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Weekly Parsha

RABBI BERNARD FOX
“Now, say that you are my sister so
that T will prosper and I will live on
your account.” (Beresheit 12:23)
In some instances the Torah’s attitude
towards women seems somewhat

troublesome. Bluntly stated, the
(continued on page 3)
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Lech Lecha 12/1-2: “Hashem sgid In Genesis Chapter 11 verses 31 and 32, the Torah recites that Tel

to Abram, ‘Go for yourself from
your land, from your birthplace, an

that | will show you. And | will

took Abraham, Lot and Sarah and moved from Ur Casdim towards the la
dof Canaan. They ultimately settled in Charan where Terach lived until 2

was commanded by G-d to leave 60 years prior to Terach’s deat

from your father's house to the Iarlxcyears old. He thereafter died in Charan. Rashi tells us that Abraham actu
I

make of you a great nation; | w
bless you, and | will make you
name great, and you will be

IHowever, the Torah does not want to publicize the fact that Abraham e
rhis father when he was an old man, lest he be suspected of disregarding
a commandment of honoring his father. This concern is evident because

blessing.” At first glance all seemsTorah never portrayed Terach’'s real identity as an idol worshippe

well; Abram is to venture forth on
journey that willbring him to a lan

aHowever, this contributed to the fact that G-d commanded Abraham whi
1 his father was still alive, to leave his land, his birthplace and his father

(continued on page 4)

(continued on next page)
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world, G-d, is his security. Therefore Rashi is

teaching us that G-d told Abraham; leave behin

Internal PerfeCtlon .- ' - the emotional security of your childhood, your

land, your birthplace and your fathensmel

house and go to the land that | (G-d) will showf security it originates from the same emotion"Throw your bundles to G-d and His will be
you.[ responsible for mans desire for idolatry. Humaour portion”. A chacham, (wise person) only

Rashi on verse 1 of Chapter 12 asks a vegture demands certain assurances in ordesdeks security in a system of ideas and concep
simplistic but insightful question. G-d is tellingorotect and shield man from his insecurities. Théth Hashem, G-d, at the source of this systemnr
Abraham to leave his birthplace. This is puzzlifgagans sought the protection of all different G-d4is security is the halachic system which gives
because his birthplace was Ur Casdim, framshield them from all impending disasters of them comfort and guides him though life. His
where Abraham had already left. He hadutside world, real or imagined. security is solely placed in the fact that he is living
previously departed to Canaan with his father an-d, by instructing Abraham to leave Ua life that is in line with the ultimate reality.
settled in Charan. Rashi answers that Gadsdim, was teaching Abraham an importafittaining this sense of security demands ar
informed Abraham that he should depart furtheoncept essential for Abraham’s quest for moeddandonment of the psychological and emotione
from Charan and leave his fathers homgerfection. Ur Casdim represented to Abrahasacurities that most individuals require. It is an
Furthermore, G-d tells Abraham to move to kas base of security. He originally departed @xtremely painful and difficult task, but it is
land that | will show you. Rashi comments th&asdim to go to Canaan, but he stayed in Chaessential for a chacham in order to reach tru
G-d did not show him the land immediately i€haran was not their ultimate destinatioperfection. This perfection demands that Hasher
order to make the land more beloved in his eyBslitically he had to depart from Ur Casdim, big his sole source of security.[]
Additionally, G-d’'s command to leave is verbosgharan was close enough in proximity to offer therhese insights can also explain why G-d did no
and seems redundant: leave “your land, birthplaeeurity of Ur Casdim, to which Abraham had@oose to show Abraham the land immediately. |
and your father's house”. Are all these ternstrong emotional attachment. It was his hom@-d were to have shown Abraham the land at th
necessary to describe the same place? Rasisie and gave him psychological securityme of his departure from Charan, he would
explains that G-d wanted to reward him for eagtbraham had difficulty in abandoning thenerely have attached his need for security, to th
and every word that G-d uttered with respect decurity of Ur Casdim. Rashi therefore explaingew land. He would substitute the security
his departure from Charan. G-d commanded him to leave his birthplackyrnished by his hometown with the security of

Upon closer scrutiny, Rashi’'s explanations raiathough he was already in Charan. Charhis newly promised land. Thus, G-d did not show
several questions: Why didn't G-d simply statepresented an extension of Ur Casdim. Chatam the land yet, as Rashi explains, in order that |
“leave Charan” and not as Rashi equates it, aaffarded him the same security as Ur Casdishould be cherished in his eyes. The love
further departure from Ur Casdim. We must al3herefore Rashi explains that he should depabraham was ultimately going to have for the
attemptto understand in what manner does G-disrther from Ur Casdim. A person’s home affordand would be based upon the halachic syster
concealing the identity of the land make it moeepersona strongsenseof psychological security. and his relationship with Hashem as the source
appealing. Additionally, what is Rashi’s intent il homeis not just a physical phenomenon bthat system. The love was not the love that ar
stating that G-d wanted Abraham to be rewardaido a psychological phenomenon. The Albrdinary man displays for his homeland, which
for each word uttered? What is the correlatidighty was telling Abraham to leave behind thigsually, simply represents his security. It was &

childhood, whereby the parent provided for anc
took care of all the child’s needs.O

G-d was telling Abraham to abandon all the
psychological and emotional security that he
derived from these phenomena. A wise mar
abandons all his psychological insecurities anc
takes comfort only in reality. The Creator of the

between the numerous elements commandedsdourity.[] qualitatively different type of love whereby
Abraham, and the reward and the ethicaRashi explains that G-d told Abraham to leav¥éraham would find his need for security
perfection of Abraham?0] his “Artzicha”, hometown, “Moladit'cha”, his fulfilled in his relationship with G-d. Therefore,

Abraham was raised in Terach’s home, whitdirthplace and “Bais Avicha”, his father's hom&-d did not tell Abraham where he was going
was a household that worshipped idols. Despite order to give him reward on each aspect of hiscause the mind would naturally look for a
theseinfluences, Abraham recognized G-d as themoval. Each one of these ideas gives a persabstitute source of security. Only by Abraham’s
source of reality. This attests the strength efiique psychological comfort, which thaspiring to this higher level of perfection, would
Abraham'’s intellectual conviction. He elevategerfected individual must abandon.O hefind G-d as his source of security. His ultimate
himself to a higher level of perfection. However,“Artzicha”, his land represents a certailove for the land would thus be based upon it
even Abraham was subject to the influences of familiarity with a place, which affords one thepecial role in the halachic (Torah) system. I
father's home. A human being has a certagecurity an alien land cannot afford.O] could not be based on an emotional sense ¢
underlying base, which throughout his life gives‘Moladit'cha”, his birthplace, one’s childhoodchauvinism. Only after reaching this level of
him a strong sense of security. This base ususiymetownnourishes a certain special nostalggerfection could G-d bless Abraham and make
stemdrom ones childhood. Throughout one’s lifeeeling in a person, which comforts hinim into a great nation “goy gadol.” This blessing
it provides a sense of comfort and well beirtgroughout his life.C] would therefore not be perceived by Abraham a
which allows the individual to become a“Bais Avicha’, his father's household. Arameando find security in higosteity, but rather
functioning member of society.] individual's parents provide him with a strongs the ideal for establishing Am Yisroel, the

If one were to analyze man’s need for this serssnseof security. This security emanates froewish peopled
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(Rabbi Fox continued from page 1)

Torahhas been accused of blatant chauvinism.
However, this criticism is often based upon simplistic
interpretations of difficult passages. These passages
deserve careful analysis and consideration. A
conclusion that these passages reflect a chauvinistic
attitude is the result of a remarkably shallow
approach to the understanding of these passages. It is
not possible to analyze every instance in which the
Torah is subject to this superficial criticism.
However, there is one instance found in this week’s
parasha that is instructive. It serves as an excellent
example of a difficulty that may be superficially
explained as an example of chauvinism but in fact
has a completely different and compelling
explanation.

Avram follows Hashem’s instructions. He travels
to the land of Canaan and settles there. Suddenly, a
famine strikes the land. Avram is faced with the
challenge of saving his family and his flocks. He
decides that he has no alternative other than to seek
temporary refuge in Egypt. In Egypt there is food
and he can retreat there until the famine in Canaan
passes.

But establishing himself in Egypt posses its own
dangers. The Egyptians are an immoral and lawless
people. Avram recognizes that as a stranger in this
foreign land he will be prey for all those that covet his
possessions. Even his marriage to Sari will not be
respected by this lawless and lustful people. Sari is
an attractive woman. To the Egyptians, she will be
an exotic beauty. She will be coveted and Avram’s
marriage to Sari will be and obstacle that an Egyptian
suitor will want to eliminate in the simplest most
expedient manner — through murdering Avram.

Avram is faced with a dilemma. He must escape
the famine of Canaan. But Egypt seems even more
dangerous!

Avram develops a solution to his dilemma and
presents it to Sari. He asks Sari to present herself to
the Egyptians as his sister. In other words, she
should conceal her marriage to Avram. Avram
explains his reasons for this request. He asks her to
present herself as his sister so that the Egyptians will
treat him well and he will survive the sojourn in this
dangerous foreign land.

Although we can understand Avram’s fears and we
can accept the inevitability of his solution, his
explanation of his motives to Sari seems quite bizarre
and at the least remarkably insensitive. We would
expect Avram to enlist Sari’s cooperation by first
explaining the danger he will face if he is identified
as her husband. He should then ask for her to save
him by disguising their relationship. This does not
seem to be Avram’s approach. He does appeal to
Sari to conceal their relationship. He explains to her
that this is the only way to save his life. But he also
tells Sari that by executing this masquerade he will be
treated favorably by the Egyptians. It is hard to
imagine a more insensitive or ill-chosen remark. Is

Jowishilimes
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this the way to enlist one’s wife’s support? How
would a normal woman react to this plea? Surely,
her response would be anything but sympathetic!
She would think, “What kind of person is my
husband. He is asking me to willingly allow myself
to be abducted by a stranger. And he tells me that I
should do this so the Egyptians will treat him
favorably! It’s one thing for him to ask me to make
this sacrifice in order to save his life. But what kind
of boorish person would ask for this sacrifice so he
can be treated well?” Was Avram so insensitive to
Sari that he did not recognize that this would be her
likely response?

The shallow response is to conclude that Avram —
the first of the forefathers — was a chauvinist and
completely incapable of appreciating the Sari’s
reaction. Furthermore, the fact that the Torah regards
Avram as one of humanity’s most righteous people
clearly indicates that the Torah condones this attitude.

But let’s consider whether this is a reasonable
explanation of this incident. Even more amazing
than Avram’s presentation is Sari’s response. She
accepts Avrams’ suggestion without any criticism.
She allows herself to be taken by Paroh and even
after she is miraculously rescued does not confront
Avram with even the mildest complaint. Now, one
might respond that Sari was completely dominated
by Avram. She had no mind of her own or the
fortitude to confront her domineering spouse. But it
is important to remember that Sari was not a passive
individual. She did forcibly confront Avram on other
occasions when she felt he was mistaken. When
Avram took Hagar — Sari’s servant — as a wife, Sari
told Avram that she held him personally responsible
for Hagar’s haughty treatment of her. After the birth
of Yitzchak, Sari insisted that Avram send away
Yishmael — Avram’s other son. It is amazing that
Sari never rebuked Avram for this insensitivity!

But the inescapable conclusion is that Sari
understood Avram’s meaning and did not regard his
remarks as insensitive. What was Sari’s
interpretation?

There is another obvious problem with Avram’s
presentation. Even if we assume that Avram was
insensitive to Sari, we cannot fully explain Avram’s
behavior. Insensitivity may explain Avram
mentioning that he wanted to secure favorable
treatment. But insensitivity does not explain the
order in which Avram presented his motivations.
Even the most insensitive person would first plea for
his life and only afterwards mention additional
benefits he would accrue through his scheme. If
Avram had said, “Say you are my sister so my life
will be spared and — by the way — I will even be
treated quite well,” one might be tempted to explain
his remarks as an expression of insensitivity. But
Avram did not express his concerns in this order.
First, he mentions that he will be treated well and
then that he will be saved. This seems more like the

www.Mesora.org/JewishTimes

comments of a fool, not those of an insen s te
person. Now, to claim that Avram was a fool is
clearly preposterous!

This observation leads to a second conclusion.
Avram was arguing that if Sari could secure
favorable treatment for him, this treatment would
lead to his being spared. He was presenting a plan to
Sari. “Say you are my sister. This will result in me
being treated well. Once I receive this treatment, my
life will be spared.” Sari fully understood Avram’s
plan. She had no criticism and she readily accepted it
as the most reasonable solution to their problem. But
to us — the reader — the plan still requires some
explanation.

There is one other important element of Avram’s
presentation that cannot be overlooked. Avram told
Sari that if she followed his plan, he would be spared
on her account. How does this follow? It was true
that the plan Avram concocted would remove him
from immediate danger. But it would not provide
him with protection. Yet, Avram argued that his plan
would do more than remove a threat. Somehow, it
would actually secure his safety. How would this be
accomplished through Sari presenting herself as his
sister?

Gur Aryeh provides the final details that
completely explain Avram’s behavior and Sari’s
response. Avram was entering Egypt as a foreigner.
He has no friends or allies. He was a natural target
for the Egyptians. His association with Sari placed
him in even graver danger. Avram desperately
needed a powerful ally and protector. But how could
he secure this guardian? Avram realized that Sari
could help. Her beauty would bring her to the
attention of all elements of Egyptian society. If Sari
revealed that Avram was her husband, the lowest
strata would not have a second thought about
murdering him in order to take Sari. But the nobility
of society would not demean itself in this way.
Alternatively, if Sari masqueraded as Avram’s sister
the noblest elements of society would line up to suit
her. They would try to secure Avram’s support by
plying him with presents. Avram would become an
important person — the friend and associate of
nobility. Avram would have powerful protectors.
No lustful commoner would lay a hand on him.

Now, Avram’s remarks and Sari’s reaction make
perfect sense. Avram asks Sari to disguise herself as
his sister. He explains to her that this will lead the
nobility to court him in order to win Sari’s hand.
Once the members of Egypt’s nobility become his
guardians he will be safe. He will not long be an
unknown foreigner — the target of every jealous
criminal. He will be a dignitary — the friend of kings
and princes. No one will dare harm him! He will be
saved on her account.[1] B

[1] Rav Yehuda Loew of Prague (Maharal), Gur
AryehCommentary on Sefer Beresheit 12:13.
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where his destiny is to be fulfilled. And indeed th& Abraham, Isaac, and Jacob”, is so that ofaet that when Abram left his fathers house Teral
first Rashi in Lech Lecha seems to support tisisould not think that the reason why Isaac amds still alive. Rashi comments at the end of
theme. Regarding the words “Go for yourselfJacob believed in G-d was because they wpashas Noach that “when Abram left Haran
Rashi comments: “For your pleasure, and for yaimply following their great father's traditionsmany years of Terah's lifetime still remained at
benefit. There | will make of you a great natioRather, each of them was an investigatiie time if Abram’s departure. Why then did
whereas here you do not merit children. Arftbllowing the methodology of their father)Scripture put the death of Terah ahead of the
furthermore, you will benefit by going, for therebyegarding their spiritual life. departure of Abram? So that the matter should no
I will make your name known in the world.” Abram’s religious investigations led not only tbe publicized to everyone, so they would say,
We see in the Torah, however, that Abram’s lifthilosophical knowledge regarding G-d bufbram did not fulfill the precept of honoring his
is far from the dream one might imagine fgrsychological knowledge regarding idolatry. THather for he abandoned him when aged, and wer
themselves; Abram is always on the move, neyeimitive idolater assumes that his emotions a#.” But for Abram the only truerelaionship
truly settling down, continually journeying whilehe baseline of the mind and proceeds from thereuld be with G-d.
constantly undergoing various trials andbram said that these feelings, drives, andn conclusion, we can now understand why G-
tribulations. This is born out from the verpowerful emotions are no different thad's not revealing the land to Abram would make it
command G-d told Abram; namely, what does Bhenomena that exist in the external world, exceptcious in his eyes. By removing his emotional
d mean when he tells Abram to go “to the latidat they exist in the internal world. When oreecurity from the idea of country, birthplace and
that | will show you™? Where is Abram to go righthen proceeds to analyze these interdime, Abram could now realize that his true
now? And so the Ramban comments on the woptienomena just as one would use their mindstecurity could only come from that which would
“to the land that | will show you” that Abram wadvestigate external phenomena it becomiagng him closer to G-d, namely, mitzvos ha’aretz,
a wayfaring nomad wandering like a lost sheepvident that the primitive religious emotions amglhering to G-d's commandment to live in Eretz
(See also Rashi, 20:13). not a determinant of reality. Yisroel. By breaking down the false concepts of a
Another question arises on closer inspection ofhe Lech Lecha command was now dmwmeland, the true concept of Eretz Yisroel
the text. There is a factual inconsistency in tbpportunity for Abram to continue his religiousmerges, and hence, this land could now be trul
pasuk (verse). G-d tells Abram to go from hjgurney by undergoing a physical journey. Abraprecious in Abram’s eyes; Abram’'s love could
land, his birthplace, and from his father's housdiscovered that a person’s emotions and whatrfeev be attached to the true concept of Eretz
however, at the end of parshas Noach, Abranight believe in so strongly are nothing more thafisroel, to the status of a commandment
already left his birthplace and settled in Hargshenomena that can be analyzed and brolkenanating from G-d, the adherence to which
Rashi observes the question and offers an answewn. would ultimately bring Abram closer to G-I
“Had he not already left there with his father andn Lech Lecha, G-d tells Abram that there
come to Haran? But [G-d] said to him as followanother group of powerful feelings that now m
Go yet further from there, and leave the housebef analyzed and understood using this sa
your father.” Nevertheless, the pasuk should hawethodology, namely, the emotional sense
written the chronological sequence of such everstscurity and attachment to Abram’s count
namely, first to leave his father's house and thieinthplace and father's home. Hence, the orde
his birthplace and his land? G-d's command was not in terms of the physidy
[Regarding the land that G-d will show Abraravents of leaving but rather the psychologiciE=s
Rashi comments: “He did not reveal the land Adoram first had to attack the periphery of ti ;
him immediately, in order to make it precious iamotion, his attachments to his country, his la
his eyes, and to give him reward for each aadd his birthplace and then could proceed
every statement...” How does not knowing suelmalyze his attachment and sense of sec
information make the land more loving imlerived from the family, specifically his father. §
Abram’s eyes? If Abram does not know where he=urthermore, we can now understand why G
is going, there exists no love-object for Abram thid not identify to Abram his destination; ifi
imagine. Abram knew which land was his final address g
If we take a brief look into Abram’s spiritualvould have simply transferred his emotions to tli
journeys thus far we can better understand tbeation. Abram had to be a nomadic wanderergs
“Lech Lecha” command. Abram’s perception dfuly appreciate the sense of assurance one de
G-d and religious convictions came about, nobm a permanent home. And once Abra s
through emotional religious feelings ounderstood this emotion hecould break free fr¢ =
perceptions about G-d, but rather, as the Rambitsrdomain. These emotions, it should be not¢ =
explains, through an intellectual journey of there by no means against the ways of the Tore
mind; Abram was truly the first great investigatdhe stability of a permanent home and family g
who established the proper religious methodologyportant and necessary for most people to gryg
for future generations, namely, one arrives at ted mature. But it is important to recognize U
truth through investigation, knowledge, anldow powerful these emotions can be and not ta
understanding, not emotional religiouthem interfere with one’s spiritual degpment.
perceptions. The E'tz Yosef in the sidur O'tzéfor Abram, however, the only security ar
Tephilos explains that the reason why the Amidamotional fulfillment could be from his |
specifies the “G-d of Abraham”, “G-d of Isaac'telationship to G-d. |
and “G-d of Jacob” (joining G-d’s name with eachThe Torah, recognizing the powerful a
patriarch) rather than saying collectively, the “Gsensitive emotional attachments to family, hid t
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actions were an expression of the refined anc
perfected truths he learned on his own. What
exactly was the problem in Abraham’s mind, and
how did Abraham decide to resolve the problem?

Abraham did not take the approach of his
shephatls. This already proved futile. Abraham
made two statements: 1) we must not contend witt
each other as we are brothers, and 2) “you choos
your desired land first, and | will, take what is left.”
What was Abraham’s wisdom, and perfection?
Why did Abraham feel this specifiargument
would appeal to Lote?

What do we know about Lote, that we may
appreciate Abraham’s plan? We know that Lote’s

RABBI MOSHE BEN-CHAIM

Genesis 13:5-9 reads: shephats rebuked themfor stealing. And shepherds were under Lote’s directives. Thus, Lote
O they (Lote's shepherdeplied, ‘the land was must have permitted his shepherds to graze in alie
“And also to Lote who traveled with given to Abrahamard to him,he has no fields. Abraham knew this too. Therefore, he

Abraham, (he)had sheep,ard cattle and inheritors, and Lote inherits fromhim, ard  directed hisarguments to Lote, and not only the
tents.Ard the land could not sustain them this is not stealing. (And the verse states tisitepherds.
(Abrahamard Lote) to dwell together,for the Canaanite and the Prizzi dwelledtiie  Perhaps Abraham’s plan was to appeal to the
their possessions wereegt, and theycauld land, [meaning] Atraham had not yet very financial desire that Lote expressed by
not dwell togethetAnd there was a dispute merited the land as of yet.)"] directing his shepherds to grazsewhere.
between the shepherds of the flocks of] Allowing Lote the “choice”, appealed to Lote’s

Abraham,ard between the shepherds of theWe learn that Abraham and Lote had far tatesire for financial gain and freedom. Had
flocks of Lote,ard the Canaanite and themany animals that the land they dwelled on shodliraham selected a land first, this would infringe
Prizzi then dwelled in the landind Abraham provide for all of their flock and herds. Lote'®n Lote's ‘free expression’ of his desire.
said to Lote, ‘let there please not be rghepherds resolved the problem by grazing in otAelditionally, Lote might be suspect that Abraham
argument between me and between g, people’s pastures. This compensated for what thedk the better portion; defeating the purpose
between myste p haesand between yourown fields lacked. As Rash states at the end of Alsraham set out to achieve. Being able to selec
shepherdsfor men of botherhoodarewe. Is commentary above, Lote’s shepherds justified theis choice land, Lote was positioned, by
not the entire land before youSgarate act, refuting Abraham’s shepherds accusationAlfraham’s ingenuity, to satisfy his desire for
please fronbefore me;if you move leftwards,stealing, by claiming, “the land is not stolen, batonetary gain, and without any emotional
| will go to the right,and if you move what Abraham is to rightfully inherit by G-d'scompromise. Abraham gave Lote free expressior
rightwards | will go to the left.” oath, and Lote rightfully inherits Abrahamof his financial drive, an offer Abraham knew Lote
O Therefore, the land is truly Lote’s and we are mauld not refuse (while also eliminating Lote’s
We are struck with the question as to why Gstealing.” But Abraham did not yet inherit the lancbntinued robbery).
deemed this incident worthy of inclusion in Hief Canaan, as Rashi states, and as the verBet Abraham did not wish to have his rebuke
Torah. We must conclude that there are esseritidicates. Thus, Lote’'s shepherds were in faemain focused on Lote, for this might cause Lote
lessons we must derive from Abraham’s beadravirobbers. Abraham’s shepherds were correct.  to dismiss Abraham’s words. To allow Lote some
It is evident that G-d wishes that mankind studyWe learn that Abraham had a great effect on kistude, and substantiating his words in reality,
Abraham’s actions and moral perfectionshepherds; they too followed in Abraham’s morAbraham then said, “and there shall also be nc
otherwise, this account would not be included jrerfections and understood that stealing is a crimeument between my shepherds and yours.”|
the Torah. We must also be mindful that Abrahaftbraham’s shepherds also understood that @kwaham successfully penetrated Lote with his
had not Torah from which to exemplify a learnedust rebuke another who acts immoralliebuke of “Lote’s” immorality without being
moral code. Abraham acted based solely on @snversely, Lote’s shepherds were not Abraharaigerly harsh. Amazingly, our Toralollbws
conclusion, the result of his independent thinkingdherents, and sought financial gain illegalioraham’s morality, and states, “Certainly rebuke
We learn thereby, that man has the innate capagigfifying their robbery with their faultgrgument. your people, and do not carry on it a sin.” (Lev.
to arrive at truths — i.e., G-d's desired hum&wote too was attracted to Sodom, a city @P:17) Rabbi Reuven Mann once expounded, “the
morality — by using his mind alone. Abraharimmorality: “The apple falls not far from the tree.Torah demands rebuke, but that it should be
displayed such ability. We must also ask why veithough dwelling together, and although a clogerformed in a manner where one does not outle
7 states, “and the Canaanite and the Prizzi thelative and neighbor of Abraham, Lote and Higs ego in doing so. When rebuking another, one

dwelled in the land”. shepherds both failed to adhere to Abraham'gy fall prey to his egotistical drives, as he is now
O teachings. They were moved more by emotioria¢ “superior” in this dialogue. But not only in the
What was the dispute between the two setsdekires, than by rational thought and moradea of ego is there a chance to fall prey, but also i
shepherds? Rashi comments as follows: dictates. the area of the success of one’s goal. Here
O Abraham was not simply a great thinkeAbraham was careful to allow Lote the necessary

“For the shepherds of Lote were wickedbandoning idolatry and rising to such perfectitatitude so hisarguments would be heeded, that
and grazed their flocks in other fields (nahat G-d communicated with him, but Abrahamisote would allow Abrahams’ words to resonate
belonging to them), and Abraham’s perfection permeated his entire being; all of higthin himself, without a defensive dismissal.

(continued on next page)
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(Abraham's Intelligence continued from page 5)

My friend David Bakash suggested, Abrah:
allowed Lote to select his choice land first, as 1
accomplished two more goals; 1) Abrahe
performed an act of generosity, and 2) he gave
to Lote. “Following” the Sinaic dictate stated t
Rabbi Mann, Abraham did not follow an
instinctual drives, but he also gave respect to L
He allowed Lote to exit the rebuke with se
respect, offering Lote the first choice

Lastly, why would anargument favoring
“pbrotherhood” appeal to Lote? Why was such
argument necessary at all, if Abraha
subsequently offered Lote advice, which appe:
to his financial concerns? Wouldn't this latte
financial suggestion suffice, without Abraha
making recourse to a “brotherhoatument?

To begin, why does Abraham say there shoulc
no argument between ‘him and Lote’, and on
afterwards, “between both of their shepherd
The argument was in fact, only among tt
shepherds! But we see that Abraham v
indicating to Lote that he knew from whom tl
shepherds’ immorality originated: it was frol
Lote. Therefore, Abraham addresses Lote first,
not the shepherds: there should beargament
between the two of them. (The shepher
argument was only an expression of their mast
morality dff erences.) Abraham makes it clear
Lote that he knew that Lote was at fault. Mer
allowing Lote the opportunity to remove his har
from theft by offering another parcel of land w
not Abraham’s objective. That would only addre
the practicality of stealing, but not Lote
imperfection. Abraham wished to elevate Lot
internal perfection, not simply addressing exter
practicality.

Abraham knew thargument of the shepherd:
and suspected these were in fact the words of L
Lote justified robbery. Therefore, an abstr:
argument against robbery would again fail. Wt
did Abraham achieve by mentioning brotherhoc
What new facet of Lote’s personality was to
reached?

Brotherhood means there exists some simile
between brothers. | would suggest that Abrak
was pitting himself against Lote, in Lote’s min
By referring to “brothers”, Abraham hoped th
Lote would create a comparison in his mi
between himself and Abraham. Perhaps suc
comparison would highlight to Lote, the sta
contrast and iflerences which existed betwet
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ba

himself and Abraham, although brothers. Such deaching abstract truths is the choicest methisima”, “if one does not come to Torah truths out
comparison may cause Lote to feel inadequatefaielping one become more perfected. For in thisa sincere desire for them, he will eventuate
he will invariably sense that Abraham was morallgshion, man’s highest element — his intellect —tigere.” Based on this principle, we may initially

superior by not grazing in other peoples’ landshat is affected. But if a person cannot be reacliedness emotional methods to help people
Perhaps Abraham’s planwas not to approach Ltiteugh his mind, alternate methods must be useeentually arrive at a true desire for Torah study
with abstract morals, but to impose on him Hopefully, by appealing to one’s emotions, he &d performance. Moses too used this metho
feeling if inadequacy, humbling his ego, ambw placed back on the track can lead him vden enticing Yisro to remain with the Jews, as he

awakening in Lote a desire to compensate hifmately realize truths,

living based owffered him a leadership ro&8
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Do
Animals

Have
Rights?

Reader: | love the site.(Jl have a question.
am taking a philosophy class and the topic
animal's rights. | was wondering if there is
way to prove that animals do not have rig
without using the Torah or G-d in the proof.

Thank you, Rafi.C]

O

Mesora: You must first define the ter

guestion: who possesses the authority| tal
mandate such rights on mankind? It cannot be
man, as one man will oppose the rules of [the

Jewishlimes
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Eas

[l Reader: Why do many Jews face east when
psaying?

ald
tsMesora: | thank my friend Yaakove for

pointing to this quote from Maimonides
“Guide for the Perplexed”, Book Ill, Chapter

XLV. | initially explained that Abraham faced

he East to oppose the idolaters, however, the
“rights”. “Rights” means “objective rules". Theopposite is true:

other, thus, no objectivity. More primarily, that

which imposes demands on man, cannot itself

be man. Additionally, that which created the

animal possesses the exclusive rights and
governing animals, and this is G-d. So no, )
cannot answer this, or any other area
objective laws, rights, morals, etc., withg
referral to G-d’s words. As He is the sole ca
of all existence, He remains to sole authority
all areas.

O

Reader2: | am a student in a philosophy cla;
| was wondering what the best objection to 1
argument involving animals having rights i
Here is theaargument. Thank you!

1. If having the capacity for reason
necessary for having rights, then certain hum
(infants, individuals with cognitive defects et
do not have rights.

2. But it is false that such humans fail to hg
rights.

3. Therefore, it is false that having the capal
for reason is necessary for having rights.

a

Mesora: The error in thisargument is that
‘possession of reason’ guarantees rights to
possessoBut as we stated above, “rights” ste
from G-d's words, the Creator of mankind, a
He demands that even children must be tre
as Torah laws specify. Thereby, your t
following positions are refuted, as they &
based on the error in numberml.

~
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“The precepts of the tenth class are
those enumerated in the laws on the
Temple (Hilkot bet ha-behirah)the
laws on the vessels of the temple and
on the ministers in the temple [Hilkot
kele ha-mikdash veba-obeding]. The
use of these precepts we have stated in
general terms. It is known that
idolaters selected the highest possible
places on high wmuntains wher to
build their temples and to place their
images. TiereforeAbraham,our father,
chose Mount Moriahbeng the highest
mount in that countryand proclaimed
therethe Unityof G-d. He selected the
west of the mount as the place toward
which he turned duringhis prayers,
because [he thought thathe most holy
place was in the Westthis is the
meaning of the savingof owr Sages,
“The ‘Shekinah’ (the Gloryof G-d) is
in the West” (J. TBaba B 25a);and it
is distinctly stated in the Talmud Yoma
that our father Abrahanchose the west
side, the place whee the Most Holy
was built.] bdieve that he did so
because it was then a general rite to
worship the sun as a deity.
Undoubtedlyall people turned then to
the East [worshipping the Sun].
Abraham turned theefore on Mount
Moriah to the Westthat is, the site of

O

www.Mesora.org/JewishTimes

returned to the earlybad principles,
stood “with their backs toward the
Temple of the &rd and their faces
toward the East,and theyworshipped
the sun toward the East.” (Ezek.
viii.16). Note this strange fact.do not
doubt that the spot which Abraham
chose in his prophetical spiritwas
known to Moses our Teacheand to
others: for Abraham commanded his
children that on this place a house of
worship should be built. Thus the
Targumsays distinctly, “And Abraham
worshipped and prayed there in that
place,and said before G-d, ‘Hre shall
coming generations worship the
Lord.” (Gen. xxii. 14). For three
practical reasons the name of the place
is not distinctlystated in the Lawput
indicated in the phrase, “To the place
which the lord will choose” (Deut.xii.
11, etc.). First, if the nations had learnt
that this place was to be the centre of
the highest religious truthghey would
occupy it, or fight about it most
perseveringly. Seondly, those who
were then in possession of it might
destrgy and ruin the place with all their
might. Thirdly, and chiefly, everyne of
the twelve tribes would desire to have
this place in its borders and undés
control; this would lead to disions
and discord,swch as were caused by
the desire for the priesthood. &itefore

it was commanded that the Temple
should not be built before the election
of a kingwho would order its erection,
and thus remove the cause of discord.
We have explained this in the Section
on judges (ch. xli.).”

As Abraham dwelled in the East, he faced

the Sanctuary,and turned his backwest towards the Temple. Therefore, those
toward the sun;and the Israelites, who reside in the West face east to also face
when theyabandoned their G-d andthe Templed
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Taken from “Getting It Straight” Practical Ideas for a Life of Clarity

Hookey

DOUG TAYLOR & RABBI MORTON MOSKOWITZ

"So what's wrong with playing hookey? We ationstituency groups mag
need a break now and then, don't we?" So it's easier for presiden
| paused to stab an oversize bite of the bagelnd this one is by n
lox, and cream cheese floating on my plate amichaans the first - to trave
sea of shredded lettuce. | was having lunch withd focus on foreigr:
my friend, the King of Rational Thought, at a locahatters where they ca
restaurant. We were talking about respon5|b|llty look successful, just Ilka-....__”
"There's nothing wrong with taking a break," e school dropout wh
said. "But you have to be sure of younakes a few bucks at hv =~

motivation." new job." -
Before he could continue, a newscast from thé pondered all this whilerr -
television in the nearby bar grabbed our attentiakewering anothe

The announcer was talking about the Presidegtsgantian piece of thg
latest overseas trip. He would be gone for thiieeshly baked bagel. "Buls
weeks and planned to visit six countries. Foreigre all do that sort ol%
dignitaries were lining up their red carpets. thing," | said. "Apart fromg

The King of Rational Thought looked at m#he obvious - kids drop o
thoughtfully and said, "Now there's a case @i school and president

point." don't solve domestic -
"What do you mean?" | asked. problems - whatifferencef - . - »
"When a child has a certain responsibility, amtibes it make?" s

he doesn't want to do it, what does he do?" "Let's look at how this" - --_ -

"He just doesn't do it," | said. emotion, this playingSseasss

“That's one possibifit’ he said. "The otherhookey, affects your. =
possibility is that he feels guilty, so he covers tiinking process," said the & = 8
his guilt by doing something else. Take school, fiéing of Rational Thought
instance. For some kids, school is hard. Rathsrhe rested his fork on hl
than work through it, as they know they shouldlate. "Consider this. When you look atl laid my fork down and said, "So thats what
some kids drop out and then cover their guilt lspmething, there's usually an essential part andyan meant about being sure of your motivation
getting a job to make some quick money. True?'Unessential part. Take a car, for example. Thben you take a break.”

"True," | replied. "But so what?" essential part of the car is that it gets you from on&Right," he said. "Just look at the implications of

“Now tell me," he said, "Was the Presideplace toanother.But most people don't buy carthe word 'hookey." It doesn't mean taking an
elected on a platform of solving domestior that reason. They buy them for the image thagpropriate, well-earned break. It means skipping

problems?" project. So they lift a non-essential thing - thaut on doing what you should be doing."
"Absolutely.” image - to the level of an essential. | was silent for a long time.
"And has he done it?" "That's the same thing presidents do withFinally, | asked quietly, "If this kind of behavior
"Not in my opinion." foreign policy and school dropouts do aroungl practiced by everyone from school kids to
"So if that's true, why is he spending so mugetting jobs," he said. "Each one is training higesidents, what does that say about our collectiv
time on foreign matters?" mind to lift the non-essential to the level of thability as a society to think clearly and solve
He paused, then went on. "It's simple. Solvimgsential. problems?"
domestic problems is hard, like school. And it's'That," he concluded, "destroys your ability to"l think you know the answer to that," he said.
virtually guaranteed to make one or mothink." I did. I just didn't like itQ

Page 8




