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“When Paroh will say to you,
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Plagues

RABBI MOSHE BEN-CHAIM

Exodus, 8:12, Ibn Ezrgs -
directs our attention to f
performers of the Te
Plagues:

"Know, that by the hand v Al
of Aaron were the firgt three w2
plagues and these signs were
in the lower matter as |
explained earlier, because two (of
them) were in water, and the thlrd :
was in the dust of the earth. And the
plagues performed by Moses with
the oaff were in the higher
edements, just as his (Moses) status
was higher than Aaron's status. For
example, the plague of hail and
locusts were brought by the wind,
and (o too) the darkness, it was in
the air; also the plague of bails was
through him (Moses). Only thr @
(plagues) were without the staff; the
wild animals, the disease of the
animals, and the death of the
firstborns. And one (plague) with no
staff was through Moses, with a
little connection with Aaron, and it

o

RABBI MOSHE BEN-CHAIM

Exodus, 4:1-9:

Ahron, “Take your staff and throw

(serpent).”[{Shemot 7:9)

before Paroh.t will become a tarlin

The wonders that Moshe aman his first word, "Know", which

(continued on page 6)

twas the plague of boils." 1) "And Moses answered and =
in me and they will not listen to 4;
bn  appear to you.' 2) And G-d

said, '‘Adtaff. 3) And He sai

, "They (the Jews) will not believe
voice, for they will say. 'G-d did not
him, 'What isin your hand? and he
row it to the ground', and he threw it to

The lbn Ezra focuses our attenti

(continued on page 4) (continued on next page)
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THREE SIGN

(continued from previous page)

the ground, and it became a serpent. And
Moses fled from before it. 4) And G-d said to
Moses, 'Send forth your hand and grasp it by
itstail'. And he sent forth his and he seized it,
and it was a gtaff in hispalm. 5) 'In order that
they believe you, that G-d appeared to you, the
G-d of ther fathers, the G-d of Abraham, the
G-d of Isaac, and the G-d of Jacab.' 6) And G-
d said to him, 'Further, bring now your hand
into your chest', and he brought his hand into
his chest, and he took it out, and behold his
hand was leprous as show. 7) And He said,
'Return your hand to your chest', and he
returned his hand to his chest, and he took it
out, and behold it returned to its flesh. 8) ‘And
it will beif they do not believe you, and they do
not ligten to the voice of the firgt Sign, then they
will listen to the voice of the second sgn. 9)
And it will beif they do not listen to also these
two signs, and they do not listen to your voice,
and you will take from the waters of the Nile,
and you will spill it onto the dry land, and it
will be that the water that you take from the
Nile, and it will beblood on the dry land.”

G-d instructs Moses on his mission to free the

RABBI MOSHE BEN-CHAIM

w

notinstruct Moses to perform the blood sign firsteaches that this was not sleight of hand - his hant
Three signs would then not be necessary! 3. Whaisnowherenearthetransformation! These signs
aretheideas conveyed through each specific sigoduld only be explained as true miracles, as G-d
Why were these three selected? 4. Why does @etions.

give Moses signs easily "duplicated” by theMagic Does Not Exist $fno on Exod. 4:3
magicians? 5. What is meant by the "voice" oftes Talmud Sanhedrin 67b: (Responding to the
each sign? 6. In both cases, the transformation pfague of lice, and their inability to mimic it) Then
staff into a serpent, and Nile water into blood, daie magicians said to Pharaoh, 'this is the finger of
nottake place until both objects reach the grourkd.' This proves that a magician cannot produce ¢
asit says, "and he threw it to the ground, anddteature less than a barley corn in size.
became a serpent", and "it will be blood on the dBtrengthening this first position] Rav Pappa said,
land." What is the reason for this "miracle at'By G-d, he cannot produce something even as
distance"? 7. Why do the first two signs "return” targe as a camel! [So what does it mean that a
their original objects? What need does this serve@gician cannot produce a creature less than
8. Why is Moses requested to "conceal" his hapakley corn?] [It means] these that largerthan a

in order for it to become leprous? G-d coultbrley corn, he can collect, and produce the
certainly make him leprous without hinilusion that he has magically created them." This
concealing it. 9. In contrast to the sign of blodtimudic portion teaches that the human hand
where G-d tells Moses what will happen to theannot control that which is too small. Sleight of
Nile's waters before the sign's performance, whand was known in the times of the Talmud, and in
does G-d not tell Moses what will happen to tiiggypt's times. Magic is all illusory. What these
staff or his hand before those miracles? 10. WEayptians performed by hand, was quicker than
will the Jews learn when they hear Moses referrithgeeye, but only when the object waggeenough

to G-d as "the G-d of their fathers, the G-d &b maneuver it properly. Our Rabbis did not accept
Abraham, the G-d of Isaac, and the G-d of Jacoltiatany powers exist outside natural laws. G-d is
theonly One capable of altering natural law, as He

Jews. G-d then responds to Moses' doubt of thé/e must say the following: The reason for threeeated it, and controls it. Saadia Gaon too state
Jews' conviction in his divine appointment, bsigns is twofold; 1) G-d wished the viewer to hbatthe Egyptian's blood trick was performed by
giving him three signs. These signs will prove @envinced of His appointment of Moses witthe use of colored dyes, and the frogs were
d's appearance to himPA number of gquestionsminimal, emotional amazement; and 2) Gsdimicked to leave the Nile by their use of
arise. Before reading further, take time to reviemished this from everyone, as additional signs afemicals that frogs repel, causing them to jump
the verses above, and discuss them with othiss deniability accompany the first. G-d knovisom the water onto land. Sforno also states that
Simply reading on will remove your opportunityvhat the mostconvincing sign is, i.e., blood, buthesnakes of the Egyptian's had no movement, i.e.
to engagen the process of learning and the use ldé desired it come last in the sequence. As Rabigly were not real. Moses' staff transformed into a
your own thought. This process is how we becomdtann teaches in this weeks JewishTimes isstrgchash”, not the lifeless "tanin” of the Egyptians.
better Torah students, thereby refining our oW@-d desires we use our minds to know him".  The dfference in terms, indicates to Sforno, a
thinking for future study. It is also an enjoyable diff erence in the two performances.
activity. The Torah was purposefully written in a Action at a Distance
cryptic style so as to engage the mind in this most is for this very reason, that additional featuresBlood
prized activity of analysis, induction, deductioarefound in these signsrefer here to the fact that Blood is the source of life. When one sees water
and thought - our true purpose whose rewards laoth the staff, and the Nile's waters transformieansformed into blood, one realizes that life itself
unmatched, both here, and in the next world. Orargy once on the ground. It is not the ground thatssin G-d's hands. This strikes at the core of any
you have sperdue time reviewing the issues, feebssential here, but the "distance between Mogesson's greatest fear - deaftuditionally, its
free to read the questions enumerated below, hadd and the transformation”. All magiciangreation from the Nile disputed the Nile's position
our possible answers. require tactile control of their manipulated objectst grandeur. But as G-d wishes we come to know
1. The sign of blood is said to be the ultimatithout physical contact, they cannot creakéim by the use of our higher natures - our intellect
proof of G-d's deective. How does this signillusions through sleight of hand. However, MosedHe did not place the blood sign first in sequence.
surpass the others? 2.If blood is more convinciolgiects did not transform, while in his hand, b@-d offers a person the chance to rise to a highe
thana staff turning into a serpent, or lepypghy only once distanced from his control. "Distancével by following his mind. With a minimalistic

(continued on next page)
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THREE SIGNS
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(continued from previous page)

performance, man has the opportunity to exercis&he Serpent and Leprosy discern true miracles of G-d, from man's sleight of
his thinking, and derive truths concerning G-d'sBefore resorting to blood, why did the staffiand.We may also suggest that the "voice" of eacl
will (His appointment of Moses) and His veryransform into a serpent? On the surface, both ign refers to the underlying concept derived by the
existence. staff and a serpent have similar appearances, thegd, as opposed to the apparent, illusory trick. G-
are narrow, elongated shapes. Once transformethed the \@wer to understand each sign's
Creation: Arrived at Through Reason into a serpent, the viewer might second guess wihssageits "voice".
| digress to focus your attention on a related ameisaw, "Was it in fact a staff before hand, or was itWhy did the first two signs return to their original
essential idea: G-d's position as the Creator is #feerpenin some sff ened state?" Control of one'$orms? This is simply a practical issue, that Moses
most import concept of human comprehensioamotions and clear thinking are required so as naay once again perform these sidrdan't feel we
Maimonides' Guide for the Perplexed"”, Book Hp dismiss a miracle. Moses was given these sigreed to look further, after suggesting this
end of Chap XXV: for the very reason that the Jews were bent jorcticality.
disbelief in G-d's appointment of Moses. Hence Why does G-d not tell Moses what will happen to

"...Owing to the absence of all proof, we
reject the theory of the Eternity of the
Universe: and it is for this very reason that
the noblest minds spent, and will spend thelr
days in research. For if the Creation had
been demongtrated by proof, even if only
according to the Platonic hypothesis, all
arguments of the philosophers against us
would be of no avail. If, on the other hand,
Arigtotle had a proof for histheory, the whole
teaching of Scripture would be rgjected, and
we should be forced to other opinions. | have
thus shown that all depends on this question.
Noteit."

subsequent to a sign, the Jews might seek to explagstaff or his hand before those miracles? Mindful
away the miracle. To say the very minimum abotltat G-d enabled these signs as a "response” t
this specific sign, we may suggest that it teacHéeses' concern that he be validated, perhaps G-
that G-d controls life. He can turn a staff into did not inform Moses of the sign until it happened
living orgarism. G-d's control of life, would appeafor good reason: G-d wished that Moses sense th
to offer the most impact on the Jews. Therefore Effects of a these signs, just as would the Jews. B
d's signs were indications of His control of life. Bugxperiencing the sign without advance warning,
this was yet animal life. More impressive, wadloses could identify with the perception and

Moses' hand becoming leprous. Here, G-d soughtotional impact afforded the Jews through these
to teach that He controls human life. He does sosigns. Therej Moses' "first hand" knowledge gave

the negative (becoming leprous) as well as ti@gm the security in these signs. His concern was
positive (healing of Moses' leprosy). The fact thahswered by G-d in a primary fashion. He now
Moses own hand was smitten, may serve to tedetew how the Jews would react to these signs - the
again that it was not Moses who created such a féay were impressive. Had Moses been told by G-

as one would not risk self injury. Similayl one whatwasabout to happen, his expectation would
Maimonides teaches "all depends on thiguld not create a dangerous serpent. lessertheemotional impact of these signs.

guestion”. What does he mean? It believe him ténother observation of the serpent and lgpiss
mean that by design, G-d wished that outhatthetransformation into a serpent displays G-d'sThe Fulfilment of G-d's Promise
conviction of this most central idea - G-d aontrol over the "matter” of creation, while leprosy Our final question was, "What will the Jews learn
Creator - must not be evidenced empirically. Thigsplays His control of His "laws" of creationwhenthey hear Moses referring to G-d as "the G-d
idea, this primary realization is to be arrived @tansforming a staff into a serpent displays G-ai§ their fathers, the G-d of Abraham, the G-d of
through thought, and understanding, not througbntrol over matter itself. Disease has a natulshac, and the G-d of Jacold"Believe this may
amazement at marvelous feats. In other worgsycess. Moses' leprous hand displays that Getve to illustrate G-d's consistent kindness. As
our recognition of G-d as the Creator 'must’ bentrols "how" things behave. These two, initidfloses was G-d's emissary for the Redemption, the
apprehended through our reasoning. This is 8igns bear witness to G-d control of both aspectslefvs would be more inclined to accept this news
highest form of recognition of G-d, and th€reation - of matter, and laws governing thahd Moses' role, by recalling how G-d favored their
preferred method to knowing Him, and Himatter. ancestors, and not just on one occasion, but th
works. "All depends on this question" means thaPerhaps, in order to minimize the affect difetimes of many individuals. The Redemption was
proof of Creation was purposefully left to th&astonishment”, G-d instructed Moses to firgtota deviation, disbelieved by the Jews, but it was
realm of the "philosophical”, and not toconceal his hand before it became leprous. For iE@nsistent with the manner in which G-d relates to
"emotional" via astonishing, miraculous displaysand became leprous in plain sight, it wouldis people - to His prophets' descendants. We lear
It is easy to witness a miracle, and be convincegerwhelm the viewer, prohibiting his mind frorfrom this that G-d saw it necessary that even priot
but in such a case, our mind forfeits the exercisdély functioning. This feat would startle him.to the act of redemption, the Jews required a
of reasoning - THE mark of man's perfection. It Eherefore, G-d told Moses to hide his hand. Gasychological conviction in G-d's forthcoming
fitting that man use his crowned capacity in tlaso gave Moses signs easily "duplicated" by trealvation. This state of mind was necegsard G-
pursuit of this question, of G-d as the CreatorEgyptians. And as Rabbi Mann taught, this was fdrreassured the Jews of His unchanging kindnes
nowreturn to our topic. our reason that the exver use intelligence tothrough this statemerfl
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o 0 audience at a certain distance and manages all of the "props". It is v
_ impressive but we know it is an illusion based on a very skillful sleight c
hand. The miracle of Moshe was done in the open without any sec
devices.A truly honest observer would recognize and acknowledge tt
diff erence. The Pasuk also points out that the staff of Moshe swallow
thoseof the magicians. Thus the act of Moshe was clearly superior to F
O opponents. If Pharaoh was genuinely interested in the truth, he would h:

investigated the matter carefully and recognized itherence between the
RABBI REUVEN MANN genuine miracle of Moshe and the deceptive magic of the illusionists.

In this week's Parsha Vau-era, we read about the encounter betwa&@h we may ask: Why did G-d give Moshe a miracle which could b
Moshe and Pharaoh. G-d instructed Moshe that when Pharaoh demawedwhatduplicated? Why not give him something which could not be
proof that G-d had spoken to him, he should throw down his staff anchitated at all? The answer is that G-d wants man to recognize Hi
would turn into a snake. Moshe proceeded to do this before Pharaoh. ftengh the use of his mind and exercise of his free will. He doesn't want
something strange and unexpected occurred. Pharaoh summonetb bésemotionally coerced into accepting Him. Great miracles impress t
magicians and they did the exact same thing. As might be expeasahtions but since they don't engage the mind, their effect sogratdissi
Pharaoh was unimpressed with what Moshe had done and obstinResl change is achieved only through genuine knowledge ai
refused to obey G-d. The episode concludes with the words, "And Phatemlerstanding. G-d wants us to use our minds in searching for Hi
hardened his heart and did not listen to them as G-d had spoken." discovering Him and serving Him. Pharaoh sensed the significa

The question arises: What was sinful about Pharaoh's behaviordiflerence between the miracles of Moshe and the counterfeit displays
certainly had a right to demand proof that G-d had appeared to Moklseservants. That is why the Pasuk says that "he hardened his heart an
Moreover, he was correct to ascertain that the deed was truly miraculootdisten..." Had he not been stubborn, he would have seen the truth.
Thus he summoned his magicians and they were able to achieve the sdomaism is unique in affirming the supreme value of knowledge in tt
result. We must ask: Why did G-d give Moshe a sign which could dmvice of our Creator. We must, therefore, strive to cultivate a love a
duplicated by others? Isn't a miracle by definition a supernatuppreciation for the Divine Wisdom contained in our Torah.
phenomenowhich is beyond the scope of human power and thus can onur Parsha has great relevance to the contemporary situation. In e\
be attributed to Divine intervention? areaof significance; religion, societal morglitightful ownerslip of Israej

If we study the text carefyllwe can find theanswer.Swerficially, the  we are challenged by false philosophies which masquerade as truth a
act of Moshe and that of the magicians appear to blusiHowever, they ensnarethe unlearned. Like Pharaoh, we must choose between t
were dff erent. The Torah says, "And the Egyptian magicians did this watlithentic and the illusory. May we fulfill the ideal of the Havdalagsray
their "secret devices". When a skilled magician performs a trick, he contktésyy we have the wisdom to discern between the true and the false,
the environment in which it is executed. He sets up a stage, keepshiitgand the profane, Israel and the natiGhs.

through two plagues, in which no staff was used, and placed in the cente
I BN EZRA theseries of plagues.

In his Laws ofidolatry, 1:1, Maimonides' teaches that early man alread
began projecting greatness onto the heavenly bodies. Man thought, since
planets, stars and spheres minister before G-d, they too are worthy of m
honor.Eventualy, man's sin increased as he replaced simple horsbarsf
with their worship as deities, until knowledge of G-d was lost. Star worsh
reveals man's false estimation that the heavens deserve more reverence
the Earth. (We seethatman did not say this of our lower, sublunary Earth
and its elements, only regarding heavenly bodies.) Man feared not only
spheres, but the heavens. Jeremiah 10:2-3 reads, "So says G-d, To the
of the nations do not learn, and from the signs of the heavens do not f
because from them the natioesuf Because the statutes of the peoples ar
false, because a tree from the forest they cut, fashioned by an artisan witl
adze." Jeremiah teaches that man did in fact fear the heavens. But their
stemmed from a false projection - not from reality. Jeremiaksonis
(continued from page 1) insightful: he equates the fear of heavens with the idolatrous practice

urges thereader to think into this specific commentary. He intimates tpitstrating to wooden idols. He wished to teach that the heavens do not
thereis more here than meets the eye. He does not simply list each pisryugreater powers than does wood. Man's idolatrous emotions project
with it's performer, or monitor the involvement of the staff. We are samelaw onto both heaven and trees.
interested in dry statistics when studying G-d's wisdom. Here, Ibn Ezraltee primitive view of the heavens determining man's fate was not alien
teaching important principles. Beginning with the word "Know", Ibn Eth& Egyptians. G-d corrected this error with one aspect of His plague
is teaching an important lesson. Commanding Aaron to perform the plagues limited to the earthly realm, a

Each of the Ten Plagues was used as a tool to teach Egypt and thefovdvidses to perform those of the "higher", heavenly realm, G-d discount
thefollowing: 1)Aaron and Moses were each assigned specific plagudbgiiangerous esteem man held towards the heavens. G-d showed the
the lower and higher realms respectiyehnd they performed a similaonly dff erence between the heavens and Earth is the level of understan
number of plagues independgn®)The presence of the staff only inequired to comprehend their natures, as the wiser man - Moses - addre
certain miracles - its absence in others, 3)Moses joining with Aaron tiheheavenly plagues, and Aaron addressed the earthly plaguesedoth
single plague of boils, 4)Distinguishing between Egypt and the Jegte controlled by laws, and both could be understood. Understanding

Plagues

RABBI MOSHE BEN-CHAIM

(continued on next page)
I —————




Volume I11, No. 14...Jan. 23, 2004 ﬁmes www.Mesora.org/JewishTimes

control over the primary focus in heaven - ththe desired effect on Pharach. G-d understanc

IBN EZRA sun. Weather, the atmosphere and outer spa¢et will effect man, and so it does. The

were all shown as false deities and under the=gyptians were all the more confused when the)

exclusive control of Israel's G-Additionally, the sawthat Israel was not affected, even though the)
plague of "darkness" had one other facet - it weigl not serve animals. In Exo®:7, Pharaoh

palpable, perhaps to show that it was not a simpimself sends messengers to see if Israel wa

solareclipse. harmel. This plague of the animal's death

Ibn Ezra also made specific note of two plaguesncerned him greatly.

whereno staff was used. These two also includedwhy were these two plagues bereft of the staff’

the lessonof national distinction: Exod. 8:18,Perhaps the staff carried with it some element o

"And | will distinguish on that day the land ofcause and effect; man would hit something, an

Goshen thaMy people stand on it, to prevenbnly then would the plague commence. Perhap:
a ues from being there the wild beasts.." Ex@#, G-d wished to teach that He is in no way bounc
"And G-d will distinguish between the cattle oby the physicalA plague may occur with no prior

Israel and the cattle of Egypt, and nought will digause. Removing the staff might effectively teact
of the Israelites." Why were both of these plaguttsis lesson, as nothing was smitten to bring on th
designed to diinguish Egypt from Israel? plague.
believe the answer is that by designing not just heard another explanation for the use of the
phenomenaremoves one's false, mysticabne plague - which could be viewed as a freaiaff: Although G-d did not need it (He needs
estimations. Realizing they are 'guided’ meamgident, but two plagues whichffebrentiated nothing) for Moses and Aaron to initiate the
they are subordinate to something greater. Théggyptians" and "Jews" - the goal was to teaghagues, it's presence was to remove any divinit
realms did not "control", but were "controlled"that G-d works dfferently than Egypt's view ofprojected by Egypt onto Moses and Aaron, les
teaching the Egyptians that their views wethe 'divine’. The Egyptians thought that to pleasmlookers falsely believe these two mortals
false. The Egyptians erred by assuming that tieir gods was man's correct obligation, ambssessed some powers. By seeing the stz
heavens were a governing and mystical realpecisely how gods operated - a natural outgrowtitorporated into the miracles, Moses' and Aaron’
Earth, to Egypt, was not divine. G-d correcteaf a child/parent relationship. How would such asignificance was tlited in Egypt's eyes. But
this disproportionately high, heavenly grandeunfantile idea be corrected in order to teach G-é®uldn't people then believe the staff to have
G-d did so in two ways: 1)By showing thérue system? By Egypt witnessing punitivehosepowers? believe for fear of this erroneous
heavens' subordination to a Higher will, G-theasures only on their 'side of the river, thewtion, G-d created a miracle where the staff itsel
demoted heaven's status from the divine to twereawakened to a new idea; objective moralityurned into a snake. This was to show that it toc
mundane. 2)By aligning the plagues with MoseBhey were held accountable. They also realizges under the control of G-d.
and Aaron's participation, Egypt wouldsomething even more essential: their relationshigvhy did the plague of boils require Moses and
understand that not only are the heaven's totheir gods was one where their gods benefitegron to work togetheri®ly friend Jessie made a
divine, but they are in equal realms, just as Modesm man's actions. Egypt felt that their gods nesharpobservation. She said that just as Moses an
and Aaron are of somewhat equal statumanto serve their needs, which were projectionsaron addressed both the higher and lower form
Additionally, Moses and Aaron each performedf man's own needs. But Judaism teaches tbfinatter in their respective plagues, the plague ¢
three miracles independently to equate heaveelating to G-d is not for G-d, but really only foboils executed by both Moses and Aaron include
and earth, dispelling a false supremacy of heavean.G-d does not need man. Man must do thée higher and lower matter - ashes are from
and meteorological phenomena. Hopgfuthe which is proper for himself, and if he does not, f&arth, and they were commanded to be throw
Egyptians would comprehend that both heaveuil not only be punished, but he will lose the truswards the heavens (Exofi:8). Her parallel
and Earth are equally under G-d's control, agdod for himself. The Egyptian's exclusive receiptvealed another facet of the boils, as G-d
that neither one is significantly greater. Egypf these two plagues - a system of "reward aplhgues contain many strata of insightselieve
would then realize that Something higher waminishment" - awoke them to a realization theie boils' combination of realms was to teach that
responsible for all creation. G-d wanted the goservice of G-d means not catering to a godisaven and Earth do not operate in two separat
for the Egyptians. The 'good' means knowledgeeds, but rather, an alignment with proper idealscapsulated systems. The very act of throwin
of what is true. As it says in the Torah (Exodnd morality. This is a drastidffééerence from ashegowards the heavens teaches that both Ear
9:16) with regards to these plagues, "...in ordégypt's primitive notion of worship. and heaven work together. This was a necessa
thatthey tell of My name in the whole world." Simultaneoust thesetwo plagues attacked thelesson in  the reduction of the heaven's
Interestingy, the threeplagues designed in thevery core of Egyptian gods; animals. Their owexaggerated status. By showing this further ide:
heavens were hail, locusts and darkness. Wényimals died, and then, wild animals attackeidattheheavens participate in earthly phenomena
thesethree? Perhaps to address three errors ofttiem. It was a devastating blow to their esteemie heavens' false, divine status was stripped the
Egyptians. Egypt assumed meteorologicdekities. Their deification of animal gods waguch further. Just as a king who spends his tim:
phenomento be divine, so G-d responded with destroyed. Pharaoh's response (Exod. 8:3jth commoners will be viewed by others in a
hailffire plague to display His exclusive control ifisacrifice to your G-d" confirms his loweredessregallight, so too the heavens now lost their
this area. Wind was also a heavenly phenomeestimation of animals, to the point that heputation by participating in Earthiyatters.
but now they experienced an unnatural wirghcourages Moses to slaughter them, and to davesses could have collected the ashes himself, bt
blowing the entire da the entire night, until the to his G-d. In other cases, Pharaoh does gesturbytavorking with Aaron, together, they underlined
next morning when it delivered the terror dfee the Jews, but only here in connection with ttigis point.
locusts destroying all vegetation remaining of tleimal plagues does Pharaoh say "sacrifice t®ne question remains: Why are the two animal
hail's previous destruction (Exod 10:13). Fipallyour G-d." | believe the Torah includes thesgelated plagues placed in the middle of the serie
with the plague of darkness, G-d displayaslords of Pharaoh to inform us that the plague heftthe Ten Plaguedf2

RABBI MOSHE BEN-CHAIM

(continued from previous page)
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Ahron performed in Egypt are referred to with tw
terms. These terms are ote and mofait.[MWhat| /
the dff erence between these terms?[]
Sforno explains that these terms have vq ; .
different meanings.00These meanings can [§. &
understood through better appreciating MoshgPsih 4 £
situation.CMoshe claimed to be the messenger ¢ gt g
G-d.0OThis G-d was represented as the absolk B\ =
ruler of the uiverse.d Moshe's credibility [¢' 3§
depended upon his response to two issues. B ‘g
must prove that he was the messenger of Hashq¥¥
He must also prove that Hashem is omnipotent.
The term mofait is best translated as veshA [
mofait provides evidence of the Almighty’ e
authority over the physical universe.[Paroh deni
thatHashem possessed thiverParoh required |
a mofait.CJHe could only be convinced by §
wondrous act that would testify to the aweso
power of the Almighty.0The transformation offg¥
Ahron’s inanimate staff into a living creaturdsg
served this purpose.l] \
The term ote means sign.[Bnai Yisrael accep§

universe He formed.[J However, Moshe wa
required to establish that he was the messengd
Hashem.[OThey needed an ote or sign that Mo
was Hashem's servant..JMoshe’s ability to altq
nature indicated that he had been empowered
Almighty.
Sforno notes that the same act can function bot
asanoteand mofait.CTThe purpose of the act willhe cause was the L-rd.[1bn Ezra explains that taenongthemselves, they would not refer to G-d
determine the term by which it is describedEgyptians did not deny the existence of a Creataifi an unfamiliar name.CHowever they claimed
Therefore, the transformation of the staff befofthey understood that this Creator ruled thiewas only the “finger” of G-d.[The plague causec
Paroh was a mofait.C0The same act performeduniverse through a system of natuelh.JThe discomfort and some suffering.CHowever, it was
front of Bnai Yisrael was an ote.[1] issue in dispute was the Torah concept of a Creatotcatastrophic.[TThey advised Paroh to be calm:
O with a providential relationship to His peopleid recognize the limited effect of the plague anc
“And the magicians said to Paroh. “It is the This understanding of G-d is expressed by thaaintain his resolve.[4]
finger of the L-rd."[0And Paroh’s heart became Tetragrammaton — the name we pronounce aS
hard and he did not listen to them as Hashem “Hashem”.C0lThe Creator fashioned a universe inf‘And | will separate on that day the land of
had spoken.”(Shemot 8:15) which natural dasters occur.0 Floods, Goshen,that my nation stands upon,so that
Paroh’s magicians could ndiplicate the plague earthquakes, terrible storms destroy cities and etegre will not be there wild beasts;sothat you
of Lice.[MThey told Paroh that this plague was tlodilizations.C1The magicians did not understandill know that I, Hashem,am in the midst of
“finger of the L-rd".[Rashi seems to indicate thatuch phenomenon to be providential.[] Thke land.” (Shemot 8:18)
the magicians were attesting to the authenticity ofagicians acknowledged that this plague was ndB-d tells Paroh, through Moshe, that the
Moshe’s claims.OThis plague was caused by tirerely an illusion or impressive trick.(dt was theapcoming plague of Wild Beasts will affect only
G-d of the Jewish people.[Moshe was His agemtark of the Creator.[But, they claimed, it did ndhe Egyptians.[Bnai Yisrael will be protected from
Hashem was intervening in nature to save Higpport the concept of Hashem.[3] theinfestation.
people.[2] Nachmanides offers a third interpretation..0TheNachmanides explains that Bnai Yisrael were
Rabbaynu Avraham ibn Ezra disagrees with thisagicians accepted Moshe’s claim that the plagalso spared the suffering caused by the perviou
interpretation.CThe magicians did not say that thesfrom Hashem.[TThey did not use this name.ptagues.[TThe waters of Goshen were not affecte
plague was from Hashem.[OThey counseled thres a foreign term to the Egyptians.[ISpeakingy Blood and Frogs.[JThere was no outbreak o

(continued on next page)
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Lice in Goshen.OHowever, this aspect of thesemments.[0This was not the first occasion @ait HaKenesset. Therefore, he was confronte
plagues was not stressed.[Moshe could not peirtich Moshe prayed on behalf of Paroh and tiath a problem. He would not pray to Hashem in ¢
to this localization as proof of the plagues’ Divin&gyptians.[JOn these other occasions, Moshe glece associated with idolatry. Yet, his accustome
origin.ClIit was understandable that these plagues stipulate that he must first leave the city.sWhrefuge was indoors and consequently
were localized phenomena. However, thaeow, does Moshe add this requirement? inappropriate for the prayer he planned.CJMosh
infestation of Wild Beasts should not have beerRav Naftali Tzvi Yehuda Berlin Zt"l — thesolved his demmaby leaving the city. In this
localized.C0There was no natural reason for theetziv — offers an answer to this question.[JHeanner, he was able to pray outside in a prope
beasts to stop at the border of the Jewish provineasiveris based upon a previous passage. Letarsironment.[10]

Only providence could explain this belwyb] consider this pasuk.[] Netziv's insight provides an explanation for ar
Rabbaynu Avraham ibn Ezrasdgrees.He As we have explained above, Moshe was rahazing halachaTir explains that one should
maintains that the Jews were not exempt from fin@mediately successful in winning the support always pray in a Bait HaKenesset. He adds that tt
effects of the previous plagues.[Bnai Yisrael al8nai Yisrael.[His initial appeal to Paroh resulted synagogue must have a minyan a quorum of te
suffered from lack of water and infestations @ intensification of the bondage. Bnai Yisraghales. Bait Yosef observes that there is an

frogs and lice.00These plaguesl diot threaten sharply criticized Moshe for this outcome.[Moshabvious implication inTur's formulation of this

lives.0Hashem di not insulate His people.[Sought an explanation from Hashem.[OThe Torhhlacha.(If a synagogue does not have a minya
However the wild beasts were an actuabgkrf] uses an interesting phrase in describing Mosha'® is not required to pray there.[1Bait Yosef
This infestation would result in death not me@mmunion with the Almighty. The Torah sayguestions this formulation.[CHe explains that man
suffering.0JIn order to protect the lives of Hishat Moshe "returned to Hashem" and sought FBeges maintain that one should pray in a Ba

people, G-d shielded the Jewish people from tisisunsel.[8] HaKenesset regardless of the presence of
plague.[6] Netziv asserts that this phrase should banyan. He explains the reason for this position.
O understood somewhat literally. Moshe actualynagogue is designated for mrd§1]

“And Moshe said to him, "When | leave the wentsomewhereHe went to a place that he had Why is this designation important? According to
city, | will spread my hands to Hashem. The designated for prayer and prophecy.C]JHe h#te comments of Netzj we can answer this
thunder will cease. There will not be any more  established a synagogue — a Bait HaKenessgtiéstion.[JPrayer involves making an exclusive
hail. This is so you will knowthat the land is Moshe retreated to this sacred place to commuaenmitment to the service of
Hashem's." (Shemot 9:29) with the Almighty.[9] Hashem.[O Like Moshe, we live in an

Our pasuk describes the conclusion of the plagubletziv explains that this provides a partianvironment that is dominated by the expression
of hail.JParoh beseeches Moshe to pray @aoswerto our question. Actual] each time Moshe of other religions. It is appropriate for us to
Hashem. He should appeal to the Almighty to epdayed to Hashem he carefully considered m&move ourselves from our ambient surrounding
the plague.CMoshe responds that he will complgnvironment. He was consistently concernedvhen demonstrating our exclusive devotion tc
However, he adds an important phrase. He tellgh the problem of praying to Hashem in pladdashem.[l The synagogue provides this
Paroh that first he will leave the city. Only thergssociated with idolatry.Clln order to address thopportunity. It is our refuge. Itis a place completec
will he spread his hands to Hashem in eray issue, Moshe established a special place that wesignated for the service of the AlmigHty.

Why did Moshe stipulate that he must first leasacred and devoted to the worship of the
thecity? Almighty.CJEach time Moshe prayed or soug , )

Rashi quotes the Midrash Michilta in response fwopheg, heretreated to his Bait HaKenesset. %E@%ﬁ;ﬁf&'ﬁ%ﬁgﬁ?ﬁ ’ﬁé?hrgﬁnggs%ﬁ&feé;;e ?;;’" 7S
this question._TThe Midrash explains that the cityNetziv acknowledges that this insight does ngéfer Shemot 8:15.
waspermeated with idols.CMoshe would not pragompletely answer our question. Why did Mosh@ Rabbaynu Avraham ibn Ezra,o@mentay on Sefer
in this abominable environment.OFirst, he wouldow insist on leaving the city?Why did Moshehemot, 8:15. _
remove himself from this city of idolatry.JOnlynot follow his established practice? He shou Lﬁﬁ’:ﬁéﬁoﬂoggérbgﬂeﬁ;hgfg (Ramban / Nachmanide:
then, would he pray to Hashem.[7] have entered his synagogue and prayed [gRabbaynu Moshe ben Nachman (Ramban / Nachmanides

Moshe was waging a battle against idolatry. Héashem? Commentary on Sefer Shemot 8:18.
was asserting that Hashem is the only true G-d.Netziv explains that the answer is provided gijeﬁ%?bggu Avraham ibn Ezra,o@mentay on Sefer
The de|t|e_s of Egypt were false gods. He yvouhhothgnsnpulatmn made by Moshe.[He t(_JId Par Rabbaynu Shiomo ben Yitzchak (Rashiin@nentay on
not pray in a place dominated by these idolghat his prayers would be accompanied by &fer shemot 9:29.

Perhaps, he feared that his prayers might figysical demonstration.CMoshe would spread I@ssefer Shemot 5:22.

misinterpreted as appeals to the abominationshainds to Hashem. Netziv explains that Mosk# Rav Naftali Tzvi Yehuda Berlin (Netziv), Commentary
the Egyptians. He would leave the city and itsitended to spread his hands towards the heavé?‘%?]g;??\‘l’:fft;i” f;\jf:{?ﬁ&?;ogﬁ% (Netziv), Commenta
idols.C.He would pray to Hashem only in a placghis could not be done inside a building. Mosﬁgmek Davar on Sefer Shemot 929, ' vy

free of these falseIQOdS- ) intended to pray OUtSid(_e- ) ) ~[11] Rabbaynu Yaakov ben HaRash, Tur Shulchan Aruch
The commentaries are troubled by the Midrash'$loshe could not fulfill this requirement in hisorech Chayim 90.
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’ This taught Pharaoh an essentidhus, if they disobeyed, this
lesson about G-d: He not only"powerful" G-d would bring plague or
recognizes man's thoughts and actiomtgath (sword). Moshe and Aaron
but He "interacts" with man. How elsavished to teach Pharaoh the two most

RABEI MOSHE BEN-CHAIM could G-d design a plague to addresgpamary concepts that distinguish G-d
single man'¢Pharaoh) specific nature#rom all other deities: He is omniscient
In Parshas Vau-Ayra, at the end of thest telling Pharaoh his exact flaw inThis is a great lesson. and omnipotent, all knowing and all

ninth chapter, we find Mosh@loses) recognizing G-d. Moshe then viewed The proof that this was a centrgbowerful. G-d's system of reward and
not only responding to Pharaoh's plethe hail, and pondered theiffébrent themein G-d's plagues, is Moshe angunishment is also based on this idea,
to halt the plague of hail, but alsoaffects it had on various crops. Mosh&aron's initial address to Pharaoh. land Pharaoh was taught reward and
giving Pharaoh rebuke: Exo@:30, saw that siff plants broke, while Exodus 5:1-3, Moshe and Aarompunishment through G-d'sstinction
"And you and your servants, | knowflexible ones survived. He then thougtdapproach Pharaoh for the first time: Between the Jewish and Egyptian
that you have yet to fear G-d." Wh to himself why G-d created a plaguéSo says G-d, the G-d of Israel, serlivestock. Only the latter were plagued.
during the plague of hail, unlike othewith such a characteristic of affectindly people that they may celebrate Mé/e see a theme permeating the
plagues, does Moshe suddenly rebupiantsin two manners. Perhaps Moshi the desert. 2) And Pharaoh saiglagues.
Pharaoh? Is there something we magined insight into this specific plagu&Vho is G-d that should listen to His Returning to the metaphor used by
derive from this story that may explairand into G-d's approach invoice, to send Israel, | do not know GMoshe about the ifit and soft crops,
Moshe's behavior? Iloesn't appearreprimanding the Egyptians. G-dl, and Israel will not send." 3) And why did Moshe tell Raraoh this
that G-d instructed Moshe to rebukelesigned the specifics of each plaguitey (Moshe and Aaron) said, The G-through metaphor, and not directly?
Pharaoh, so Moshe's words here colBilit we may question whether thesef the Hebrews called unto us, let us g&hen someone is faced with a self-
be his own. What did Moshe see in thipecific plagues were pre-designeal journey of three days in the deserealization that conflicts with his ego,
plague, and what was his purpose from the outset, or did G-d design eacind we will sacrifice to G-d our G-dhe will not be able tatoleratesuch a
this dialogue? plague in line with what was needed &tstwe be afflicted with plague or thestark realiy, and he will deny it in
We must understand that each plageach juncture, depending on Pharaokword." Pharaoh responds in verse @efense. To allow Pharaoh a path to
was not randomnly selected, but eacleurrent response. and then in verse 3, Moshe and Aaraccept this idea, Moshe used a method
was carefully designed by G-d. Each Pharaoh was now being obstinate, atempt to clarify something to which does not generate a strong,
one contained some igue idea. Moshe pointed out to him "you havé’haraoh. What point is repeated idefensive response, but one wherein
Moshe understood better than anyet to fear G-d". Obstinacy had to beerse 3? They now state "The G-d diielistener may poret. Moshe used a
man, the depth which can bgointed out to Pharaoh if he was tthe Hebrews called unto us..." Thisnetaphomvhich can, after time, appeal
discovered by studying G-d's creationanderstand Moshe's next statemerditerates their initial address of "Sto the personmore casual, thereby
including these plagues.am certain which was in direct response to hisays G-d, the G-d of Israel..." Moshavoiding a diect onslaught of the
Moshe pondered each plague, but saharater. Stripping Pharaoh of hisand Aaron wished to communicate person's self imagé direct approach
something unique in hail. defenses would be the best method foewidea to Pharaoh, that the Jewish Gvould only result in Pharaoh's
After Moshe says "And you anchim to finally recognize G-d. Perhapsl "calls" to man. He is unique, and fareluctance to hear G-d's message, anc
your servants, | know that you have y&-d included other messages in ttabove the lifeless Egyptian godghelossof any good for Pharaoh.
to fear G-d", these two verses followplagues for Moshe to derive throughlowever, Moshe and Aaron saw thatWe see a clear proof against those
"The flax and the barley were struckyis own keen analysis of their uniquéheir initial attempt to deliver this novelself-righteous Jews who falsely assume
for the barley was ripe and the flax wagsroperties. Moshe therefore intimatedoncept to Pharaoh was glossedrovthey have more purpose than Gentiles.
in its stalk. And the wheat and the speib Pharaoh his character flaw via @hey repeated their words, but now this were so, G-d would not be so
were not struck for they riperater’ parallel: "The flax and the barley weravith more clarig, "G-d called to us". concerned with Pharaoh's and the
There is a question as to who said thesteuck, for the barley was ripe and th&his time, in verse 3, they did not usegyptian's knowledge of G-d. G-d told
two verses. Ramban says these worltix was in its stalk." Meaning, "youthepassive "G-d said" as in verse 1, biloshe at the very outset that Pharaoh
are spoken by Moshel agree, and Pharaoh are going to be broken" as ytheactive "(G-d) called to us". The G-dwill not hearken to him. Yet, G-d
would like to pose my ownaresiff like the flax and barley. "Andof Israel actually communicates withnstructs Moshe to perform the plagues,
interpretation based on Ramban. thewheatand the spelt were not strucknan. This was what Moshe and Aarofon account thak shall show you My
G-d intended to awaken thdor they ripenlater’ Again a parallel, wished to impress on the leader of strength, and that you shall declitg
Egyptians and Pharaoh to His uniquou Pharaoh would be spared if yoaulture, whose idols were stone angame throughout the land." G-d is
distinction as the Creator of heaven antere flexible”, as are the wheat ananetal A "knowing" and "powerful” G- concerned that all nations recognize the
Earth, Exod 9:16, (G-d instructingspelt. d was Moshe and Aaron's messageuth of His existencél
Moses what to tell Pharaoh) "However Moshe attempted to teach Pharaggses
because of this havsustained you, onthat “this current plague was designg
account thatl shall show you My asa parallelto you". The goal being
strength, and that you shall declfg that Pharaoh repent and follow G-d,
namethroughout the land." G-d desired>-d wishes this for all mankind, "For
not only to show His might, but todo not desire the death of the dead (|
counter obstacles in this societywicked) says G-d, but Hi his) ?;. e
corrupt nature so they may arrive at ttrepentance and in his living." Phara by = or, A
truth. wasbeing taught by Moshe that ther:" £
What obstacle di Pharaoh have?is in fact a G-d Who knows all man'%%.-’ ;
Moshe said, "You and your servantthoughts. Hopefully Pharach would b§‘-"-ui B
have yet to fear G-d". Pharaoh®npressed and acknowledge th=== e,
obstacle was obstinacy. Moshe wagreator. i e
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sabbath/New Moon

PRATER

This Sabbath is also the New Moon of Shvi#ws' governing those substances. On the
5764. On this dg our regular, Additional Sabbath, although all matter was complete
(Musaf) service is altered. Instead of tHaws governing their behavior could not
regular prayer, we recite "Atah vyatsartseenin their completion. For example, t
olamcha m'kedem", "You formed Your worldMoon's orbit of the Earth is about 30 days.

The New Moon

from long ago." We must ask: Why was thdefinition, on the first Sabbath, the fulfillme
prayer changed on account of the Sabbath/Nefithe Moon's cycle had 23 more days to ga

Moon combination? truth, all of Creation could not be witnessed

Looking at the altered text, we notice thimefirst Sabbath, as many of G-d's laws wo
concepts underlined are; 1) G-d's creation, amat display their complete cycles of behay

www.Mesor a.org/JewishTimes

The New Moon

BLESVING

firsthis article will describe the concepts found
théthin the "Kiddush HaChodesh", the blessing
bepon the New Moon.

ne First, let us familiarize ourselves with the actual
Begxt:
nt "Blessed are you God, our God, King of the
. In world, that with Your staterments (You) created
on the heavens, and with the breath of your
uld mouth, all the hogts thereof. A Satute and time
ior did You place for them, that they should not

2) from long ago. The first step in approachirigr months, and for the planets and stars, even deviate their circuits. Happy and joyous (are

this question is to define the two days gkars.

Sabbath and the New Moon, independent ofVhat happens on the Sabbath/New M
eachother.We will then be better equipped taombination? On this ¢a both system
understand what concept their combinatimoincide, displaying a completion of both;
highlights.

d's creation of the universe from nothingnessjiverse's laws (New Moon). On this spe
"creation ex nihilo". All matter was broughtay, it is appropriate to offer this unique pral
into existence and completed, and Gid G-d, "You formed Your world from lon
refrained from any additional creation from thego": "formation” of the world corresponds
seventh day and forward. The Rabbis evére Sabbath, but "long ago" corresponds
teach us that the miracles throughout time wesgstem which although enacted at a prior ti
"programmed" into Creation. G-d did not enaonly fulfills its mission "in time". "Long ago
newchanges "in time", primarily because He is a reference to time, not substance, descri
above time. Maimonides teaches that tintlkeat which only bears G-d's creation, af
itself is also one of G-d's creations. We mighbme time, i.e., the behavioral aspect
then ask, if this is so, that Creation wa€reation. Physical creation can be beheld
complete, why then do we recite "You formeglance, but a system of operation unfolds
Your world from long ago" only on thedesign only through a 'span’ of time.
Sabbath/New Moon combination? We shouldBoth aspects of Creation are witnessed
recite it every Sabbath! this special Sabbath/New Moon: Sabb
What is the New Moon? The New Moon igecalls physical creation, and the new M
differentfrom the Sabbath. On it, we do ndestifies to G-d's laws operating in th
commemorate the completion of Creation, babmpletion.
thecompletion of the circuit of the Moon. How
is the Moon's circuit iff erentthanCreation? It  Postscript
toowas designed by God! While it is true that sunrise or sunset can te
There is a distinction. Creation, celebrated Hlyis idea observed in the New Moon, perhap
the Sabbath, addresses G-d's creation of fiftegjuency and familiarity diminishes i
universe from nothingness. Sabbath addressiggificance in man's eyes. Therefore, the N
the "substances" of creation. The New Moooon was selected by the Rabbis as the n
embodies a iff erent phenomenon; not theimpressive phenomenon on which to estak
substances of creation, but the "laws" g@faise to G-d.
Creation. | believe this second aspect of Creation -

d's physical creation of substand&abbath)
The Sabbath has the unique distinction of @rd the fulfilment or completion of th

the heavenly spheres) to do the will of their

bon Creator. Worker of truth Whose works are
truth, and unto the moon You declared that it
should renew (itsdlf), a gloriful crown to those
(mankind) born of the womb, as they

e (mankind) will eventually renew themsdves

tial - asthe moon, and to exalt their Creator for the

se name of the glory His kingdom. Blessed are

J  You God, Who renews the months."

to

o &low we will address each section."with
mégur statements (You) created the heavens,
"and with the breath of your mouth, all the
bhasts thereof." This first praise deals with the
tereavens and their contents. As God does nc
OBpeak”, and of course prior to man's creation,
rspeech would be superfluous as there are n
ibeings existing who can hear, therefore the
concept of "statements" and "breath” teach us
something else in connection with God. Speech i
athvery simple actiwt and when applied to God, it
pafenotes that His mere will suffices to create the
eimostawesome, physical bodidsdditionally, it is

a generalprinciple that one cannot offer partial
praise in connection with God. The Talmud
teaches that if one visits a place where one of th
acliracles wrought on his behalf took place, it is not
s stsfficient if he praises God for that miracle alone,
tdout he must also refer to and bless God for othe
Nemiracles which were wrought on his behalf.
n@aniel also followed this principle when God had
listvealed to Daniel, both, Nevuchadnezzar's drear
content, andniterpretabn. Upon Daniel's receipt
é an answer to his request from God for this

D

G-

G-d created two things; 'substances', alavs- arealluded to in Genesis 2.

information, Daniel praised God for His ability to
(continued on next page)
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The New Moon BLESSING

(continued from previous page)

set up and dethrone kings, and for His ability
reveal knowledge to wise men in general. Or
subsequent to this praise, did Daniel praise God
thespecific information revealed to him in respon
to his request.

| believe that this teaches us what true praiseg
God consists of. It is not merely praise in respois
to anindividual act performed for oneseBLch a
praise would dwarf the true, immense scope
God's Omniscience and Omnipotence. To pra
God as accurately as humanly possible, man
speak of God's might and Knowledge in the m
broad and all-inclusive sense. True, full praise
God therefore must describe universal phenom
notsubjective, individual events.

Therefore, we first praise God in general ter
we exalt Him for the works of the heavens as a
wholeindependent of man, prior to exalting Him g
account of the moon.

"A statute and time did You place for them,
that they should not deviate theircircuits.” Here
we find the blessing referring not to the physi

is his free will, in specific here, the free will that

follows the path of a righteous life. Just as the moor
growsfull and then loses its grandeur, man too goes
through cycles of perfection and sin. But man is
given a great gift by God through the moon, as Goc
placed the moon's phases as a sign to all mankin
thatmantoo can once again become great, just as
the moon. The moon then is a parable to man's
constant failures and victories, to remind man tha
although he stumbles, he can - like the moon -
become "full" once again. Teshuvah is well within
reach.

This teaches us the level of import which God
wished to give to repentance. Nowhere else do wi
seeGod creating a unique behavior in creation
solely for the purpose of reminding man that
repentance is always within his grasp.

One more idea contained in these words is the
meaning of "those born of the womlb"wonder
why man is referred to in this peculiar fashion, as
opposed to saying "a gloriful crown to marthink
however, that the idea is to draw atidiction
between man and the cosmos. The moon, the

creation, but to the other half of creation, | refer to theSo there are 3 praises thus far; 1) Praise for tgch is unchanging in its laws, is a crown - a mark
governing laws. All matter was created in a physigysical heavens, 2) Praise for their governing lawsgdistinction - to man, a being borne of the womb,
state, but that such a state continue in a spedfjicPraise for harmaon the perfect system of whois destined to human error. The idea is that the
behavior is not a natural result of the physical bodgteation, where God willed something, and therenimon's phases are a reminder to man who alway
existence. Matter must also have governing lawsrgnconflict intervening between God's will and thgphases” from sin to repentance. Referring to mar
that, i.e., all trees reproduce their owmdki all immediacy of the reality of His will. God's will is allas"borne of the womb" highlights - via contrast to
animals beget their own kind, etc. Laws of gyavithatis real and all that stands. He has no opponerttemoon- thatmanis only human.
inertia, and all other constantddiot come into My friend Howard explained well that "those
being simply because matter was created. As well, d\Worker of truth Whose works are born of the womb" also teaches that just as an infar
members of mankind partake of similaruth." This statemenkbelieve is connected withprior to exiting the womb is free of sin, so are we
psychological characteristics due to governing lawshe next, indicating that God's works have able to be via repentance. This statement alludes t
In creation therefore, God brought into being twaurpose. They aim towards propagating some toug inherent capacity to be as pure as we were
distinct categories; 1) matter, 2) laws governing tlidéa, as the physical for the sake of the physical idefore birth.
matter. (I believe the second chapter in Genesis purpose. This King Solomon said in the veryThe new moon symbolizes free will. When man
alludes to the second category.) beginning of his work, "Koheles". The spherasses free will, his whole being is "illuminated" by
In application to the heavens, we would be remtbgrefore - as is the case with all creation - mtrsth and he is in line with the will of the Creator.
in our praise of God if we did not include praise ftlave a purpose outside of themselves. "Trufffiat is man's crown of "elevated distinction”. The
God's wisdom manifested through the relentleéaslicates that there is a purpose in the worksrehewalof the moon each month is to remind man
pathsn which the heavenly spheres travel. God. This is the new concept indicated here. that he was created with and has the ability to
That purpose follows: "and unto the moon Yaexercise his free will - which is what distances him
"Happy and joyous @re they) to do the will of declared that it should renew (itself), a glorifdifom sin. His continuous reflection removes man
their Creator." This statement on the surfacerown to those born of the womb, as they witiom his desire to sin.
implies awareness on the part of brute creatienentually renew themselves as the moon" Here
Animals have no self awareness, much less find the purpose and essence of the distinctiofand to exalt their Creator for the sake of the
inanimate objects. How then are we to understamdich God gave to the moon. The moon is ti#ory His kingdom." This teaches that repentance
this?I believe "happiness” here denotes the remosilgular object in the heavens designed by Godstanot a goal, but the goal is to finally recognize
of conflict. Meaning, the spheres function witpassthrough phases of waxing and waning. Ti&od's greatness.
exactitude, as there are no impediments betweerpose is stated, that it should be a crown to man.
God's will for the spheres to rotate and revolve, afvd'crown" means that which marks the elevated’Blessed are You God, Who renews the
between their physical performance. distinction of something. Man's elevated distinctiononths." O
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(-5 Providence

forde NON-RELIGIQUS

RABBI MOSHE BEN-CHAIM

This week, a longtime friend posed an important mankind. G-d knows this, and "regardless", He created
question that | reprint with a response below. | thank him - man! He surely helps direct the genuine searcher towards
for hisfollowing question: new insights into Torah and personal growth. This must

be.

Reader: Rabbi Chait's "Faith or Beetachon" article And yes, many who are far from G-d can very easily
brought my lack of understanding of this subject irfimol themselves into believing things happeato G-d's
stark relief: [ direct involvement in their daily lives. But we cannot

Isn't it correct that Yosef, was under direct providericave such knowledge without either a prophet telling us,
from Hashem because of the level that he was on? s {5-d Himself telling us. But as we do not have these
rational then, for regular individuals (like me), to haveo indications, it is quite haughty of a person to feel that
this sort of trust in Hashem? 5 it not probable that ma®yd did in fact just enact a specific event for him, when
of the thingd experience, unlike a Yosef or theot, are in fact, G-d's natural laws repeat their specific and
merely accidents/coincidences, or worse yet, due to fadigpective operations. Natural laws exists, and man
(stupidity) of my own? Itseems that in order forexists. Therefore, many times, these two meet, and man
Beetachon (as described by Rabbi Chait) to be real,dbrves either benefit, i.e., eating a fruit, or harm, i.e., he
individual must have a closeness to Hashem, notsaffers injury while slipping on ice. While this is true, we
illusionary closeness. Do you agree that many peaplest not discount the very real possibility that something
today feel very close to Hashem, but in actuality are vergy have been G-d's providence. Therefore, man must
far away?[] be both humble and realistic at the same time. Humble,

My questions really boil down to:DWhat is the place tfathe does not feel convinced that something was G-d's
Beetachon in the life of non-righteous individual?Olsiittervention, and realistic, that it could have been.
possible for a non-righteous person to have "realOne's Beetachon (trust in G-d) must, by its very
Beetachon? Isthe Beetachon by a non-righteoudefinition, be proportionate to his knowledge of how G-d
individual rational and reciprocated by Hashem, works. This is important. One must know the justice

merely placating emotional insecurities? system of G-d, in order to have Beetachon in it. One
Any light you can shed on the subject is mudannot be trusting in someone who does not exist.
appreciated. Similarly, onecannot have Beetachon in the fact that G-d

will do something, if in fact, G-d does not operate in the

Mesora: Yes, even a non-religious person can benefidy imagined. The more knowledge man attains of G-d,
from G-d's providence. In his Moreh Nevuchim on thisatis how much more Beetachon he can hayeerson
very topic, Maimonides states that G-d's involvementisnright to feel unsure whether G-d will step in to assist
one's life is proportional to his perfection: him, just as we learned that Jacob said, "I have grown

Lesson #1: The very fact that there are "levels", cleasipall from your kindness." He too felt he might not be
teaches that one on a lower level does have safeserving of G-d to save him from his twin Esav. This
providence. was philosophically honest. This sets the right example

Lesson #2: And although a non-religious person nfayus.
be far away from G-d relative to others, this (lessWe must continually learn more about G-d and His
religious starting point) is where every persdaws, making certain all we learn resonates 100% clear
commences his mission to come closer to G-d and &fisl true, and finally applying new these newly learned
ways. Therefore, such a starting point is inevitable fortaliths to our livesdd
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