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RABBI-BERNARD FOX

way was this plague more degrading that those L Sl _,r-'—f:‘
“And Hashem said to Moshe, that preceded it?(0The first seven plagues never "'“r?w::-i‘-_".-:t.,j"':*'

“Go to Paroh.OFor | will make his heart broke Paroh emotionally.C[He was able to retain Nisrael is far more remarkable than the silence of
stubborn and the hearts of his advisors so that | self-respect.COn occasion, the pressure of a plathee dogs!JWhy does Moshe insist that the
may place these wonders of mine in his midst,forced him to promise Bnai Yisrael freedoBLi! behavior of the canines is so impressive?
and so that you will retell to yourchildren and with the cessation of each plague, Payakkly ~ We will consider two approaches to answering
grandchildren that | played with Egypt and the regained his confidence and sense of control.0 this question.(OThe first approach requires that we
wonders that | placed among them.And you The plague of Locust wasiffierent. The carefully consider the impact of this plague upon
will know that | am Hashem.” (Shemot 10:1-2) devastation of this plague shattered Paroh.[ltHe Egyptians.[What effect would the plague of

This pasuk introduces the plague of Locustdlled for Moshe and Ahron even though he coule firstborn have upon the Egyptian people?C
Hashem tells Moshe that with this plague He wiiblongerreverse or even suspend the damage.®leviousy, this plague would bring widespread
toy with Paroh and his nation.00The apparemteded Moshe and Ahron to relieve the paind#ath upon the Egyptians.[1However, Moshe
meaning is that Hashem will humiliate Paroh asdeing the locusts — the reminder of his folly asttessesanotherimpact.ClHe explains that the
the Egyptians.0Why was this plague mordemise.[dThis is the degradation referred to in tBgyptian people will be thrown into a state of

degrading than those that preceded it? opening pesukim. complete panic and despair.[He tells Paroh that the
There is another interesting issue raised by thel cries of the people will exceed anything in the past
plague of Locust.00The essential affect of this or future.[TTotal chaos will reign.CIn short, Moshe

plague was that locusts would consume all graifBut among Bnai Yisrael a dog will not bark described two impacts.OFirst, the firstborn will
and produce that had survived the plague of Hak@ man oranimal. This is so you will know die.0Second, the Egyptians will be thrown into a
Egypt would experience severe famine.ln ordbat Hashem has distinguished between thestateof complete panic and despair.
for Paroh to rescue his people from this plague,Egyptians and the Israelites.”[(Shemot 11:7) Now, we can provide an explanation of Moshe’s
would need Moshe’s immediate intercession.Moshe tells Paroh of the final plague.[Hashetomments.O0Why did Moshe refer to canine
Once the crops were consumed, the devastatiowilf strike the firstborn of the Egyptians.O0Thidbehavior?l] Moshe wanted toordrast the
theplague would be complete. terrible plague will fall upon Paroh’s own son.CExperience of Bnai Yisradlring the plague of the
As the damage of the plague was afflicted, Parsli even destroy the firstborn children of théirstborn to the experience of the Egyptians.[As we
withstood calling for Moshe and Ahron.COnlEgyptians’ servants.[1Only the firstborn of Bndiave explained, the plague would impact upon the
after the crops had been totally destroyed, did Yierael will be spared. Egyptians in two ways. [t would bring widespread
beseech Moshe and Ahron to pray on his behalfVibshe adds that at the time of the plagudgath.Clt would create intense panic and despair.
Paroh had already persevered through the worst@hplete peace will prevail among Bnai YisraeMoshe contrasted the experience of Bnai Yisrael to
theplague.[Why break down at this point? He asserts that even the dogs will refrain frattmat of the Egyptians in both of these areas.[He
One interesting approach to these problesspping at other animals strangers]Moshe explained that while the firstborn of the Egyptians
posits that these twapestions are interrelated.[Leexplains that the unusual behavior of the dogs wilbuld die, the firstborn of the Jewish people
us begin by understanding Paroh’s reason é@@monstrate that the Almighty distinguishegsould pass the night unharmed.[0 Then, he
seeking relief from the plague after the locusts Hagtween the Egyptians and Bnai Yisrael explained that, whereas panic and despair woulc
already consumed the crops and produce of tHdoshe's comments ardfficult to understand.Loverrun the Egyptians, Bnai Yisrael would
land.O] Moshe explains that Hashem will destroy thexperience complete calm and peace.[1Moshe
Paroh withstood the destruction of the plagfisstborn of the Egyptians.CThe plague will extenebntented that this contrast would demonstrate the
without weakening.[LHowever once the locusts hiidm the firstborn of Paroh to the firstborn of theomplete separation between Bnai Yisrael and the
ravaged the land, he was confronted with a sc&wyptians’ servants.[JOnly Bnai Yisrael will b&gyptian people.
of total destruction.[TThis landscape of devastatigpared.[Cleay] theexclusion of Bnai Yisrael from The second approach requires that we briefly
overwhelmed Paroh.0Paroh knew he could rbis horrible plague will demonstrate Hashentliscuss the concept of contrast.CJContrast is the
reverse the damage of the plagBet’he had to special treatment of Bnai Yisrael.. Howevegreatesbetween opposites.[FFor example, we can
have relief from the sight of locusts.[TThis was Hidoshe adds that, among Bnai Yisrael, even @mtrast a briliant person with an individual of
reasonfor beseeching Moshe and Ahron to praynfriendly dog will not disturb the peace.[He therormalintelligence.[A certain degree ofontrast
onhis behalf. assertshatthe unusual docile behavior of the dogfoes exist between these two individuals.C
This is not the behavior of an individual who i@ill demonstrate the Almighty’s preferentiaHowever, greater contragmergeswhen we
in control.0JIt is characteristic of an emotionallfreatmentof Bnai Yisrael.OTue, this animal compare opposites.[1In our example, if we
shattered person, unable to bear even a reminddzebavior is unusual.CHowever, it is not nearly asmpare the brilliant person, and an extremely
his misfortune.O] remarkable as the pattern of the plague.[0The faali-witted individual, a greater level obiatrast

Now we can answer our firgtestion.CIn what that this pervasive death would not touch Bnemerges.
(continued on next page)

Page 2




\olume |11, No. 15...Jan. 30, 2004 Times www.Mesora.org/JewishTimes

(continued from previous page) the exact crescent shape that must be seen byrtightfall.CIf it occurs after midday the crescent will

witnesses.[He explained to Moshe that when thistappeammediately at nightfall.[3]
is seen, the new moon is declared.[1]C] Now, we can appreciate the problem posed by
The apparent meaning of the midrash is thathematally calculating the date of the new
Moshe could not gualize the amount of amonth. When does the new month begin?This
crescent that the witnesses must see.[] kguires an exact definition.dIs the newmonth
wondered, “How much of a crescent must be saeitiated by the disjunction of the moon and sun?(
in order for the new month to be declared?” Alternatively, is the new month determined by the
This interpretation of the midrash and Moshe&gtual appearance of the new crescent in the skie
question presents a problem.Iit seems from thigove Yerushalayim?0J
interpretation that the new month cannot beMaimonides deals with this issue.llHe explains
RABEI BERNARD FOX declared on the basis of the appearance ofhat the calendar calculations determine the
minimal crescent. However, this interpretation efiomentthat the crescent appears.Thasiswers
the midrash is not possible!dAny minimalourguestion.[The new month is not defined by the
Hashem wished to create the greatest possdppearance of the moon is adequate.(OThere isdigiunction of the sun and moon.[t is defined by
level of contrast between Bnai Yisrael and tlstandard that must be met.[1f the witnesses testifgappearance of the crescent.[4]
Egyptians.CISome level of contrast woeltherge thatthey have seen the new moon, a new month iRav Yitzchak Zev Soloveitchik Zt'l explains that
simply because Bnai Yisrael would be excludetgclared.(TThere is no requirement regarding thés was Moshe'guestion.J0What is the precise
from the plague.[However, this is not the highesize of the crescent![2] definition of the new month?OHashem showed
possible level of contrastAlgreater degree of Let us consider a related issue. Now, that therdMleshe the crescent of the new moon.[He told
contrastemergeswhen opposites are comparechd court in Yerushalayim the new month i#loshe you must see this and then sanctify the ne\
Therefore, Hashem created an uncommon climdégermined through mathematical calculationsidnth. The Almighty explained that the
of peace among the people of Bnai Yisrael.[ThisTikis raises an interestingLestion.0What is the disjunction of the sun and moon does not create -
the opposite of the state that would exist amomrgact definition of a new month?0The obviousew month. The actual appearance of the new
the Egyptians.JThis would enhance the contrasisweris that the new month is defined by therescent creates the new monthfb]
between the experiences of the two nations.  appearance of the new moon.[TTherefore, the new
O month begins on the first evening that the newi] Michilta, Parshat Bo, Chapter 1.
moonappears.The calendar need only calculati] Rav Yechiel Michal HalLeyve Epstein, Aruch HaShulchan
“This month shall be for you the first of the this date.[]However, this answer ignores &@Atede, Hilchot Kidush HaChodesh 88:12.
months. It shall be for you the first of the important problem.Cin order to understand thid MesechetRosh HaShannah 20b.

months of the yar.” (Shemot 12:2) problem, some background information is needeldl Rabbaynu Moshe ben Maimon (Rambam / Maimonides)
This passage introduces the commandment ®he moon does not generate its own light.CTT ecﬂ?j ,\T/ﬁéﬂ; S;CLZOt E'gdzf; nﬁﬁjﬁ?ﬁ;@;ﬁ&igzgiﬁegy

establish a calemd]Each festival is light of the moon is actually the reflected light qf; ¢ kidush HaChﬁvdeSE 8812, '

assigned a date on this calarid | the sun..When the moon and sun are exactly[gthav Yitzchak Zev Soloveitchik, Chidushai MaRan RIZ

Hashem tells Moshe that the first | alignment, the illuminated side of the moon faceg eyve onthe Torah, Parshat Bg
month of the calendar is Nissan. ‘1 away from the earth.CJAs the moon begins to
This is the month that Bnai Yisrael i distance itself from this alignment with the sun, the
will leave Egypt. "|. crescent of the new moon appears.CHowever, the
There is an interesting midrash on crescent does not appear immediately.[1Some
this pasuk.CAN introduction is needed to amount of time is required after the disjunction of
understand the midrash’s comments.[Th the sun and moon for the crescent of the new
calendar established by the Torah rghlll . moonto appear. The amount of time depends on
This means that new months are declared ofj} . the location of the observer on earth.0In
thebasis of the appearance of the new moon.}'] Yerushalayim, six hours are required.(]
Ideally, the newmonthis declared on the basis ™ Therefore, if the disjunction occurs
of the testimony of two witnesses.[]These', i before middg, thecrescent will
witnesses appear before the high court j§ SR appear immediately
) &,

Yerushalayim and declare that they have seen ﬁ : with
crescent.]t is true that the appearance of the g

moon can also be calculated mathematicallygsi 4

However, in the ideal situation the mathematicil

calculations only play a secondary role.[0Thé
primary basis for declaring the new month is
through eyewitness testimony.[]

Today we do not have a high court.0Therefore,
we cannot determine the advent of a new month
on the basis of testimony.OInstead, we rely on
mathematical calculations.[TThe Jewish calendar is
theresult of these calculations.

The midrash explains that Moshe hiftlialilty
understanding this mitzvah.OIn order to solve
Moshe’s problem, the Almighty showed Moshe
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Moses” Misston

and Pharaoh's Free Will

RABBI MOSHE BEN-CHAIM

I thank my friend Abe for raising this issue

Just prior to the eighth plague, the Plague ofThis 2nd point is not too well known. The

last Shabbos, Rabbi Reuven Mann for his Locusts, the Torah reiterates these two goals: plagues' spectacular nature attract our emotion

insights, and Rabbi Pesach for directing me to
essential sources on this matter.

Exod. 10:1-2 :

to the visual phenomena. However, as 10:2
states, G-d also wished to "mock" Egypt. He

"G-d said to Moses, 'Come to Pharaobesired that this principle of withholding

becausé have hardened his heart and the headpentance
of his servants in order [1]thdtplace these commentaies state, (paraphrased) "...it is
signs of Mine in his midst. And in order tounusual that a man can face such plagues
eak in the ears of your son and your grandsbiail, Locusts, and the like, and still remain

positioned you as a judge to Pharaoh, a'?ﬁat which | have [2]lmocked Egypt, and My obstinate. Man's nature is to be terrified, not tc

Two Purposes of the Plagues
Exod. 7:1-5:
"And G-d said to Moses, 'Recognize, | havg

become lear. The Torah

Aaron your brother will be your prophet. Yougjgng whichl have placed in them, and theymaintain his stubbornnessSich a steadfast

speak all that command you, and Aaron your
brother will speak to Pharaoh to send the
Children of Israel from his land. And | will
harden Pharaoh's heart, [1]Jand | will increase
My signs and My wonders in the land of Egypt.
And Pharaoh will not listen to you, and | will
placeMy hand to Egypt and | will take oMy
hosts, My people the Children of Israel from
theland of Egypt with [2]great judgments. And
Egypt will know thatl am G-d whenl stretch
forth My hand on Egypt and | take out the
Children of Israel from their midst."

G-d instructs Moses to speak to Pharaoh that
heshould free the Jews. G-d tells Moses that he
knows Pharaoh will not free them as He will
harden Pharaoh's heart. G-d states the goal of
hardening Pharaoh is to create wonders in
Egypt, that Egypt will know G-d. One goal isE
for [1l]Egypt's edification and hopefyll
repentance. The verse also indicates that th%r
is another goal, [2]"great judgments".
these'judgments"?

from re

shall know that | am G-d."

(Before proceeding, | wish to clarify the term
"mock". When applied to, or used by G-d, we
cannot understand it as G-d expressing human
characterigtics of derision. To "laugh at", or to
"mock", in connection with G-d, means He is
assured of the sinner's downfall. So "certain” is
G-d, it is as if He laughs, like a human would
when he warns another of a negative result, yet
the other person does not heed the warning, and
inevitably suffers. The one who warned will say
"| told you s0", asif to laugh at the ignorance of
the other. G-d is said to "mock”" Egypt, as their
downfall is inevitable. G-d's warnings and
knowledge are absolute, so one is wise to follow
G-d exactly. Egypt didn't, so their devastation
was certain.)

attitude, even after receiving blow upon blow,
is not natural for man, and must be by G-d's
word. Pharaoh's resistance is to be a prim
focus of the plagues. Moses' mission is to bring
out into the open this aspect of G-d's justice:
whenmanis too far gone, G-d will restrain him
from repenting. The plagues are to demonstrat
how G-d does not allow a terribly corrupt
personto repent. Intuitive}, we would think
thatany man who sins should be afforded the
ability to repent. Why then in such a deviant
person, does G-d withhold repentance? What i
thejustice in this restraint?

Questions on the Loss of Repentance
1) | his laws of Repentance, chapter 5,

Here we see a new point, a "mocking” offaimonides teaches that man is always the
gypt, explained as G-d's withholding Pharadkause of his free will. If so, what did G-d do to
penting the hardening his heart. Rashipharaoh that prevented him from freeing the

s this means a laughing of sorts. RambgBws and from repenting? How does G-d

What argays, "I (G-d) laugh at hingPharaoh) that
harden his heart, and do vengefulness in him..."»)

"harden" Pharaoh's heart?
If G-d harden's Pharaoh's heart, anc

(An important principle is spelled out by the
Sforno on Exod. 7:3. He states that G-d's
plagues are to allow Egypt to "recognize His
greatness and goodness and repent in a truthful
repentance”’. We must recognize G-d's kindness
in such an act: Man sins, and is justly punished.
However, before meting out punishments, G-d
educates the Egyptians to their sin via the
plagues. He does one more act to afford the
sinners a path to repentance, and to circumvent
any punishment. We learn that G-d works
additional kindness and gives man opportunities
to correct his ways, before receiving
punishment, or the loss of his soul.)

From these two verses, we learn two distingherefore, Pharaoh does not free the Jews, is
purposes in the 10 plagues: Verse 10:1) that (gt that G-d punish Pharach??
d multiply His wonders for Egypt to learn of 3) |n his Laws of Repentance, chapter 6,
Him, and verse 10:2) that the Jews repeat thNgaimonides states that a person may sin a ver
to their descendants that G-d removegyil sin, or sin many times, until the sentence
Pharaoh’s (man’s) ability to repent, and that Heom G-d will be to remove his ability to
and His miracles are made known. Clgarl repent, and that the sinner die in his sin whick
Moses continuously approaches PharaoRe did knowingly with his will at the outset.
knowing all too well that Pharaoh will not freepmaimonides states that Pharaoh's sbubbess
the Jews.But Moses is commanded by G-d tgs an example of this principle. What is the
do so, as G-d's purpose is to [1]publicize Higistice in this principle of “removal of
nameand [2]demonstrate His justice as metefkpentance"?
out in Pharaoh's inability to repent. 4) In law 6:3 of his Laws on Repentance,

(continued on next page)
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Maimonides repeats eight times that the sinn#rough restraining Pharaoh from repenting. Heason- Ramban indicates it would have been
sinned with on his own. What is Maimonidess the prime example of man's ability to reach effective in somenanner.Thus, G-d prevented
driving at? Ramban too stateskmod 7:3 that point with no hope for repentance. G-chis repentance. How may we explain this
Pharaoh was punished with the loss of hpublicized Pharaoh's corruption as an act &amban?

repenting abili, asheinitially sinned with his kindness to "all others who enter the world", asDiscussing this issue with Rabbi Mann, we
own free will. How does this help usMaimonides states. G-d teaches an invalualdgreed as follows: Had Gallowed Pharaoh to

understand G-d's justice? lesson. If we forfeit this lesson, tragigalive repent an ungenuine repentance, Pharaol

5) Ramban offers two reasons for the justicean lose our eternal life. would justly deserve continued plagues, as the
of Pharaoh's inability to repent. One reason plagues' purpose of Pharaoh recognizing G-
given is that Pharaoh's repentance would noHardening of Pharaoh's Heart would not be realized. However, Egypt would

have been genuine, but merely a tactic toThere are a few ways to understand G-d&e Pharaoh "repenting” and would have ¢
remove the ever increasing pain of eactestraint on man's ability to repent: Margripe against G-d's justice. They would not
successive plague. As the plagues progresseshches the point of no return, so G-d mereknow that Pharaoh repented a false repentanc
Ramban teaches that Pharaoh became mobreflects” man's own corruption by withholdingand would feel G-d is unjust to continue
inclined to free the Jews, and he would haven ungenuine repentance. Rabbi Manplaguing Egpt. We may suggest this
after the fifth plague. However, G-d removeduggested a second theory: that man can explanation for the Ramban: for this reason, G-
his ability to repent, and he did not free thensome form of repentance, but G-d does notl did not allow Pharaoh's false impression of
We must ask: If Pharaoh's repentance wouldlow him, as G-d's mercy grants repentance tepentanceSwch a repentance would be of no
not have been genuine, then what is thman, but only up to a point, and no furtheiuse to Pharaoh's perfection, butmtterel to
difference if he does or doesn't verbalize hisccordingly, manis punished for the sins heothers, to Egypt. Rabbi Mann stated that Mose:
repentance? Why does G-d deem it necessamitially committed on his own. G-d is kind totoo was concerned that if G-d justly killed the
that Pharaoh not utter his repentance, if &llow manrepentance, but G-d determines fodews when they sinned with the Golden Calf,
would be meaningless, as Ramban states? how long repentance remains available. So wegypt would say that G-d failed and smote his
6) In law 6:2, Maimonides says thatmust look at G-d's ultimate restraint orpeoplein the desert. Due to the concern that all
repentance acts as a "shield" againsépentance in an opposite light: It is not aankind recognize G-d as just, Moses aske
punishment. Does Maimonides' statement haceuelty that He removes repentance, but @-d, "Why should Egypt say, 'with evil He took
bearing on this Ramban above? Is repentankiadness that He tolerates sinners for so lonthemout of Egypt to kill them in the mountains
anabsolute protection against punishment, armtccording to theory #1, man sins to the poirind to consume them from off the face of
therefore G-d "had" to prevent Pharaoh frorwhereheis completely and irrevocably corrupt.Earth..." (Exod. 32:12) Moses did not desire
uttering even ungenuine words? He has the ability to go through the motions dEgypt to possess a false impression of G-d
repenting to avoid pain, but G-d does not allowhat perfection Moses displays....even aftel
The Plagues' Purpose: A Point of No Return ~ him this right. In this case, G-d mirrors théhundreds of years of bondage, Moses ha
Despite Pharaoh's inability to concede teinner's exact corruption he cannot truly concern for G-d's reputation in his oppressors
Moses' demand, Maimonides states that Mosespent, so G-d does not allow the act of eyes. Moses teaches that we must be concern
repeated approach to Pharaoh is to teach aseless repentance. that G-d's reputation be completely just. We
important lesson: "In order to make known to care that all mankind obtain the truth.
thosewho entertheworld, that when G-d holds Ramban: Preventing Ungenuine Repentance
back repentance from the sinner, he is not abld&Ramban indicates that repentance is a shieldvlaimonides: Free Will and a Hardened
to repent, but [rather] he dies in his evil that hagainst punishmentsthe gquestion ishow. To Heart - a Contradiction?
initially committed with his own will." We are reiterate, Ramban's second answer for G-dvlaimonides states in his Laws of
taught a crucial lesson: Man can sin to the poingstraining Pharaoh from repenting is aRepentance, chapter 5, G-d never remove
of no return. follows: "Pharaoh's repentance would not hawvene's free will. He calls this a "great
Part of our human designour free will - been genuine, but merely a tactic to remove tiigndamental”. This makes sense, as the Torah
allows us to steep ourselves in corruption, tever increasing pain of each successiwesystem where ‘reward and punishment' is ¢
the point that we can no longer extricateplague." Therefore, he was not allowed teornerstone. Thus, man must always be the sol
ourselves. This was G-d's lesson to the worleépent. Had he repented - even for this wrorgause of his actions. How then do we

(continued on next page)
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understand Maimonides' theory on G-will: the area of repentance. RestrictingSforno
hardening Pharaoh's heart? In his Laws Bharaoh from repenting does not equate to G-8forno is of another opinion. He states tha
Repentance 6:3, Maimonides writes, "And it making him sin. Pharaoh sinned of his own fréad Pharaoh desired to, he could have repente
possible that man sin a great sin, or many singll, and so grievousl, that G-d's justice as"there is nothing preventing him." If this is
until the judgment is given before the Trudemands he be removed from the systemsof how does Sforno understand the verse th:
Judge that the punishment for this sinner ogpentance. Had Pharaoh been free to repentGhé "hardened Pharaoh's heart"? Sfornc
thesesins that he did with his will and hisvould avoid punishment he truly deservedxplains this as G-d giving Pharaoh the ability
knowledge, is that repentance is prevented frdfaimonidesargues with Ramban and Sfornao 'tolerate the plagues'. As Sforno states, if G-
him, and he is not allowed permission to retuam this point. Maimonides holds Pharaohtdid not harden his heart, Pharaoh would hav
from his evil so that he should die and expire ispentance would have been genuine. Tliised to Jews, but not out of a desire to subjec
his sin that he did.....Therefore it is written ibrings us to our next question. his will to G-d, performing a true, complete
the Torah, 'and | will harden Pharaoh's heartlf Pharaoh's repentance would be a genuingpentance. Pharaoh would have freed the Jev
Since he sinned initially by himself, and didvhy did G-d not allow him to repent? G-anly to avoid any further pain, "and this is not
evil to the Jews living in his land, as it saysjlows othersto repent! Perhaps it is possibleepentance at all" as Sforno says. Sforifiees
‘come, let us be wise', Judgment was passethtt mansin with so much evil, that the normarom Maimonides and Ramban, in that he
prevent repentance from him, until punishmergpentance does not outweigh the evil. Let mentests that G-d ever inhibits one's path back t
was exacted from him. Therefore, G-axplain: In normal cases, man sins, but then itGsd via repentance. &ho quotes Ezekiel
hardened his heart." Iffree will is a possible that his remorse for his evil is siB:23, "Do| really desire the death of the
fundamental, how can G-d seemingly violagenuine, that he is in fact not the same perseicked, so says G-d? Is it not in his repenting
this principle by preventing Pharaoh frowho sinned. He has complete regret, aridbm his path and that he live?" Sforno proves
repenting? resigns himself to never sin this sin again. THe®m this verse that G-d always desires, anc

Free will is always under man's contrBut is true repentance, when the new state of gandkes available, one's repentance. G-d did nc
free will "to do what"? This is the key point: itn man completely erases any taint of the ewdimove repentance fronh&aoh as suggested
is the free will to "select evil or good" that G-fbrmerly held on to. As man learns the fault &y Ramban and Maimonides.
places in man's hand unconditionally. Howevéris crimes, and sees clearly how hurtful his
G-d will - in extreme casesremove our free action was to himself or others, he now regret$n summay, Moses' mission was twofold: He
will to decide another matter: repentance. Eighis actions. In such a case, G-d completebasto assist in delivering the Plagues so Egypit
times Maimonides stresses that man chooses$aigives man, and "none of his sins will band the Jews would recognize G-d. An
do good or evil, of "his own will." He wished taoemenbered.” (Ezekiel 18) But it canalso idolatrous culture would be shown false, and G-
clarify this point, that free will is never takermappen, that a person sins, and repents, but dsysystem of reward and punishment would be
away from man in this single area of choosimgpentance does not completely correct his ewilade tear. Additionally, someof our Rabbis
good or evil. Man will always be the sole caus®epentance can only correct a person up téeach that Pharaoh's reluctance was publicize
of this choice. The Torah says this opgnlpoint. Repentance can be an injustice, tdteach mankind that we have the ability to sink
(Deut. 30:15, 19) "Sekplace before you toga someonesins so harskl) and would be let off. into sin, so far, that we have no way of
life and good, death an evil......and choose lifdust as free will to select good or evil is aemoving ourselves.
Moses tells the people that they may choadsstitution that G-d never compromises, so todt is then so crucial that we all examine our
between good and evil. This is the area whespentance is always accepted before Gweays, and not forfeit a trueternallife, due to
man is always in controlBut in the area of Maimonides states this in law 6:2. This beirtgmporalemotional satisfaction, or false iddas.
repenting, if man already selected evil, amsw, the only solution is to remove repentance so
corrupts himself so grievoysIG-d will prevent Pharaoh and those like him pay for their crimes.
his free will from selecting repentance,......"dbwould be unjust to allow Pharaoh to escape
hemay die and expire in the sin that he did." punishment through repentance. How odd i‘z , -

There is no contradiction in Maimonideshay sound, repentance is not just in this caggn further reading of the original sources, see

) . el ! ) monides "Laws of Repentance”, chapters V and VI;

words. G-d gives man free will to do good arithe basic concept is that G-ardives man, but maimonides introduction to Ethics of the Fathers, the
evil, and never removes this freedom. In owaly up to a certain level of corruption. MafShmoneh Perakim’, Chapter VIII, and sources noted
areahowever, G-d does compromise man's fremy exceeddrgiveness - a point of no return, herein.
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I . with no apparent cause whitlkould not the line to accept the Torah? Thanlareas, honesty is demanded.
Phal‘a()h SFalled trace to some element in nature", thgou. Parents should also appreciat@ot

Egyptians thought. Mesora: Rashi says that when all thesubdue- children who have matured,
[ Prior to the Death of Firstborns, G-dlews sinned by the Golden Calf, excepnhough, so as topposeparents and
Esca lsm always operated within nature, so téor the Levites, the Levites then replacediscuss their own opinions and feelings.
spe&. But in Death of Firstborns, Hethe firstborns' designation of Temple Being provocative or opposing
RABBI REUVEN MANN revealed an entirely new ndension- service. The firstborns received thauthorities are not evils. Dishonesty is.
Written by a Sudent outside of natureby which He can strike priesthood to promulgate Torah ideglog

you down at will. Hence, the terror of thaimuch like the Egyptian firstborns carried
After Pharaoh's magicians use sleight ofght was dferent than that which the status of passing down their

hand to imitate the blood miracleattended any other plague. philosophy. We see that the Egyptian .
performed by Moses, we read (Exod. firstborns were killed, and as Rabbi once ATOI‘ah P“I]S[

7:23) "And Pharaoh turned and he came
to his house and he didn't give heart also

mentoned, it was in order to sever the
lineage of those who would teach the = rRABBI MOSHE BEN-CHAIM

to this." Why do we need to know that I corrupt, Egyptian philosophy.
Pharaoh returned to his house? Phal‘a()h S Perhaps it is inherent in the position of Jewish leaders have more influence
Later, we read (Exod. 7:28) that the first born male, that he commands respetian they might kow. As Pharaoh's

frogs entered everywhere, including one's o« [ and status. He is then the most fit to act asrvants said, "each man according to the
house. Itwould appear that this is not In[lmldallon leader since he carries inherent reverenagerpretation of his dream..." Meaning,
unrelated to Pharaoh's entering his house Just as Hing the Egyptian first born dream interpretations carry more meaning
subsequent to the magician’'s performance RABBI MOSHE BEN-CHAIM would terminate those leaders, G-d sougthian the dream themselves. Yosef's
of blood. Jewish firstborns as natural Torah leadeisterpretations were more impressive than

Pharaoh was disturbed by Moses' feat ofReader: So | have looked through However, when they sinned, they were rtbeservants' own dreams.
blood, and sought to Idie the Rashi, and the Midrash, but there is rlongerfit to minister to G-d. They showed So too are Jewish community leaders in
significance of Moses by having his owrtcomment!| can find on an interestingweakness towards alien G-ds. iSTha position where their congregants are
magicians do the same. Nonethelesgjestion: When Moses first appearecbntradicts the monotheistic perfectiomfluenced by their say so, more than other
Pharaoh left, and "returned to his housdjefore Pharaoh why did not Pharaotequired in Temple worship. Only thoseonsiderations. And this is the influence
Why? He sought a place where he cousiimply have him and Aaron killed, or afteperfectly devoted to G-d can relate to G-all leaders have on others.
deny the truth of Moses' miracles. Héhe first plague, or even the fifth? Afterin Temple service. Knowledge of $4i  One lesson that the Torah imparts is the
sought a geographical escape, to assistfiat, | understand that Pharaoh hadhdeniable status as the only G-d illowing: "Maa-sseh avos siman
his philosophical denial. As long asemoved the element of freewill fromessential for relating to what is trulfibanim”, "The forefathers' actions are
Pharaoh did not have to confront Moselsimself. Moses was, after all, according t¢Him". signs for their children." Meaning, we are
miracles, he felt a certain haven of securifggyptian law, guilty of murder of an to look to our patriarchs for model
in his false beliefs. What was G-d'&gyptian, and Pharaoh knew this. Opinion behavior, and apply their morality and
response? A plague wherein there was please intelligence in each generation. If
escape, to help Pharaoh confront the trutiMesora: Pharaoh never lost his fre . . something was of no concern to them, it
of Moses' genuine miracles. The froggill. G-d does not remove man's ability tf)PI‘OVO(:a[lve- A[l EVII? must not be to us. And if something was a
entered Pharaoh's house, leaving him nmake his own decisions. In another articl . « concern to them, then we too must be
further room for denial. | hope to expound on what it means that RABBI MOSHE BEN-CHAIM concerned not to deviate. This principle is
G-d hardened Pharaoh's heart. Refer to not time bound, and must be imbued to
Maimonides' Laws of Repentance, Reader: | wasalmostinclined to show others.
chapters 5 and 6 for much detail on fregur "Letter to Students” to my son umtil  Our society corrupts pure, Torah ideals
will, and Pharach. came to the part where you said: "Yolabeling them as "unrealistic", when in
Dealh 0f[he Regarding yourguestion, | heard a may find my answers aréfeérentoreven fact, we must not follow society's lead if
Rabbi answer that the term "Elohimfo against what your parents or teachef®rah tells us otherwise. "Realism™ must
. . applied to Moshe meant that God madell you.But that's OK. The goal is to learnbe derived from Torah and Chazal alone,
E [la.ll Fll‘S[hOI‘HS Moshe greatly revered in Pharaoh's eyédwow to think propery, not necessarily to regardless of societal norn&.ch norms
As such, Pharaoh was greatly intimidateajreewith everything younear.lt's OK to arecreated by non-Torah individual's for
RABBI REUVEN MANN by Moshe, to the point that he would natisagree with your parents and teachers the most part, no one fit to overshadow
Quoting Rabbi |srael Chait threaterhim. Ouwardly, Pharach had to Torah issues." [ think that when Chazal, our Rabbis. In all areas, our
maintain respect of his people, so hdealing with adolescents, a lot more tadirectives must have but one souteeen
Rabbi Chait said Death of Firstbornspoke harshly to Moshe and Aarorand sensitivity needs to be used when Jewish communities, the flock
was unique: Every other plague camlewardly, hefeared Moshe. discussing things that may béferent succumbs to the need for cultural

through an angel, i.e., a visible, physical
force. For example, a great wind preceded
the Plague of Locusts, and the first plague

than what they see at home. Teachingcceptance, and does rpestion each
themto accept and deal withfiterences areaof their lives, as it may cause some
in a respectful manner is what's necessatiscomfort not to obtain accolades from

(Nile River turning into blood) involved [ Your message seems to me provocative neighboring religions.

producing some change in the water and FH‘S[bOI‘HS Mesora: | amsorry if you felt it was Let us not veer from the patriarchs'
soforth. Every plague expressed itself via provocative in a bad sense, but it may we#issons, gravitating to our society's
a change in some sible physical RABBI MOSHE BEN-CHAIM be provocative in a good sense. Whatnonsenseand harmful philosophies.
phenomenon. However, Death of meanis that we must not shy away fronRather, we must seek direction from no

Firstborns was dect. There was no Question: | have been told th&ixodus anissue, even if it means we oppose oother source than Chazal and Torah. We
medium through which it expressed itselll.3:2 & 24:5 were originally interpreted tcauthorities. If you read some of themust be Torah purists. G-d Himself

thatwasapparento the Egyptians. Until mearthatthefirst born son of each JewishTalmudic debates, you will find thatcommanded we not add or subtract. He
now all they saw was that G-d had somfamily was intended to be deemed eeputations play no role when onelso recorded the patriarchs' lives as
type of control over the physical forces oEohen to serve as his family'searches for truth. In no manner must offessons, not as historical data. At all costs,
nature, but that He was limited, in that Heepresentative to the Holy Templdhave be dsrespectful to those the Toralthis must be taught, certainly when in

had to operate through them. Thus, theread the passages and it seems a stretchpimmands we honor, i.e., parentdewish communities, under the guise of
wassomemeasure of safety and possiblthis the way it was before Hasheniowever, if we disagree, we must say stludaism” of "frumkite”, masses err

escape. "He couldn't just will me deadhanged it when only the Levites crossethis is my point, that in learning and in altremendously.
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