we headrives. As such, the reason the Torah records suiuld he have imagined hearing his teacher tellin
someondalking to us or calling our name, all bustories is to teach u$ow man operateshim he would die?
to turn and see nobody there, so also accordingpiychologicall, whetherit be when man operates Mesora: Saul stated that he was grieved by the
Radak and all the Rabbis was this case with Kipgsitivel, or even negativgl aswith Saul, and Phillistines' oppression, and that G-d had remove
Saul and the Baales Ov. He was in such need, tPlahraoh’'s astrologers. Seeing how Saul adithself from him. This shows that Saul was in a
he thought he heard Samuel. His two men didharaoh's astrologers made mistakes, teachesnibigied state. When one is in such a mind set, hi
care, so they heard nothing. And the Baales @ader about incorrect notions, so we learn mateams may follow his fears. This also applies t«
needed to keep her status, so she feigned sealmgut our nature as humans, and that we may alagdreams, which the Rabbis state Saul we

him. identify that from which we should distancexperiencing. Why he actually was killed with his
As Jews, a rational people, we do not believerselves. son, waglue to his mind set. One not at ease, anc
knowledge emanates from sorcerers. They are all with tremendous woyr will falter in his decisions,

false. Knowledge emanates from G-d, and ther®eader: Also, if the astrologers were guessingnd Saul's decisions here werevar. His death,
arespecific ways of uncovering this knowledgewhy would Pharaoh be willing to kill theand his son's death were not foretcddher they
careful analysis, and rational thinking. Just as tti@usands of Egyptian boys who would have beamreeither results of his fears distorting his clear
study of physics and all other sciences which dyern that day? thinking, or G-d's punishment. Many times, what
based on principles embedded in the tangiblélesora: The astrologers were in positions afne fears is brought our in a nightmare as &
universe require methodology to arrive aiunseldwe to Pharaoh's need for advice. Thayethod of dealing with theér.This means that to
concepts, so much more so, the abstract worldcotinseled Pharaoh with general statements, soabve past the fear, one may construcghtmare
ideas disclosed to us through the Torah requireasdhosewherethey could not be proved wrongwherehe faces that fear, for the longer-term goal
refined, trained, and rational approach. i.e., "you will have 7 daughters, and you will burgf not having that fear anymoi&.
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Three Who Eat with No Torah Discussed

RABBI MOSHE BEN-CHAIM

Ethics 3:3: "Rabbi Shimone said, 'Three who ate at one table and dbimotHe is still the focus - even in this twosome. "He is here for rifesrasre
discuss any Torah on it, it is as if they ate of sacrifices to the dead (idolatry)rio otherspresent” is his unconscious sentiment. Two eating with no words

According to Rabbi Shimone, what is so sinful about eating, in a groupaséh remains in a subjective framework.
three, with no Torah discussions? Why does the sin exist only when threetédevever, when three people convene,dizgamics change drastically: At
together, but not two or one? Why is eating an essential component of thisisingiven momentuing their meal, the two others may discuss a matte
Meaning, if three people convened for the sake of talk, but not eating, arhgngthemselves, thereby rendering the first person no longer the center
would there be no sin? attention. This first person sees there are matters which do not concern f

It is evident that we must define the phenomena of eating, as well ahigeis significant. As he sits alone, while the other two talk, evenybiied
psychologicabynamics present only once three people have gathered, arfiishgerson is struck with the recognition that there are matters in which he
less. not involved. What does this awaken in him? He realizes the concept

Psychologists, as well as our Rabbis, teach us that the appetitive (eatingplajpdtivity”, meaning there are interests which others partake of, even when

sexual are the two most powerful drives. For this reason, Maimonides grodpes! not. This teaches the first person that if others indulge in something
the laws of forbidden eating and forbidden relations into one category catiefectifies, or condones such an activitipelieve this to be the core idea of
"Kedusha", meaning sanctity or separateness. Kedusha is a state where RetbisShimone, that in a group of three or more, a new psychologic
in control of his passions, not the reverse. However, Kedusha is not a gpaleinomenoris born, which cannot exist in less numbers. The witnessing
itself, for if man would abstain from these forbidden actions, but never enfalgjective" behavior is only possible in a group of three. (We are not saying tt
his mind in wisdom, his abstention is a futile endeabstention is but a this is the first time he becomes aware of this. We are merely describing
prerequisite, enabling man to channeldnerges towards higher goals. i.e.dynamics which always exist in such a scenario.)
Torah study and fulfillment of the laws. Only the one who has mastered kisderstanding human behavior, we can appreciate Rabbi Shimone's wo
passions, may redirect hiserges. But one whose passions rule himseffireewho eatwith no Torah are qualitatively more corrupt than two or one
cannot follow his mind. He is always driven to satisfy his lusts, therelojng the same act. Attributing "objectivity", or societal allowance" to such &
removing himself from higher activities. action, man internalizes this behavior and labels it as "permissible”.

Eating with others while no words of wisdom are exchanged is man actingvtost morality is is absorbed by what we see others doing. This is of cours
the sole capacity of "animal". He simply satisfies his desires, without placipoprmeandor selecting a moral code, but it is how people operate who do n
themin perspective, i.e., a means to nourish his body so his mind may beobserve their actions, and don't strive to comply with Torah standards.
to study G-d's wisdom. In such a case, eating becomes an ends, and r@h@person who sees two others doing any action, may accept such beh:
meansBut why is one who satisfies his appetitive drive equated to an idolaseeceptable. This is where the corruption exists. WWhen man eats alone or \
Is this not an extreme accusation? It is fetlieve the reason to be that in botbne other- with no Torah - this act has not yet been objectified as acceptat
cases (eating for eating's sake, and idolatry) man is allowing his drives toliehaor. But when one person eats with two others, and sees those two ea
free reign. It is not the act of eating per se which is equal to prostrating wittnno words of wisdom exchanged, he now incorporates such an act
idol, but it is the freedom of emotional expression man allows himself, whiahbigctively acceptable behavior, and the eating becomes an acceptable a
identical with the freedom of emotional expression displayed in bowingtgelf, a "good". Once eating attains this status, real'ges can partake with
stonegods. This is the equation. In the acts of idolatry and eating, man letsdgiilt, feeling perfectly justified in indulging his drive, with the approval of
drives run free. But also true, is that when such a person shows no restraititers Such unchecked and unrestrained outlet of his passions mirrors the s
his appetitive drives, he is now more prone to show no restraint in other arease leading one to idolatand sets the stage for additional outpouring of
which include the religious sphere. Once a person's emotions are trained tmrestrained emotion. This excites mansry level in general, and removes
free, they will do so in many areas. Here we find a second explanatiohiforfurther from the sedate and tranquil state of mind required for Todyh st
Rabbi Shimone's words. Talmud Succah 52b discusses this matter: "Rabbmnoral discipline.

Yochanan said, 'Man possesses a srgdh, if hestarves it, it becomes full, if  Additionally, we learnfrom Rabbi Shimone's equation between eating an
he feeds it, it becomes hungry." This means that the more man satisfiesidi@ry, thatboth are equally easy to violate. One should not think idolatry &
sexual desires, the more inflamed will this desire become. But if he refraiemaarchaic or primitive practice, far below the capability of today's
theTorah teaches, he will find he has less need to satisfy this desire, and hisopysticated and modern society". Rabbi Shimone teaches that just as |
thenchannel hignerges towards higher pursuits. Such pursuits will enlightean err with regards to eating bereft of Torah, so too, one can commit idolatra
him to intellectual truths, and offer him insight into a correct morality wiims. Man is no less predisposed to violating idgltian overindulgence in
which to rule socigt and more justice will be enacted. Everyone benefits wieating.

mancontrols his passions. This statement of Rabbi Yochanan applies to othel this lesson of Rabbi Shimone is an excellent response to those v

passions as well as the sexual. mock the Torah. Many Jews are not observant, justifying their avoidance
Now we must understand why this act of eating with others equateBotah with claims that it is antiquated, inapplicable, or arched@pl&look for
idolaty, only when three or more convene. ways to keep their cozy, free lifestyles even if it means acting with ignorance,

What are the psychologicdinamics when one is alone? We can say hesish claims display. Well, here we find a perfect example of how eternally tr
functioning in a "subjective” mode. He has no one from whom he may reaaiekinsightful our Torah is, and our Rabbis are. Rabbi Shimone displays a k
agreementor his actions, so no judgment is passed. He may not feel rightraferstanding of human behavior, which does not change over the millennia
wrong in his actions. There is no "check system" when alone. Now, whHtsomeone honestly wishes to live his life as happy and fulfilling as possibl
happengo thesedynamics when he is with one other person? We may satable of knowledge is set. G-d has ultimate knowledge. He has graciou
again, he remains in a subjective framework. Although in the company ofiroparted it to man embodied in Torah. All one needs to do is partake of this ti
otherperson, this individual feels that his companion is there for one reasorinfeal". O
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