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A very central theme throughodidaism is the concept of kedusha, sanctity. Although thegeemgather
abstract as Torah Jews we are commanded to constantly strive to be kadosh, to be holy. In Leviticus cha
“The goat will thus carry all the sinsverse 2, we are commanded to be kadosh becaute Lord your God am holy." Chazal teach us that kedush
away to a desolate area when it is gemteansto be "poresh mey arayot”, abstain from the sexual prohibitions. This implies that if not for t
tothewilderness.”({VaYikra 16:22) | commandment, there would be no reason for one to live a moral life style. Throughout the generations, the g
The parasha describes the servighilosophical minds without the benefit of the Torah have come to the same conclusion, based upon their r:
performed by the Kohen Gadol orfaculty. The best life is one of abstention from the physical pleasures. It would therefore seem that the Tc
Yom Kippur.£As part of this service,redundant.
(continued on page 4) (continued on next page)
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(Kedusha continued from page 1)

The Torah additionally instructs usorder that we can relate to Hashenthe pleasures of this world. Thissimply as a means irAvodas
to be holy because God is holy. Thign Judaism there is a metaphysicalloes not mean that they essentiallfashem.
creates a dilemma based upon odimension if one is a true Porestsought an austere existence. TheyThe Vilna Gaon explains the
aforesaid definition. If holy meansThis metaphysical relationship withdid not believe in repressing theiconcept of "pas bemelach tochal”,
merely to be "poresh mey arayotthe creator is only possible wherdesires simply because they fethatoneshould subsist on bread and
what relevance does it haveoneis a poresh. If one succeeds ithere was a virtue in moral salt. This is not to be takerelially
respecting God? redirecting his energies so that thegestrictions. Tis philosophy is as espousing an austere existence.

The concept of a poresh must hawsaturally flow to chachma, only thercharacteristic of Catholicism whichThe Gaon explains that at the
greater significance than simply will he relate to the creator, thevenerates the lifestyles of priests artokeginning of ones learning he must
abstaining. Pure abstention infersource of reality. If a person abstainsuns. Nor di they have an "pas b'melach tochal". This means
that the person is withholding from the physical because of fear afmotional repulsion to pleasurethatif oneis to succeed as a talmid
something from himself. This wouldpunishment than he is not truly &uite the contrary is true becausehocham, it demands total
imply that the person really has thgoreshSuch a person is still guidedve are taught "ei efshar bli basarcommitment. If one is fortunate to
desire to do the prohibited action buby the pleasure principle. The fear ofhazeer”; one should not refraiive a life of kedusha his energies
heis just controlling himself. Suchpunishment is merely a means tsom eating pork because he doesmtust naturally flow toward
anidea would be nothing more thartontrol the person from beinglike it. The proper attitude is for onechachmas hatorah.
an exercise of self-restraint andpunished, and thereby remain in # say that he really desires pork but Rashi teaches us that the parsha of
denial. The Torah's concept of atateof pleasure. He is abstaininghat he is not having it to Kedoshim is so basic thdikol
poreshis not so trite. The essence diom the physical prohibition only demonstratehis acceptance of thegoofay hatorah teluyin bah", all the
a poreshis an individual who is because he feels that indulging saitiitzvos. He struggles to elevate hibasic principles of the Torah are
poreshbecause it is a reflection ofphysical desires would ultimatelybehavior from purely the instinctualsummarized  within it. Tis
his true nature. His energies are ntause him greater physical pairto the level of kedusha which iscobviously can not be taken literally
longer attracted to the areas of thélowever a talmid chacham isbased upon mans true nature, hisr most of the 613 commandments
arayot, to the physical, but flownaturally drawn towards thetzelem elokim. Maimonides in hisare not within the parsha of
naturally to the area of chachmaprinciples of the Torah. He is in avlishna Torah in his book onKedoshim. Rashi is expressing the
wisdom. Insofar as ones essence umique state, whereby his energidseedusha incorporates the laws of thenportance of the concept of
truly that of a poresh, he partakes afaturally flow to the metaphysicalforbidden foods and prohibitedkedusha. Itis such a val and
the "zelem elokim". The "Boreh Thus we can appreciate the Torasexual relations. His point is evidentessential concept to the Torah
Olam" by his very nature, isimperative to be kadosh becalke One can only attain kedusha bpbservant Jew, that adherence to its
extraneous to, and not limited bykadosh ani hashem elokaychem". Athanneling his energies from théasic principles can lead one to
the physical. Thus, in order for onesuch a high spiritual level a persoibasic instinctual drives of man, theerfection as a Ben Torah.
to be a poresh from the Toraltan relate to God as his energiesexual and appetitive and directing Therefore, the mitzvah of kedusha
perspective,  requires  greahaturally flow to chachma. themto the intellect. This does notis an extremely valuable concept in
intellectual conviction, whereby all Chazal agree with themean denial of the physical bufludaism. The imperative of
onesenergies flow to the acquisitionphilosophers, that the life of theratheranappreciation of the life of akedoshim teheeyoo must be
of knowledge. ideational is the best life since theyalmid chachom. appreciated in the proper

There is a critical dtinction hold that "kol dracheha darchay Chazal did enjoy the benefits thaperspective. We must be scrupulous
between the Torah's concept afioam”, all the ways of the Torah ar&od offered in this world. We arein our pursuit of true kedusha. If one
"prishah” and that of thepleasant. It would be absurd thabld that Rebbi was very wealthyabstains from being a zoleksorah
philosophers. The philosophersHashem would command man naind there was nothing lacking frona glutton because of healtbasons
although they advocated a lifestyléo live life the best way. It is obviouson his table. However, he did nothe is not fulfilling the
of "prishut”, it was based upon theithat God desires man to achievdirect his energies to the physicacommandment. He is simply
appreciation of human nature. Thefiappiness by living life in line with He had the blessings of the physicg@lersuing one desire in favor of
recognized that human nature hdss essential nature. However theorld which he did not deny, but hisanotherHis desire for longevity has
two components. Man has arTorah recognizes that by living a lifeenergies were not drawn to thelisplaced his appetitive desires.
instinctual nature and an intellectuabf chachma one initiates gohysical. He lived the life of aSuch a person's energies are still
nature. Based upon theirelationship with the creator. Godkadosh as evidenced by hisooted in the physical pleasures.
investigation of human nature theyvho is not physical and whoseappellation. His energies naturallyirue kedusha requires a painstaking
concluded that man can onlyessence is mirrored in the world oflowed to chachma. process where one works to channel
achieve true happiness, in théheideational, commands that man Whereas by lyov, Chazal tell ushis energies to the learning of Torah
pursuits of his essential intellectuahspire to live a life based upon théhat the reasonlyov lost his wealth and its teaching. Ultimately he can
nature. They therefore preached iatellectual dictates of the Torah notvas because he had an oveaspire to kedusha where his energies
lifestyle of "prisha”. However to thepredicated on the physical. Onlattachment to materialism. Hewill naturally flow to chachma since
Torah Jew the concept of "prishathen is one able to approach Godiewed it as an end in and of itselfthe learning of Torah will give him
hasmuch greater significance. Wethrough chachma. Since God is ndowever, after he realized that théhe greatestpleasure. Thus, he will
aretaught that if we lead a lifestylesubject to physical whims andphysical was only a means to relatebtain true kedusha and be blessed
of "prishus"”, then we can have gassions so too man is directed to e Hashem, not an end, was heith an appreciation ofki kadosh
relationship with G-d. We strive tokadosh becauséki ani hashem capable of regaining his riches. Afteani hashem elokaychem" and be
mold our nature to be essentially alokaychem kadosh". We are taugtéarning this lesson and redirectinfprtunate to have a metaphysical
Poresh, and attairikedusha" in that Chazal did not fully partake otis energies, he used his prosperitglationship with the creatoid
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Does G-d Cause
All Events?

RABBI REUVEN MANN
Written by student

Minchas Chinuch on “Nakama” - are made to merely indicate thenuch later on to avenge Shimi's evil,
Revenge perspective of the individual, i.e., that haisplays that this was not a violation of

The Chnuch says if somethingviews all events as results of d% revenge, but to secure the kingdom.
negative happens to us by the handsoadfyinal will Who set the world into Monetary loss is also in man’s right of
Ruben, had it not been him, Simoexistence.(“G-d as cause” is merely caim. But pure revenge is prohibited, as
would have afflicted us. The Chinucteference to the original Cause of akvenge forfeits introspection. When

describes what sounds like an inevitaldgents. seeking revenge, one lives in the world
occurrence, and not a chancelWWe digress to help answer our of the relative, instead of using these
phenomenonMeaning, it was G-d’'squestions. valued opportunities for our perfection —

will. However, we are posed with a [G-d's will is also that man be subjechan’s primary goal. Therefore, when we
problem. For if it was G-d's will, doego nature. Hence, one has no knowledggy one should view it as punishment, it
this mean Ruben does not receivéhetheran event was divine will, ormeansthat one should use this as an
punishment?0The Chinuch quotes Kinmmature. If so, why are we commanded epportunity for perfection. It is
David saying upon his receipt of Shimi'bless G-d for miracles that have occurraddressing the “perspective”, not the
curse, “itis G-d's will.” It appears on théor us? Does this not contradict thenmediate cause of the negative events.
surface that David did not hold Shinperspective that we are ignorant of wheriThe desire to avenge someone for his
accountable for his curse. If this is smiracles occur? We may answer thaerceived wrong dplays one’s own
why did David later advise Solomon toertain events obligate man in praise @frruption. Placing value on another
eliminate Shimi? It would then follow, ifG-d, regardless of our absolutgerson’s words plays into the subjective
events are G-d’s will, why should | evdtnowledge of that event beingalue system. However, a righteous
take another person to court? miraculous. Our obligation is to “treapwerson does not value a person’s words
h the Chinuch's law of Maakehgertain events as miraculous”. We musthough they produce stiomfort in
parapet, he teaches that miracles are megfard it as “miracle”, although ignorarithers- he values G-d's word alone.
to be relied upon. We are to build # it was a miracle. We are command&tlhat G-d deems as important is the
parapeton our roofs, lest someone fallo “treat” special events with certaimighteous person’ sole barometer of good
and die. Since nature is that peopdeve. and evil. Another person’s ridicule
stumble, and we don't rely on miracles, This tangent helps us answer tlannot shake his values, but rather, it is
we must safeguard others from dea@hinuch: A person must regard anopportunity to introspect.
and harm. Natural laws exist, and chanoegative event “as if’ it is a punishmentlJoseph’s response to his brothers that
occurrences happen. Here, the Chindobm G-d. We all have sins, and to thafou have not sent me here (Egypt)”
appeardo contradict what he wrote irextent, we must realize that G-d doestenaches the same concept. Joseph knew
the previous law of revenge. Thdact have a system of punishment. Wies brothers sold him; he was there at the
guestion is, do events occur by chantleen treat a negative event as amsale! But we derive Joseph’s perspective,
or through G-d's will? How may weopportunity for introspection. Referrings viewing untoward incidents as part of
resolve this seeming contradiction?  tothis event as a “cause of G-d” does nétd’s actions. Joseph orchestrates his

O mean G-d willed this “specific event’prother’s repentance; hence, the brothers
Maimonides’ Guide for the butthat He is the ultimate cause. It refergere at fault. But Joseph’s perspective
Perplexed to man’s proper perspective. Davidiasalways measured in its effect on his

Maimonides cites Torah instanceasferred to Shimi's curse as G-d’s will, irelationship with G-d.[]
whereindividuals refer to events as “Gthe sensethat G-d is the ultimate cause [Even if one does not know if he
d's will.” (Dover ed. pp. 249) Some takef all, and this was David's perspectiveinned, one should use a mishap as an
this to mean that all events are direcfavid didn't attack Shimi “at the time obpportunity to perfect himself, regardless
willed or caused by G-d. Howevethe curse”, as this would be revengef the cause of the mishap, be it via man,
Maimonides teaches that such referen¢éswever, his command to Solomoanimal, or naturdl
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two malegoatsareselected. One goat is offered aslaave the Templeluing the service.lIn order formediocre.[ls one correct and the other mistaken?
chatat sacrifice. The other goat is the Azazel. theKohen Gadol to perform his task, the appoint€df course not!JEach is entitled to his or her
TheAzazel is a very unusual service.[The Koheyersonis required to enter the Temple.[Thereforgdividual opinion.OWhy should the issue of sexual
Gadol recites, over the goat, a confession on beles#én if this person becomes unclean, he is requipedference be treated differently?] How can
of thenation.[However, thézazel is not sacrificed to enter. heterosruality be regarded as more proper than
uponthealtar. This goat is delivered into the hands Rav Soloveitchik further explains Maimonideshomosgual preferences?
of anappointed individual.[(OThis person leads theostion.[JMaimonides maintains that the Kohen How do we respond to these issues?[IThe firs
Azazel into the wilderness and pushes it over a cliéadol does not fuffill his responsibility with thestepis to realize that we do not apologize for the
The Azazel service is an essential component @élivery of the goat to the appointed individualliorah.[In other words, the Torah is the word of G-
the atonemenprocess of Yom Kippur.LWhen theThe Azazel is delivered in order to be sent away tb(llt does not derive its legitimacy from our
Temple existed and this service was performed, the wilderness.[t follows that the execution of thacquiescence to its wisdom.[IConsider a simple
Almighty provided a miraculous demonstration dfohen Gadol'sduty requires two steps.[0Theanalogy.(0 The law of gravity is one of the
this atonement.[TThe Talmud explains that a scakaazel must be delivered to the appointed persoflinighty’s creations.[If a person jumps off a ten-
thread was broken into halves.[IOne half was tigtis person must reach the wilderness.OIn ottgory building, he will experience the effects of
between the horns of thzazel.(0The other half words, theduy of the Kohen Gadol is completedyravity.[JThese effects are not influenced by the
was tied to a rock near the cliff. (0The goat wawith the arrival of the goat to the wilderness. jumper's attitude toward the law and its wisdom.[
pushed from the cliff.d The atonement wasRav Soloveitchik suggests that we must take oBeavity is a reality! The laws of the Torah derive
demonstrated through the scarlet thread.(With tagditional step in order to understand Maimoniddkieir reality from the same source as the law of
destruction of the goat, the thread would tuposition.0JThe atonement of thézazel is not gravity.[JBBoth are expressions of the Divine will.C]
white.[1] affected until it is pushed from the cliff.CTThis is pafileither needs our approval.Clin short, the Torah's
The service of Yom Kippur is performed by thef the service of thézazel.CHowever, this aspectondemnation of homosexuality is clear.[0This
Kohen Gadol.[2] One of theduties of the Kohen of the service is not duty of the Kohen Gadol.Cimeansthe behavior is prohibited regardless of our
Gadol is to read from the Torah to the nation.CTHA&e High Priest is required to send the goat to theestions regarding the justice of the prohibition.
High Priest leaves the Temple and enters théderness.[ISubsequent aspects of the service aldonetheless, we are commanded to study the
courtyard.[He reads portions of the Torah relateddeyond the duty of the Kohen Gadol. Torah.[0The mitzvot are a source of wisdom.[We
Yom Kippur.C'There is an interesting connectionNow, Maimonides can be fully understood.[TThdo not study the Torah to justify its laws.0\We study
between the reading of the Torah andAkezel.[] Kohen Gadol cannot not leave the Temple until hitee Torah to learn from it. What can we learn from
The Kohen caannot leave the Temple and begin tasponsibilities regarding thzazel are executed.lthe Torah's prohibition of homosexuality?[]
reading until the Azazel goat reaches theThese responsibilities are completed when théNachmanides notes that the prohibition of
wilderness.[3] appointed individual reaches the wilderness.JOThemosexuality is adjacent to the restriction against
What is the reason for this relationship?(lt woulstonement process requires the goat to bieestiality.(He explains that these two mitzvot share
seemthat the Kohen Gadol cannot leave thelestroyed.OThis is not thduy of the Kohen acommon theme.O0Both of these relatioasirot
Temple until theAzazel service is completed.[DThissadol.CITherefore, as soon as goat reaches rmult in conception and procreation.[Nachmanides
relationship implies that the service is completediderness the Kohen Gadol is permitted to entexplains that the sexual desire is designed to operat

whenthegoatreached the wilderness. thecourtyard and read to the nation.[6] in the service of procreation.(JThis suggests that
This suggests an interesting contradiction.JThe] homosexuality and bestiality are perversions of the
atonementbrought about by the Yom Kippur sexual drive.[7]

service was demonstrated by the transformation diDo not lie with a male as you would with a It does not follow that a sexual act thahicot
the scarlet thread.[IMaimonides confirms that thisoman.[t is a disgusting act."(/aYikra 18:22) result in pregnancy is immoral.C0There is no
thread turned white when thgazel was forced off The Torah prohibits various sexual relationgtohibition against sexual relations between a mar
the cliff.[4]C0This implies that theAzazel service is These prohibitions are discussed in our parastaadlhis wife that will not result in conception.CFor
completed only at this point.CIt would follow thaOne of the relationships that are explicitiexample, it is unlikely that a nursing mother will
the Kohen Gadol should not leave the sanctuamentioned is male homosexuality.[1n our modeoonceive.[Nonetheless, this husband and wife may
until this moment.ClYet, Maimonides explains thaociety the morality of this prohibition is widelyhave relations.
theKohen Gadol leaves the Temple at the momestitallenged.(lHowever, there can be no doubt thalachmanides’ position is that in themoseual
thegoatreaches the wilderness! the Torah unequivocally prohibits this behavior.  or bestial relationship the object of sexual desire is
Rav Yosef Dov Soloveitchik Ztl suggests that thisWwhat are the objections raised against thiet suitable for the purpose of procreation.[]
contradiction can be resolved through consideringp@hibition?CAmong the criticisms is the claim thafherefore, these relationships represent a perversio
related issue.[1ltis normally prohibited for a the homosexual is not evil.[CHe cannot control hisf the sexual drive.(JIn the case of a man and
spiritually unclean individual to enter the Templeséxual preference.[Perhaps, the preference is evemanengaging in sexual relations that will not
However, an exception is made in tAzazel genetically “hard-wired” into his personality.Cllt igesult in conception, the sexual desire is not
service.[TTheAzazel is delivered into the hands ofiot fair to essentially deprive the homosexual glerverted.(JThe object of the drive is essentially
anindividual appointed to lead the animal into theexual expression. suitable for procreation.[] Consequently, no
wilderness.[f this individual becomes defiled, he isAnother more radical criticism is that sexugderversion exists.
permitted to enter the Temple.[5]0Why is thipreference is subjective.[lt is inappropriate to labeRabbaynu Avraham ibn Ezra’'s comments that the
exception made?] heterosexual behavior as proper and homosexuale and the female are created with a specific
Rav Soloveitchik explains that among théies behavior as a perversion.0Two people studybmlogical design.OThis design suggests that the
of the Kohen Gadol is the delivery of the goat &ingle piece of art.[TThe beauty of the work inspiresaleand female are the appropriate partners in the
this individual.CTThe High Priest is not permitted tone. The other observer finds the work boring asdxual act.c] Homosexuality ignores the basic

(continued on next page)
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biological design of the human species.[8] pasik.[Hashem is holy.[But what is the meaning ahaysis can be applied to all material objects.

It seemghataccording to Ibn Ezra, the will of thethis assertion?t would seem that the term holinesgjowever, in evaluating spiritual perfection this
Almighty is expressed in the physical design of tiised in reference to the Almighty, is related to Hisalysis fails..We must define the spiritual ideal.C
human being.OTherefore, homosexual relationsfathomable essence.]We do not share Thgs step is essential if we are to evaluate the
represenanovert denial of the Creator’s will. Creator's unique nature.[Nould seem that thespecific person.0What is the spiritual ideal?[]

It must be acknowledged that the homosextmlliness of a human must be different from Hidaimonides provides a method for defining the
may be an innocent victim of his desires.(JHi®liness.JYet, somehow the pagekateshuman spiritual ideal.CTThe ideal is defined by the behavior
engagemenin homosexual relations does ndtoliness to the sanctity of Hashem.OWhat is tbé the Almighty.C0He is the ultimate model of
necessarily represent a desire to rebel againstcihenection? spiritual perfection..1We can now measure the
Almighty’s plan.CJAlso, we cannot assume that aSforno explains that the pasuk does not creatdegree of our own perfection.0We approach
specific homosexual repudiates the importancenefiv command.[instead, the pasuk is providingsairitual perfection to the extent that we imitate
procreation or the benefits of a heterosexuaehsonfor the mitzvot.CJObservance of the ToraHashem.
orientation.(0The homosexual may agree with teadows a person with sanctity.[]Sforno furthemMNow the message of Sforno can be fully
position of Nachmanides and Ibn Ezra but firekplains that through achieving personal sanctity wederstood.LTThe term holiness is used to describ
himself unable to control his preference and desimitate the Almighty.[0This is expressed in thgpiritual excellence.[TThis excellence is defined by
This is a tragedy.[However, homosexual behavimasuk.[JVe are to be holy because Hashem is hdtheBehaviors of the Almighty.[ITThrough following
is nonetheless prohibited.C] Every person Térough observance of the Torah, we imitate ttre laws of the Torah, we imitate Hashem.[n this
confronted with desires that the individual know®liness of Hashem.[1] mannerwe achieve holiness.[]Wapproagh the
arewrong. In some cases, we may be unable tdhese comments answer one of our questiospifitual ideal defined by the Almighty’s behavior.
control our urge to act on these desires.[TThis dddsshe is not establishing a new requirement.[He i§]

notmake the behavior correct. explaining one of the purposes of Torah

observance.[IObservance endows us with sanctitylEvery person should fear his mother and
[1]CTractate Yoma 67a. However, the second problem remains.[JHow father and keep my Shabbat.[Jlam Hashem
[2]0Rabbaynu Moshe ben Maimon (Rambamhiman holiness compared to the sanctity of taur G-d.” [{VaYikra 19:3)
Maimonides) Mishne Torah, Hilchétvotad Yom Almighty? The Torah commands us to treat our parents with
HaKippurim 1:2. In order to fully understand Sforno’s commentgespect and awe.[Parents especially appreciate thi

[3]0Rabbaynu Moshe ben Maimon (Rambamwe must analyze the meaning of imitating theommandment.Oltreates a family structure and

Maimonides) Mishne Torah, Hilchdtvotad Yom Almighty.CMaimonides discusses this issue in Hissters a social order.COur sages observed that thes
HaKippurim 3:8. Mishne Torah, Hilchot Deyot.[IHe explains that mitzvot also promote other less obvious values.[
[4] Rabbaynu Moshe ben Maimon (Rambampérsonshould conduct oneself with moderatioh.[JOne of these values is appreciation of the
Maimonides) Commentary on the Mishngersonshould not anger easily.[Neither should wdmighty.OWWe honor and fear our parents because
Mesechet Yoma, Chapter 6. [See also Mishoe insensitive to personal abuge personshould we appreciate the benefits that they bestow upon
Torah, Hilchot Avotad Yom HaKippurim 3:7. not be a glutton.[t is also inappropriate to deprives.[10ur very life is made possible through our
[5] Rabbaynu Moshe ben Maimon (Rambamodrselves of needed food and nutrition.COne shopltents.However, we owe an even greater debt of
Maimonides) Mishne Torah, Hilchétvotad Yom choose the path of moderation, between thgpreciation to Hashem.[OThrough our behaviors

HaKippurim 5:21. extremes.[Maimonides explains that the moderatel attitudes towards our parents, we train ourselve
[6](Rav Yosef Dov Soloveitchik, Kobetz Chidushdife-style is the most healthy.[2] to appreciate others and not take their benevolenc
Torah, pp. 120-122. Maimonides then explains that in following théor granted.CHopefully, this attitude will be applied

[71 Rabbaynu Moshe ben Nachman (Rambamathof moderation a person imitates the Almightytdour relationship with the Almighty.[4]
Nachmanides), Commentary on Sefer VaYikidashem is kind.OWe too must be kind.CHashem i§&ershonides notes another important outcome o

18:22. merciful. JWe must be merciful. 0The moderathesecommandments.[lin order to understand his
[8] Rabbaynu Avraham ibn Ezra, Commentary dmdividual possesses these behaviors and attituddsservation, an introduction is required.
Sefer VaYikra 18:22. This person imitates Hashem.[3] In PerkeiAvot, our Sages exhort us to make for

Maimonides is providing two reasons foourselves a Rav or teacher.[5]JOn the simplest
pursuing the path of moderation.[First, he explaiesel, the Sages are cautioning the student agains

“Speak to the entire congregation of Bnai that this is the healthiest life-style.[0Second, htempting to master the Torah without the
Yisrael and say to them, “You shall be holy, for | explains that through moderation we imitate tlassistance of a teacher.0The teacher provides th
Hashem you G-d is holy”.[(VaYikra 19:2) behavior of Hashem. student with essential guidance.[6]0Why is this
Hashem commands Moshe to address Bndihere is a profound message in Maimonidegiidance so important?(JThe answer requires tha
Yisrael.ClMoshe is to command the people #malysis.COHow can we measure the degree ofva urderstand the basic nature of Torah
conduct their affairs in holiness.[He is to relate tiperson’s spiritual perfection?This is not a simpdeholarship.[] Our Sages explain that Torah
responsibility to the holiness of the Almighty. guestion to answer.[0When dealing with materstholarship is not achieved through merely
The exact meaning of the message that Mosligects, it is far easier to measure perfectiomémorizing facts and developing a fluency and
wasto deliver is not clear.[What is Moshe requiringonsider the example of a pen.CIn order to measmastery with these facts.[Instead, the Torah schola
of the people?CThey are already commandedthe degree of perfection of a specific pen, we meratyst understand the underlying conceptual basis fol
observe the mitzvot.OCertainly holiness emergesed to compare it to the ided.[genis a writing the facts.[7]0Such an understanding cannot be
from obedience to the commandments!JWhastrument.[TThe ideal pen will be one which bestquired through reading a list of texts.C[Even if a
additional requirement is Moshe establishing?  accomplishes this objective.[lThe specific pen gagrsoncommits the entire Talmud to memory, this
There is a second difficulty in understanding thie evaluated relative to this ideal.[0The sarpersoncannot be regarded as a scholar.C0Torah

(continued on next page)
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and determine when thelecisions.[0The parent, in thersonadevelopment
student is ready to develop t@f the child, performs all of the tasks that the Rav
the next stage.[0With this performs in facilitating the intellectual development
guidance, the student cawof the scholar.(]

become a true scholar. These commandments are designed to foster an

However, there is anotheiencourage this mentor relationship.[child who
messagen this lesson from respects his or her parents and holds them in awe i
Perkei  Avot. The morelikely to accept these parents as guides.
commentaries note that the Some children will challenge this analysis.C]
Sages dl not say that theChildren sometimes question the qualifications of
student should acquire otheir parents to provide guidance.lJAfter all, the
secure the assistance of student chooses a mentor based on the teacher
Rav.[dThey said that a persoqualifications.C\We do not choose our parents.t is
should make for oneself aeasy to become a parent.0t is far more difficult to
Rav.0 Ths is an odd provide effective guidance.(]
expression.[JWhat is meant Gershonides acknowledges this issue.[However
by the phrase “make a Rav"?he points out that parents generally have a unigque

Maimonides and othersand important qualification to serve as mentors for
comment that the Sages artieir children.0JParents are instinctively bound to
alluding to specific issue.llttheir children.C0They feel a selfless love for their
is not always possible to findoffspring.[JA parentwill often even place the
a Rav.OThe inexperiencedwelfare of the child before his or hpersonal
student and even the noviceterests.[TThe child cannot find any other mentor
scholar can expect to find dhathasas deep a commitment and interest in the
more advanced scholar tochild’s interests.0 So, although parents — like
serve as a guide.[lHoweververyone — make mistakes, they tend to be very
whatis the recourse availablededicated and selfless guides.[This is a qualificatior
to the more advanced that certainly recommends the parent for the
student?d Tis  more position of mentor.Cltshould also be noted that
advanced student may nathereis a benefit in “making a teacher."CAs we have
find a suitable teacher toexplained, every person gains from exposing
provide guidance andconclusions and perceptions to a second opinion.

- direction.C. What courseThis is true even if an equal provides the second
scholarship requires understanding, synthesis, ahduld this person choose? opinion.0 Some children surpass the
insight — not mere memorization. Maimonides explains that the phrase “makeaacomplishments of their parents.JThey achieve

Understanding is difficult to achieve.[dt must bBav” refers to this situation.[1Sometimes a mogeeater wealth and success.l They are more
developed slowly and sequentially.0The studeadvanced student may not be able to securedacated than their parents are and even worldlier.
builds new concepts upon prior conclusions.[As theide.[TThere is no existing suitable Rav for thidowever, their parents are an invaluable asset.
student's understanding develops and expanuirsorto pursue.[This student must “make a RavThey can provide honest feedback and revief.[9]
additional areas of the Torah beconighe Rav will not be the ideal guide.CNonetheless,
comprehensible.JFurthermore, with intense stutys novice scholar must appoint someone as Rav.l]
the student's mind and modes of thinking expaifdhy is this necessary? [1] Rabbaynu Ovadia Sforno, Commentary on
and are refined.CThe student slowly develops into &aimonides explains that knowledge an8efer VaYikra, 19:2.
novice scholar.[Eventually, the patient novice canderstanding are developed through the exchaffjeRabbaynu Moshe ben Maimon (Rambam /
achieve erudition.0However, this development ideas.0The student must expose his or Mhéaimonides) Mishne Torah, Hilchot Deyot 1:1-4.
requires guidance.DWithout the invaluable guidancenclusions to critical analysis and review.OJThi8]|JJRabbaynu Moshe ben Maimon (Rambam /
of the teacher, the student does not know wherdrée exchange of ideas is crucial to achieving Btaimonides) Mishne Torah, Hilchot Deyot[1:5-6.
begin.0OThe student may settle for superficialitypbjective and refined understanding of the Torah.[d] Rav Ahron Haleyve, Sefer HaChinuch,
Even worse, the student may delve into issue&ershonides extends the insight of Pefkaitto Mitzvah 33.
beyond one’s grasp.0JThe result is that a fautye commandments regarding our parentfS]] Mesechet Avot 1:6.
foundation is created.CJAny structure is limited b@ershonides explains that just as the Torah schi@r Rabbaynu Menachem Me'eri, Bait
theintegrity of its foundation.(f the student lacks eequires a guide, so does the child.CEvery yourgBechirah, Mesechet Avot 1:6.
sound foundation, all further attempts to understaoetsonfaces innumerable challenges and obstadiés Rabbaynu Shlomo ben Yitzchak (Rashi),
the Torah will be undermined. in the process of personal development.[The pa@ommentary on Sefer Shemot 21:1.

The guidance of the Rav allows the student gbields the child from the challenges that are beyd8H Rabbaynu Moshe ben Maimon (Rambam /
develop systematically.C'The teacher understattiscapacity of the youngster.[TThe parent expoddaimonides) Commentary on the Mishne,
the Torah.OThe Rav guides the student intlee child to appropriate challenges anlflesechet Avot 1:6.
systematic program and progression.[The teadt@sponsibilities.[TThe parent provides guidance d8¢i Rabbaynu Levi ben Gershon (Ralbag /
can tell the student where to begin one’s studienthsel.CAt the very least, the parent provides @ershonides), Commentary on Sefer VaYikra,
The Rav can evaluate the progress of the studewaluable review of the child’s conclusions an@losad HaRav Kook, 1997), p 292.
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The Plague of Hail

RABBI REUVEN MANN
Written by student

The plague of hail was the first plague, of the third group dfor this time | will send all my wonders to yourheart, and
plagues in Egypt. This third group included plagues taking effecyour sevants and in your people,in order that you shall
in the heavens: hail, locusts (via the wind), and darkness. Kaalv that there is none like Me in all the land.T{Exod. 9:14)
wished to demonstrate His control in all areas of the universe. The plagues were not a punishment, but rather, education. The fact
G-d said, “I will send all my wonders to his heart” (Exed4) there was “fearers of G-d” teaches us that the objective was
meaning, all subsequent plagues — commencing with hail —nedlized, some Egyptians did fear G-d through His education via
have new effect. To what effect does G-d refer? Moses instrutteglagues. But those “who did not give heart to the matter” is to
Egypt to “send all animals into your house”. We learn that thach that there are none that “didn’t fear”, but only those who
plagues were not punitive measures. Moses offered Pharaotdemgdreality. “Didn’t give heart”, means that in order to oppose G-
Egypt an escape route. “Those who feared the word of G-d” (ithiel,absolute truths, they had to shut their hearts and minds from
9:20) removed them from field. Those who “didn’t take to heartdBy investigation. It is not the absence of fear, but a more primary
d's word”, left his slaves and animals outside, and they waloek: they denied any investigation into the plagues.
harmed. Moses’ warning prior to the plague teaches that tMoses never used the pressure of the plagues to obtain
plagues were instructive, and not intended for harm. concessions from Pharaoh. The plagues’ purpose was to teach
We notice in these two verses, that the second, contrasting eget knowledge of G-d. Moses always removed the plague upon
does not sa thosewho “didn’t fear G-d”...instead, it says, thos®haraoh’s request, and Moses did not hold out on removing the
who “didn’t take to heart” G-d’'s word”. Why isn’t the terminologyplague until Pharaoh conceded to Moses’ requests. Moses wished
consistent? Why isn't fear contrasted to those who “didn't featff2tEgypt recognized G-d through wisdom, not coercion.
We may also ask why we need to know that some Egyptiaikis explains Moses words: He informed Pharaoh that his
heeded Moses’ warning, and some didn't. superficial relenting to the plagues was worthless. Pharaoh merely
We read further and find Pharaoh saying, “this tiimeave swung between two emotional states, with no repentance: under
sinned, G-d is righteous, and | am my nation are wicked.” (Extbdpressure of the plagues, he swore freedom, but once removed,
9:27) What may we derive form the Torah recording this respomearaoh reverted to obstinacy.
Further, vers®:30 reads, “You and your servants do not yet fedrl
G-d.” Ramban interprets this verse as Moses addressing Phard®he flax and the barley were struck, for the barley was ripe
“...it is only before the removal of the plague that you posses the flax was in its stalk. And the wheatind the spelt were
fear”. Meaning, once the plague is removed, you will again rewettstruck for they ripen later.”
to your old, stubborn ways. What is Moses’ purpose in telling thi&/ith these words, Moses directs Pharaoh to an analog: G-d is the
to Pharaoh? And why even remove the plague if Pharaoh dossnitce of both nature, and man: “G-d has been compassionate to
truly maintain his fear? you, (flexible crops) but at a certain point, this kindness will no
O longerbe extended.DWhen sin is maturedff(strops) there is no
“The flax and the barley were struck, for the barley was ripe turning back, and you will snap as diff strops.” This was Moses’
and the flax was in its stalk. And the wheatnd the spelt were messagdgo Pharaoh. Man sins by nature, and therefore, G-d
not struck for they ripen later.” (Exod, 9:31,32) affords man opportunities to correct his ways. But once sin
Why does the Torah deem it necessary to narrate ctgivates the whole personality and values of any given man or
devastation? Ramban says this is no narration, but the versespa@pie, G-d will destroy that person or people. This plague was a
continuation of Moses’ dialogue with Pharaoh.OIf so, whatwarning to Pharaoh - in the form of an analogy.

Moses telling Pharaoh by referring to the status of the grain?  Man feels he may sin and repent later, but there may not be a
| would suggest the following answer: The Plagues were ndater. The opportunity to repent is a Divine gift, and must be seized
save the Jews. If so, G-d could have saved them with one plagheripresented, lest we lose the chance. There is a point of no

The prevalent view is that the 10 Plagues were punitive meastegsn.
It appears from this plague, that this is not so. The plagues were
“Chasdei Hashem”, “kindness of G-d". Their purpose was to beVde learn of the compassion of G-d on His creations, on
clear-cut, unequivocal demonstration of G-giswer. For this mankind. G-d allows man time to exert his free will to bring
reason, the plagues became progressively stronger. Teaching Eigypelf in line with truth. “Those who He loves, G-d rebukes”.
the fallacy of idolatry and the reality of the Creator was tfibe plagues were an attempt to remove Egypt's false ideas,
purpose in each successive plague. enabling them to embrace G-d’s absolute triflhs.

O
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"If to these
relatroes the same
law applied as to

all other unmanrried

women, if we were
allowed to marry
any of them, and
were only precluded
[from sexual
intercourse with
them without
marriage, most
people would
constantly have
become guilty of
misconduct with
them."

Weekly Parsha

PROHIBITIONS

RABBI MOSHE BEN-CHAIM

In our parsha, Acharay Mos, (Lev. 18) we read tlesception. Why then, later, only in connection with our
introductory verses for the sexual prohibitions: parents’ sisters, or the taking of a woman and her daught
O together, do we find the term “shi-air*? But all other sexual
16:3: “As the acts of the land of Egypt where yadeviations are not considered “shi-air”, “close relative™?
dwelled,do na perform,and as the acts of the land of [
Canaan where bring you theredona perform,ard in =~ Let us read Maimonide$ude for the Perplexed on this
their statutes, do not walk.” topic (Book Ill, Chap. XLIX):
O
We must understand; G-d does not simply desire us to “...The law about forbidden sexual intercourse seeks
refrain from these two cultures’ actions. It is deeper: these in all its parts to inculcate the lesson that we ought to
cultures’ activities are harmful in nature. Therefore, G-d limit sexual intercourse altogethdadd it in contempt,
commands that we do not indulge. Their corruption stems and only des ier it very rarely. The prohibition of
from nowhere else than man’s own nature. Where else did pederasty (Lev. xviii. 22and carnal inercourse with
Egypt and Canaan develop such practices, as we read further?beasts (ibid. 73js very clear. If in the natural wayhe
All philosophical and moral corruptions are either learned, or act is too base to be performed except when neledled,
developed independent from others. Meaning, they all start much nore base is it if performed in an unnatural
with a corrupt person, and are not part of that which exists manner, and only for the sakf pleasure
outside of man, i.e., G-d's creation. The sexual deviations
listed in our parsha must be understood, if we are to trulidere, Maimonides lays the foundation, that sexual pleasul
benefit from our act of abstention. Refraining from an actibasits place, but should not be of any central focus. Holding i
without understanding why we refrain does not perfect dnir‘contempt” does not mean to deny the importance G-d sal
minds. In such a case, our minds are not playing any railgarocreation being very pleasurable. He means that it mu
Perfection is always “perfection in thought”. Our actions musit become a value - something to be pursued. We must n
be an expression of an idea apprehended and valued by @atipromise our true objective and joyous pursuit of
one of us. We must understand why these prohibitions dgiscovering new knowledge, regardless of how sensuall
good for man. As we continue, | intend to quote Maimonidesjoyable another activity may be. Maimonides continues:
and Ramban as they disclose some direction.
O “The female relatives whomman mayna marry are
“Each and every marto all those closelyelated in alike in this respect that as a rule thase constantly
flesh,do na draw near to uncover (theirakedness, | together with hinin his housethey wauld easilylisten
am G-d.” to him,ard do what he déss they are near at hand,

O and he would have no difficulty procuring them. No
What is problematic with sexual relations with a relative of judge could blame hirifi found in their company. If to
such close relations? Rashi states, when Shimone and Levithese relatives the same law applied as to all othe

destroyed the city of Shechem and rescued their sister Dinah; unmarried womernif we were allowed to marryary of
shesaid to Shimone she would not leave Shechem unless he them,and were onlyprecluded fromsexual intercourse
married her. Additionally, deduction teaches th&tdam’s with them without marriage, most people would
children must have wed their own sisters. If in the cases of constantlyhave become guiltgf misconductwith them.
such righteous people, marriage to family members was not But as theyare entirely forbidden to us,and sexual
viewed as corrupt, for what reason does G-d command us to intercouise with thenis most emphaticallglenounced
refrain from such unions? unto us as a capital crimer a sn punishable with
We also notice that the term “shi-air” — close relative — is  extinction (kref), and as there is no means of ever
reserved for only three cases, out of the dozen or so caseslegalizingsich intercoursethereis reason to expect that
enumerated herein. If at the outset, the introductory verse people will not seek, and will not thinkof it. That the
commands “...to all those closely related (“shi-air”) in flesh, persons included in that prohibition aras we have
do not draw near to uncover (their) nakedness”, we would statedathand and easilaacessiblejs evident. For as a
assume that the reference of “shi-air” applies without rule, the mother of the wifethe grandmotherthe

(continued on next page) Page 8
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daughter,the granddaughterard the sister-in-laware hadthe Torah not categorically barred these relationships. Tk
mostlywith her; the husband meets themfways when also teaches that such relationships are not abhorrent, b
he goes outwhen he comes irand when he is at hisprohibited. The Jews were actually recorded as “crying by th
work. The wife stays also frequeritiythe house of her household” (Numbers, 11:10) upon receipt of the Torah. Oi
husband's brothefather, or sa. It is also well known this verse, Rashi interprets “by the household” to mean, “abot
that we are often in the company our sisters,our the household”, or rather matters of the house, i.e., the law
aunts and the wife of our uncleard are frequently forbidden sexual relations with household relatives. We lear
brought up together with them. These are all thieatthe Jews had relations with immediate family members
relatives,whch we must not marry. This is one of tharior to the Torah. There was yet no prohibiteag. Once the
reasons whyintermarriage with a near relative isJews received the Torah, they had gré&tdty and sadness
forbidden.” about the prohibition of sexuality with those family members.

Unrepressed vs Unrestrained Sexuality

Growing up with such prohibitions, we harbor sexual
repugnance towards these relatives. However true this is, tl
Torah and the Rabbis do not fall prey to human repression, al
both parties praise those who dream of intercourse with h
motheror sister:

Talmud Berachos 57a:

“...If one has intercourse in his dreanith his mother,
he should anticipate understandiragit says, ‘If but to
understanding you call out...P¢overbs, 2:3. The word
“if’ in Hebrewis spelled exactlike “mother” ard the
verse can be read, “...‘Mother’ mayrderstandingbe
called...”.dThis implies a direct relationship between
one’s mother and understanding.)

“...If one has intercourse in his dreaith his sistethe
should anticipatevisdomasit says, ‘Sayto wisdomthou
art my sister..."Proverbs, 7:4)

This Talmudic portion teaches an important lesson: one wh
- = haslittle repression in the area of the sexual drives, to the poir
We must dlstlngwsh between a natlon and the perfectdukre he can successfully dream of intercourse with these
Biblical personalities. Marriage to sisters could not be avoidémbe relatives, is one whose mind is relatively uninhibited. H
in G-d's plan of populating the world, while commencirig one who will be able to ponder all areas of Torah without an
mankind with just one male and one femAl&rother had to restraint. He will most certainly uncover great insights, as hi
marry either his sister or mother to beget children. In Jacohisd is unbridled. The event of such a dream means that |
case, (his marriage to two sisters) and Jacob’s childiesnowreached a new level of objectyiand now, he should
Shimone and Dinah, no sexual promigcditviation or excessanticipate wisdom and understanding to a greater level the
existed. These individuals were so perfected; they obtaineth&®ere. Do not understand this Talmudic portion mystidal
d's favor, and his prophecy. We must not make the ageroigsticism is only in your imagination. This Talmudic portion
error of projecting our emotional makeup onto G-d’s selecieddescribing the perfection in one who has such dream
leaders, psychoanalyzing the pillars Jaflaism.[IHowever, whereby such perfection must lead to greater knowledge. It
whenguiding a nation, where morality is not naturally at it&itural that when one perfects his mind and his emotions, th
optimum, (for no nation is comprised exclusively of perfectee will have such dreams. It is not the dream per se whicl
individuals), a law must govern man’s sexuality. Maimonidesuses new insight, but the perfection that already exists in tt
taught very clearly: personprior to the dream. (Do not be confused, and view the
effect as the cause. Do not view the dream as what gives tt
“If to these relatives the same law applied as to g@iersorwisdom, as the dream is an ‘effect’ of the perfection tha
other unmarried womeif,wewee allowed to marnary already exists, just as greater knowledge is also an effect of tt
of themand were onlyprecluded fronsecual intercourse perfection.)
with them without marriage, most people would But be careful with this last stateme@uard yourselves
constantly have become guilty of misconduct with thenftdbm confusing unrepressed individuals, with unrestrainec
sexuality: the former is limited to unconscious thought alone
Maimonides teaches that constant contact with fanitglatteris real, physical corruption. However, those Jews whc
members will most definitely lead to sexual miscondueiplate any of these sexual laws, for example, embracin

(continued on next page)
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“Root and Branch”
Maimonides now continues, but offers his understanding
referring to a “root and branch™:

“But according to my opinion the prohibition serves
another objectnamely, to inculcate chastityinto our
hearts License between theobt and the ‘branch’,
between a man and his mother, his daughter,is
insolent (“chutzpah gedolah”). The intercourse between
root and branch is forbidderard it makes no difference
whether the male element is the root or the braach,
both root and branch combine in the intercourse with a
third person,so that the same individual cohabits with
the root and with the branch (i.e., man cohabitatiiiy
a woman and her daughter). On this account it is
prohibitedto marrya woman and her mothethe wife of
the father or of the sorfer in all these cases there is the
intercouise between one and the same person on the o
side and root and lanch on the other.

The law concerningrothers is like the law concerning
root ard branch. The sister is forbiddesrd so is also
the sister of the wife and the wife of tinether, because
in the latter cases two personghp are considered like
root and branch,cdhabit with the same persoBLt in
these prohibitions brothers and sisters are partly
considezd as root and branch and partys ore body;

(s : the sister of the mother is teéorelike the motherard
. TR the sister of the father like the fathernd both are
: it o ' ; prohibited”
homosexualit are in direct violation of G-d's very words:
(Lev. 18:29)0“For anyone who commits any one of thesgvhat is Maimonides taking about with this “root and
abominations, those souls will be cut off...” This is a mdsanch”? We may ask, “What is the relationship between th
sever punishment. Therefore, the new movement we heamot,of a tree, and its branch?” The root causes the generati
“acceptance of homosexuality” is a clear denial of G-d's.0J of the branch by supplyingater.But how does this help us

We learn that our G-d given Torah is absolutely honest anderstand Maimonides’ cryptic words?
perfectly in line with reality. G-d created and fully understandMaimonides is clearly referring to the parent/child
human emotion and desire. His Torah is a perfect guidebeslitionship with his term “root and branch”. He distinguishes
which we are foolish to distort in any shape or form. Itbetween sexual activity between parent and child, and betwe:
laughable that man creates new forms of “Judaism”. These sexual activities with all others. He refers to the former a:
forms of Reform and Conservativedaism are inherently“insolent”, meaning audaciously rude oisrdispectful. (Be
flawed, as neither one possesses true validation, i.e., miracuhindful that the Biblical personalities never crossed the line ©
evidence. Torah is validated as truth, due to the miradesabitating with one’s mother or dgatier.Although we read
witnessed at its moment of inheritance, at Sinai. It is for thid ote’s two daughters who did so, even in their case, it wa
reasonwe know it as G¥s word. Until Reform and not for lustful reasons.)O0Being purely objective, what is so
ConservativeJudaism can make such claims to miraculoosuch more “insolent” (as he put it), when man sleeps with hi
validation for their edits, G-d's word remains more valid thawmotheror daughter, over the sleeping with his sister? Wha
theirs. Rabbi Mann wished to comment that the law sentendiogs “inculcating chastity into our heatgetas its goal?
afalse prophet to death is also problematic for Refiadfaism:  Approaching an answer, we will also answer our original
The Torah places G-d's words as the very validation of Toigestion: “Why are our parents’ sisters, and the marriage to
But as Reformdudaism claims that the Torah is not G-d’s owmomanand her daughter, alone, deserving the reference
words, their reformed Judaism loses all worth. They are trulyshi-air”, close relative?”[1t is an interesting observation, anc
acontradiction: they retain G-d's Torah words, sentencing fasspect it is an intentional parallel that Maimonides describes
prophetdo death, but simultaneously claim the Torah is not theot and branch”, while the Torah too singles out this “root
Divine as stated by original, Orthodox Judaism! How can tlayd branch” relationship as an additional sexual deviatiol
value the Torah, which contains the death sentence for ticaied “shi-air”. Besides being close relatives, intercourse
who oppose“G-d's words”, and simultaneously hold théetween parent and child, and also, intercourse with bott
position that the Torah is not “G-d's words™? Simplyarentand child, carry an addition corruption. What is this
astounding! We digressed, but for good reason. additional corruption?

(continued on next page)
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| am not fully certain of Maimonides’ complete intent, but engage our thoughts with the act of cohabitation (ibid.
will offer some of my own thoughts, prodded by Maimonides’  19)or irritate the organ of gneration ard when we find
words: The tree creates the branch. The very existence of theourselves unintentionalip a gate of irritation, we must
branch would demand recognition by the branch, of a superior turn our mind to other thoughtsd reflect on some
position that the tree holds, as the branch owes its entire other thingtill we are relieved. Our Sages (B.T.Kidd
existence to the tree. Therefore,one’s act of procreation 30b),in their moral lessonsyhich give perfection to the
betweenthe “branch and the tree”, (the child and parent) virtuous,say asfdlows:" My s, if that monster meets
denies the tree’s significanca.false equality between the  you,drag it to the house of study. It will melt if it is of
parentand child is alsodrged through such a union. The child iron; it will break in pieces if it is of stoneasis sad in
does not recognize theinstitution that created him. He confuses Scripture, ‘Is not myvard like a fire?sath the Lord, and
whatbrought him into existence, with an object of pleasure - like a hammer that breaketh the rdokpieces? ™ (Jer.
he confuses G-d's laws of procreation - his own mother - xxiii. 29). The author of this sayirigus exhorts his son
wherein his life was made possible, a life for wisdom, and to go to the house of studygren he finds his organ of
mistakes that very institution as a sexual object - the opposite generation in an irritated state. Bgading, disputing,
of man’s true goal. Perhaps this is the “audacity” Maimonides asking, and listeningto questions,the irritation win
refers to, when man does not maintain the correct position his certainly cease.Se2 how properlythe term monster is
parentholds, and is so suoiergel in his sexual desires, that his  employedfor that irritation is indeed like a monster. Not
desires overshadow the normal relationship between parentonly religion teaches this lessothe philosophers teach
and child. He is audacious towards G-d. And the reverse is the same. have already quoted verbatithe words of
alsotrue, i.e., when a parent has intercourse with a child. Here, Aristotle He says: "The sense of touch which is a
the parentis the cause of the harm we just mentioned above. disgrace to us/eads us to indulge in eatingnd
Additionally, the parentcorrupts his own view of a caretaker  sensuality,"ett. He calls people degraded who seek
and guardian/teacher of his own child. Engaging in such carnal pleasures and devote themselvesagtrgnany:
relations, one allows the sexual to gain prominence over the he denounces in extenso their low andecignable
true reality of G-d's plan for man. Instead of subduing one’s conduct,ard ridicules them. This passage occurs in his
emotions so as to allow one’s metaphysical perfection to Ethics and in his Rhetoric.”
ensue, he inverts this equation, subduing the intelligence in
favor of lusts. Sexual activity is thereby raised to ariRamban on Sexual Prohibitions
institutional status surpassing G-d's intended, spotlighte@n verse 18:6, Ramban questions Maimonides’ reasoning
institutions of parents and children. The correct focus of lifgishibiting those who man is with regularly. Ramban states
gravely distorted. “And what damage is there if man marries his daughter as wz

The superior role of the parent is also seen in G-d's groupiegpractice of the children of Noah? Or marry two sisters a:
of “Honor thy Parents” together with the first five of the Temas done by our patriarch Jacob?” Ramban calls this a we:
Commandments, addressing dG- The latter five reason.Ramban open states, “A person could not do bette
Commandments are between man and his fellow, wherethaato give his daughter in marriage to his elder son, and the
would assume “Honor thy Parents” belongs. But G-&®uld inherit his possessions and multiply and incréhée
placement in the first five Commandments between man hodse.” In the end, Ramban states, “we have no reason for t
G-d teaches us that honoring parents is in fact a law, wiiatition of forbidden relationships”, but it has to do with the
targetsthe recognition of G-d. Through our acceptance sficcess of the seed, according to Ramban. He states tl
thesetwo authority figures from youth, we learn to recognizearriage between close relatives will not succeed in see
“authority” | general, something essential for recognizing Gwehich will prosper.
G-d's creation of a system of birth apdrenthod is not On verse 18:17, Ramban addresses one of our questio
accidental. Through such a system, G-d desired man learthtitef “shi-air” and the term “zimah” - why the Torah uses
concept of “authority”, to be latter transferred onto Gthis specific term in connection with a man who married &

Himself. motherand her daughter, and one who married his father’
sister.After demonstrating by example that “zimah” refers to
Curbing our Desire “thought’, Ramban states:
Maimonides concludes:

“...The reason whyt is prohibitedto cohabit with a “In my opinion, Scipture states it is ‘zimahin the case
menstrual woman (Lev. xviii. 16) with another man's [of sexual relationships withh woman and her daughter,
wife (ibid. 20),is obvious, and requires no further and also a woman and her motlieprder to condemn the
explanation. matter, saying that when one lies with the ongo is his

It is well known that we must not indulge in any wife, he thinks of the other one on account of their
sensual enjoyment whatever with the persons included in relationship and likenesand thus lyingwith both of them
the above prohibitionsive must not even loakt themif is a cause of lewdnesshim.”
we intend to derive pleasure there from. We have “ltis for this reason that Scripture states here that, ‘the
explained this in "the laws about forbidden sexual nakedness of a woman and her daughteraett Similarly
intercourse” (Laws of Forbidden Relations, xxi. 1-2), it says, “And if a man take with his wife also her mother,
and shown that according the Law we must not even is lewdness.”(]

(continued on next page)
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“He states ‘shi-air'’ meaningo say that theyare also forbiddenmarrying more than one woman was not a problem, as their was no similar
because theare near of flesh to each othard lyingwith both of thembetweentwo people, unless they were mother and daughter, or sisters. |
would be lewdnesas| have explainedSimilarly, Scipture states, ‘andtherdy fine-tunes the exact union containing a specific problem. So what is t
each that has lewdlgdiled his daughter-in-law’ meaninghat he problem in marrying two people of similarity? What is problematic in “thinking
defiled her to her husbantigcause even when she will be with rafrthe other”, as Ramban states? What is the “lewdness™?
husband, she will think of his father because of their likeness.” It would appears that in such a marriage, to two siblings or two consecuti

generations, that man is preoccupied with the “person” of his sexual activi
Ramban introduces a new facet to the corruption contained in the Sehigas why he wants an “additional” instance of his fistner— he desires
acts prohibited by the Torah. What is this “thinking of the other becaussvaf of that person, and not one. He seeks to gratify an emotion of sexual Iu
their likeness” which Ramban mentions twice? What is wrong with sfichewdness”. The Rabbis agree: intercourse is to serve the purpose
thoughts? procreation. So essential to sustaining huiy)ahivas made so pleasurable.
It is clear, until the decree of Rabbeinu Gershon to wed only one wdBoaity chase the pleasure, is to be preoccupied with the means, and not the ¢
manwas permitted to wed more than one wife. (However, | will mentigvihen marrying two similar individuals, man attempts to gratify a means, t
quoting a Rabbi, that many of our Torah leaders wed only one wife. Tsleasurable component, and not the procreative goal. However, when man
who had more, like Abraham and Jacob, did not wed more than onetwifearry two unrelated people, he was not inlation of this specific
without the consent of their first wife. This teaches a certain moralitycandiption. In this latter union, marriage to one did not promote the thinking ¢
perfection in the marriage to just one woman) According to Ramibaother.This also assists in removing rivai.
"If the bendel was green, would it protect you? If it was half red and half blue?

you wore it on your head and not your wrist? If it was made of metal and n

In this week's parsha, Kedoshim, we read of the commands regarding Nitimestt?" These questions will place the person in a position where he realize:
and Onane; not to follow the heathen practices of setting signs, setting times abagumreasoning for his actions. It will then make sense to him to abandon su
or bad for our activities, or inquiring of fortune tellers and the like. An exampléoalish practices. (See Tosephta Shabbos, Chap 7 for the prohibition against
setting a sign would be if a person, whose food falls from his mouth says, "thiséndels.)
sign not to leave the house,lasill be unsuccessful, drwill meet with a tricky ~ To answer our initial questions, Nichush and Onane are attempts to establis
individual". Another example is if a black cat crosses your path, and you therifise sense security. One seeks assurance that his actions he will comment
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(Sexual Prohibitions continued from previous page)

over his life.

With minimal reasoning, these prohibited practices of imagined security can ea
be shown as fallacious. Ask someone, "Is a black cat knowledgeable? Does this
cat recognize you? If it was a brown cat would you feel the same?" The answ
to all thesequestions will be no, and the person should see his error. Again a:

gauge your actions because of this event. Both are prohibited.

abandon are the 'right' moves. Nichush and Onane are grouped together a:

Why did the Torah group together, the setting of signs and the setting of tim@sifor feels self sufficient to interpret events himself. However, fortune tellin
Also, why is fortune telling and speaking to spirits grouped together, and why arelespeaking to spirits is a phenomena where one individual would seek cou

thesegiven the additional command "not to inquire™?

from another who feigned to be a mystical enchanter or warlock with “"powers

The flaw in these activities is the regression to the infantile state of insecurity. possessing connection with spirits. This expression of idolatry is where fl
such a state, one seeks security from the external world, instead of engagingemieis needs another person to assist. He is more infantile in that he ca

own mind to determine which activities he should
do. (Our article oridolatry goes into detail of the
basic definitions.)

The Torah's way of life is where man uses higge=¥".
mind to arrive at conclusions. He engages
world, determines his needs, and plans the 1€
route. However, what these aforementiong
individuals do, is abandon thinking, and look {
coincidental phenomena as if they are "willed", ai
happening as a messafé)is cat crossed my path
thatmust be a sign"If | wearared bendel, | will
be protected”. How foolish they are, and ho
contrary to G-d's plan. G-d endowed us wi
intelligence, to understand that He alone controls
all, and to use to guide our own lives.

When describing those who believed in demops .
(Lev. 17:7), Ibn Ezra says, "Fools see demo
Meaning they are not real, but phantasms. Ibn E
says further, "Anyone who seeks them and belie
in them, estranges himself from his G-d. Can o
think that there is anyone that can do good or
bad except for G-d, the Honored and Awesomg
Ibn Ezra clearly states that there are no powers, (
G-d. Besides G-d, man is the only other influenis

determine matters independently. He needs the
psychological comfort of another who will direct
him. This is also why we are forbidden to
inquire, as this act of inquiring is the expression
of a need for another, "guiding” human
personality.

Torah commands man to utilize his intellect to
realize the fallacy of these sins, and to live his life
independenyl abandoning the childhood need
for security.

There are no powers, only G-d. This follows
reason. G-d created everything. Nothing that can
override His control of man's affairs. G-d also
says that each man is punished for his sins, an
rewarded for his good. This can only be true if
manis free from all imagined "forces", alone to
blame when he sins, and solely the cause of hi
good. Reward and punishment are true
fundamentals ofiudaism. If one deserves G-d's
punishment, wearing a red bendel, or following
other superstitions prohibited in our Torah,
cannot stand in the way of G-d's punishment.
Conversely if man does good, natural causes will

be no opponent to G-d's rewaids.
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Molech Worship and

Blood Fating

RABBI MOSHE BEN-CHAIM

Maimonides states ("Guide for the Perplexed”, Book I, chapter XLV,
362 Dover ed.) that certain cultures who would either eat blood or sit aro
potof blood, as they felt they would be favored by "spirits”. He writes:

"They imagined that in this manner the spirits would come to partal
the blood which was their foodihist the idolaters were eatingf the
flesh; that love, bro t hrearo @hd friendship with the spirits wers
established because trdiged with the latteat ore place and at the sam
time, that the spirits would appear to theim dreams,inform them of
coming events, and be favorable to them."

U

After Maimonides explains the origin of the Torah prohibition against e
blood, he connects this prohibition to the prohibition to serve Molech, a fire
(I will record a few sources in a moment which depict Molech's pract
Maimonides continues:

"...the law emphasized the prohibition (against blood eafimghe
exactlyin the same terms as it emphasizes idolatrwilll set My face
against that soul that eats blood.'(Lev. 17:10). The same languaq
employed inaferenceo him ‘who gives of his seed to Molech’; ‘thel |
set Myface against that man.' (Lev, 20:5héfeis, besides idolatryand
eatingblood, no other sin in eferencdo which these words are used. F
the eating of blood leads to a kind of idolatry, to the worship of spirits."

0

Maimonides points to a connection between eating blood and Molec
parallelis drawn from the Torah's own language, which is almost identic
both offenses, "I will set My face against that soul that eats blood", and | "1
will set My face against that man" regarding Molech. These two vd
strengtherthe equation of these two offenses. Maimonides also mentions
notion of "spirits”, in application to both blood eating and Molech - a fu
equation.

O

Molech Worship

How exactly did one worship Molech? According to Maimonides, a pa
would cause his child to pass through flames without burning the child. A L et
states, people felt this to be a "light thing", and by doing so, the imagined ' r?'l.- -
were protecting their childrenA "light thing" as he puts it means no ris % iGE
Followed ly, "to protect their children” clearly indicates that Maimonides héltblech from all other practices?
Molech worship not to cause harm to the child. Ramban (Lev. 18:21) was of iy is Molech referred to more harshly than idglatyou defiled My
opinion that parents would actually burn their children to the point of deathsaifietuary and profaned My name."(Lev. 20:3) And why is this prohibitior
bases this on many verses. He also equates Molech to the sacrificing of clfdtioeved immediately by prohibitions to divine spirits and enchanters?
to Baal, which he concludes are one and the same practice. He points out th@ihthis point, the Talmud (Sanhedrin, 64a) teaches that Molech is in fact, r
admonishment used by G-d in reference to such vicious abominatiorassical idolatry. It derives its proof from a previous Mishna on page 53a, whe
“(matters) thatl have spoken not of, nor entered My mind." What is isdists Torah violators who are stoned. There, it includes "idolaters, one wk
significant about Molech and Baal that this sentiment is used by G-d? gives his seed to Molech, ...". The talmud proves that had Molech been

What is the common denominator in these theories of Molech 