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Last week | was
st_udying with my close

friend Shaya Mann. As
RABBI BERNARD FOX alwayS, we get qUite
caught wup in our

“Yosef could hold in his emotions.[discussions. | cannot think
Since all his attendants were presentf a time when our studies
he cried out, “Have everyone leave mglid  not  yield fruits.
presencelThus no one else was wiftSpeaking of  which,
him when Yosef revealed himself fsomehow our
his brothers.”[{Bersheit 45:1) conversation was

Yehudah completes his appealedirected towards thd
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| sustenance. Thus the brothers hated him

The brothers
committed an
injustice against their
brother by selling

him into slavery.
They did not realize,
because of his
arrogance and
vanity, that he was

capable of change.

Jewishilimes
Weekly Parsha

entiresequence of events recited in the Torah.
We must first analyze the source of
brothers’ hared of Joseph. Joseph was th
fathets favorite since he was born the son of
old age. However, Joseph reinforced the
resentment by telling his brothers the conten
two dreams that he had. This fact indicated
arrogant nature. The dreams were obvio

www.Mesor a.org/JewishTimes

[during their entire encounter with Joseph, did no
hecognize him, nor suspect that the Viceroy coulc
die Joseph, despite their intimate knowledfe

Hism. This incongruity could be explained because
irof the very nature of their sin. They miscalculated
t Jfseph’s potential for greatness. They viewec
hign as a vain and arrogant person. Accordingly
ushey felt by selling him into slavery, it would

divinely inspired. However, we must understa

rehsure that Joseph would not be the mentor. The

why there were two dreams. Furthermore, |tfedt that such an egotistical and vain person woulc
brothers’response to each dream was differeisuiccumb to the life of the physical. They thought
The first dream was concerning the bundles tbé support and security of his father and family
wheat. The brothersesponse to this dream wasvas essential and without it, he would deti@rt
continued hatred. The second dream concerriraglition. Therefore, the Medrash tells us that
the constellations evoked a different respoties; when they entered Egypt they looked for Josept
brothers were jealous while Jacob heeded|tinighe houses of ill repute. They never imagined
dream. nor appreciated Joseph’s true eifgctial
The difference between the dreams can helpcasiviction and ability to elevate himself to a
appreciate the different responses. The first diehigher level. This essentially was their “chate”,
reflected that Joseph would rule them physical§m. They misjudged his abilities and failed to
The bundles of wheat represent physja@alize that he was still a child at the time they
passed ydgment, and capable of change.
more for they resented that they would |B&herefore, this image was still in their mind and
physically subservient. However, the secomidevented them from ever imagining that Josept
dream reflected that Joseph would be the menteas the Viceroy.O
that he would lead them spiritually as welle | When analyzing the entire sequence of event
constellations represent spirituality. This evokeccammencing with the brothersles ¢ e imto
response of jealousy. However, Jacob heededHgypt, and their meeting with Joseph and his
dream because he recognized Joseph’s poteniiimate revelation of his identity, one gets a
We must appreciate that the brothems’y was| rather puzzled picture. It leaves an impression o

based upon the fact that Jacob had chosen J
as the one who would be the leader and ¢
forward the tradition. The brothers did not
upon mere jealousy. They determined, b
upon Joseph’s vanity and narcissism, that he
not deserving of such an honor. He const
told their father lashon hara, derogetory
concerning them. His revealing to them
dreams reinforced their opinion that he

arrogant and unworthy. It reinforced their im
of his vanity. Jacob, however, realized Jose
intellectual abilities and conviction and realized
time he would mature and mold his character
wise man. As time passed Jacob’s assessmeé
Joseph’s abilities and nature was pro
accurate.[]

The brothers sinned by misjudging the situal
and not trusting their father. The dreams me
bolstered the resentment that they had for Jos
As a result they sinned by allowing th
emotions to control their actions and shape f{
opinion. They committed an injustice agai
their brother by selling him into slavery. They
not realize, because of his arrogance and v3
that he was capable of change. This was
background that set the stage for Jose
encounter with his brothers some thirteen y
later.O

At the outset, an important footnote through
the entire ordeal must be examined. The brot

psepather prolonged, detached serisevents
amighout any type of logical nexus. Furthermore,
atany of Joseph'’s actions seem petty. When h
sedognizes his brothers he remembers his drean
vaasl he responds by accusing them of being spie
nivhy didn't he reveal his identitio his brothers
alilomediately? How come Joseph continues tc
mace his brothers through a series of ordeals? Tt
@sost encompassing question and perhaps th
gaost disturbing, is once Joseph had the ability
plvky didn't he communicate with his father and
tell him of his well-being. Surely he would have
aspared dcob undue suffering.

2nt loforder to start to appreciate the import of these
veiestions, we must assert one logical proposition
Joseph’s entire intentions were to benefit his
icmothers by affording them the opportunity to do
réhshuva, repentance. All the events can b
sepdplained by keeping this motif in mind when
bianalyzing each event. Joseph used his ingenuit
hisiroughout the entire sequence and did not arous
nsuspicions in order to enable the events tc
lidevelop in a manner that would facilitate their
retgility to do “teshuva gemura”, complete
tepentance.l]

ph'doseph foresaw that his brothers would be
paerced to come to Egypt to buy provisions
because of the famine. As a result, he viewed th
osituation as the opportune time to allow his
némsythers to repent. He was hoping that they woulc

(continued on next page) Page 2
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Joseph sought to
create similar

circumstances 1o
afford them the

opportunity of
teshuva gemura,

complete repentance.
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search for him and rectify the situation. Upowere upset becausbey did not have mercy
their first meeting withJoseph he acted as| aipon their brother (Josepmjhen he cried to
stranger to them. The Torah tells us thegephl them. They were callous to his pleas for
remembered the dreams and accused themsgpinpathy. However, he could not reveal himself
being spies. Joseph was not vengeful. He \was yet, because he wanted to ensure that the
aware that the prophecy would become true |amnduld be completelyforgiven and elevate
that this presented an opportunity to allow hisemselves to digher level of conduct. This
brothers to change and ultimately acknowlefg®uld only be done after hisntire plan had
him as the mentor. Genesis 42&es, “And the| unfolded.O
ten brothers of Joseph went down to Egypt to buyThe Torah also affords us an interesting insight
provisions.” Rashi comments that they® | into the process of repentance. Genesis 42:2.
referred to as Joseph’s brothers because |thestes, “And Rueben answered them saying
regretted their actions and were determined id | not speak unto you saying do not sin
buy Joseph's freedom, at whatever price. Thagainst the child and you would not hegm
they had started on the path of repentance. In{fatito behold his blood is requiredRueben’s
they entered Egypt from ten separate entrancegitement seems to be a response to a questic
This would facilitate their secondary mission|oHowever, no question was asked. It follows the
searching for Joseph and obtaining his freedonerse whereby the brothers acknowledogir
However, Joseph’s accusation of their being spigsilt for not responding to Joseph’s pleas for
had to have a basis in order to dispel amyercy. It therefore appears that since Rueber
suspicions. He knew that thegrtered from| was the eldest, the brothers were attempting tc
different entrances in order to search for him.|Hghift much of the blame onto Rueberavtéver,
thus concluded that they felt guilty and realizeRueben’s response was not meréife n siv
that this presented an opportunity for him|tRepentance demands that the wrong doel
question them. As a result of their guilt they trlegroperly acknowledge his guilt. If one denies his
to impress Joseph by telling him that they werlpability, his is incapable of doing teshuva and
searching for their brother. They sought|t@ change his character. The Torah emphasize
impress him with their loyalty. Thus he askethis point by phrasing Rueben’s response as al
them, if your brother couldn't be bought wodlcanswer. The brothers had to acknowledge theil
you fight for him. They responded in theguilt if repentance was to be effective.0]
affirmative. Joseph had thereby set a basis fof higJpon their return home, Joseph secretly
accusations. They affirmed that they would breakturned the money to them because he intende
the law if necessary. Therefore, his claim thad keep them off guard. They suspected that he
they were spies was valid.[] would accuse them of stealing the money.
Joseph thereby sought the imprisonment efowever, when they returned with Benjamin, he
Shimon for two reasons. He sought to haw@ade no such accusation, but on the contrary h
Benjamin brought to Egypt. He also desired toefriended them. This allowed him to place the
isolate one of the brothers. In order for it to be@up in Benjamin's sack without raising
complete repentance, the same situation musispicions. They totally discounted any doubts
arise and the person must demonstrate that he they had because he did not question the earlie
changed by not falling victim to the sameéncident. Psychologically he allayed any fears
trappings of the sin. Therefore, Joseph soughttteat they may have possessed. Therefore, ol
create similar circumstances to afford them |thheir return, he ate and drank with them and they
opportunity of teshuva gemura, completéeasted together.0
repentance. This required that they must facet is interesting to note thaince Joseph was
their father and advise him of their need to bringpld into slavery, he did not drink wine. He
Benjamin to Egypt. They had to countenanagissed their absence. Although he was ruler of ¢
their fathers’despair and take responsibilifpr | great land and had his own children, there was
Benjamin’s well being.[] still a void in his life. He respected his brothers
Upon being presented with these circumstances wise men, as individuals with whom he
the brothers stated that this sad state of events Badred a common intellectual heritage. This
befallen them because of their unjust actibongécuum was always felt and prevented him from
against Joseph. Joseph heard their misgivings amdulging in wine. This day, with his brothers
turned from them and cried. Rashi comments thatesent, he allowed himself to fzke.0
he cried because he heard that they |ha®efore sitting down to the meal he used his
“charatta”, they regretted their actions. It was n@up ostensibly as a tool for divination. He sat
a mere emotional response. He cried becausetiem in order at the meal based upon their ages
realized that one of the components of teshuTae brothers were amazed. Tl not suspect
was present. They had regrets over their pastgic but were in awe of the fact that he was
actions. The Torah specifically tells us that thewtally prepared for their meeting and had

(continued on next page)
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obtained such detailed information about th

perfect excuse for Benjamin’s unlawf
possession of the cup. Benjamin ostensibly
the cup to help him find his brothe
whereabouts. At the meal he desired to fo
their emotions of jealousy, so he sat
Benjamin. He again discounted their suspici
by claiming that he would sit with Benjam
since they both did not have mothers. Jo
also favored Benjamin by giving him portio

five times greater than the other brothers. Jos

was not merely expressing his fondness

Benjamin. He was recreating the same situaj

that existed between Jacob and himself.

furtherance thereof, he placed the goblet
Benjamin’s sack. He wanted to place Benjarn

in jail in order to recreate his entire ordeal, to
greatest extent possible.(]
The brothers responded by ripping th

garments and acknowledging that G-d W
punishing them for their sin of selling Josej

Thereby, Judah made an appeal on behalf 0
brothers for Benjamin's freedom. H
acknowledged their guilt by selling Joseph g
offered himself as a slave in Benjamin’'s ste
Judah’s appeal was a lengthy plea to Jose

compassion. They had to appeal to his me

because they couldn't deny their guilt and ¢
that Joseph set them up. They also sinned ag
Joseph by not acting compassionately.
complete teshuva demanded that they recog
their oversighttherefore they were coerced in
appealing to his kindness. Thus, when t
offered themselves in Benjamin’'s place, t

still alive. To do so, would have prevented
brothers, the progenitors of B'nai Yisrael,
doing teshuva, repentance. Had he advised
father earlier of what transpired, the broth
might have been incapable of facing their fat

They might have fled and this would hay

jeopardized the continued existence of B’
Yisrael. Accordingly, Joseph was forced i
remaining silent. However, after they d
teshuva and elevated themselves to a hig
level, they were able to face their wrongdoi
Therefore, when their repentance was comp
and he was able to reveal himself,

immediately sent a message to Jacob advi
him that he was still alive. This messa
contained an allusion to the last topic they
learning together. This served to comfort Jag
for he realized that the tradition would be carr,
on through Joseph, as Jacob had envisidled.

ertfopic of blessings over fruits, and other matte
He used the cup because it would serve as

www.Mesor a.org/JewishTimes
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(continued from page 1)

tive wondered at the basic need for blessingss
peneral. We took three exampléfessings over &
d&twod, beautiful people, and defieed creatures. ;
s We referred back to the Talmud, which statg
tav Chanina son of Rav Pappa said, ‘one
ithenefits in this world without blessing God, is &
pase who steals from God'.” (Brachos, 33t)s
nmakes sense. One must realize that all from w

ple benefit, is due solely to God'’s creatiamn -

&indness. Benefiting without recognizing Gof
ehhough blessings is as though we have stole.
ftgel we are entitled to the fruits of the Earth, wh
tion fact we are not. Our mission in life is ng

pinysical gratification, but knowledge of God. A

aven in the simple activity of eating, if we forsal
nthis realization, we are taking something f
trnother reason than intended by Gaod: are

stealing from Him.
pir We asked: “Why must we bless God when vgeme type of pleasurbe it prysmal satlatlon or
awee a beautiful person, trees or fields? What is fisgchological pleasure when withessing those
pimature of this blessing?The text is as follows, beautiful creations, which engender this positive
f tdessed are You, God, our God, King of thaffect.

euniverse, Who has created such as these in H&¥e then examined thblessing over seeing
inwlorld.” Shaya explained this as similar to thdeformed or unnatural people or animals:
abllessing over foodave must not benefitvithout “Blessed are You, God, our God, King of the
phlessing God. He explained that blessings owriverse, Who distorts the creature3tis is
rfyods are physical benefits, whereas blessirggstainly not a blessing over a pleasurable
sawer  beauty are psychological benefitexperience, as our reaction is usually repulsion.
apetlitatively, however, there is no difference M/hy then do we make a blessing?

their nature. In = Not all blessings are similar. Many objectives
nomh cases, .« are achieved by our various blessings. | suggeste
tave derive that this blessing has another objective.
ey | asked, “Why are we repulsedThe
ey answer is based on our value system.
“Repulsiof is indicative of that which we
feel does not conform to what we value.
We do not place value in those creatures,
which repulse us. We feel we gain nothing
from them. However, this is a corrupt
value system. We feel that if we do not
agree with something, that our determination
is an objective and true one. We feel we are
correct. We feel our notions are true. This is
where this blessing comes in.

Blessings exist to address and correct our falst
values. In place of walking away frondatorted
animal or person with disgust, the Rabbis
instituted this blessing to realign our notions with
truth: God may distort His creations. He is the
Creator, and no human may advance his owr
opinions as more accurate that God's. If God feels
it iSs necessary to create distortions in His
creations, He has fulight to do so, and ours is to
observe and understand, not ridicule.

Blessing help us place our false notions in
check:be they notions about entittement to food,
or God's rights as the Creatodirectirg us to
reevaluate our opinions. We must be this
introspective in all areafl

er
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Laght and

Wisdom

RABBI MOSHE BEN-CHAIM
& SHAYA MANN

enigmatic statement:
“ One who is zealous with lights will have
onswho arewise sudents”
O

commands of Sabbath and Channukah li

latter: the act of igniting a flame on Sabbath
Channukah results in wise sons who possess |
wisdom. Rashi may have found a supporting Vi
for Rav Huna, but what is the sense of this ve
and Rav Huna’s statement? How does the si
act of lighting Sabbath and Chanukah lights cr
sons who are wise? What is the relations
betweenlights and wise sons?
0
Let us examine the context of the qu
(Proverbs, 6:20-23):
O
“[20] My son, guard the commands of your
father and do not forsake the Torah of your
mother. [21] Tie them to your heart often;
bind them on your neck. [22] When you walk,
it will guide you, when you repose, it will
guard you, and when you awake, it will
converse with you. [23] For a command isa
flame, and Torah is light, and reproofs in
moral ingruction aretheway of life”

We note many ideas, even within a single ve
For example, verse 2@mpares “guardinfgther’'s
commands’to “not forsaking mother's Torah
We learn that Torah as a complete system stral
both: 1) commands and 2)Torah, or mora
instruction. It is insufficient that God give a syst
of commands, without also offering asnoral
code. This necessity of a dual approach, or b
out of man’s dual naturéne is intellectual and
emotional. Both aspects of man's nature

In Taimud Sabbath 23b, Rav Huna makes mmlded through, 1jollowing commands, which

enlighten our minds to new, intelligent insights,
and 2) maal restrictions, necessary for
transforming our raw, emotional natures into
individuas with refined, moral codes. The term

Rashi comments: “lightstefers to the twq “guard” ajplies to commands, as we must adhere

htseticulouslyto Torah performances. “Guarding”

Rashi quotes King Solomon’s “Proverbs’ (6:233 applicable to that which must be carefully
“For a command is a flame, and Torah is light.performedWe must not deviate, as God knows
Rashi's meaning is that the former generates tigich commands will benefit our human nature,

nehich He too created. Knowing both as the
[@adator, it isfoolish for man not to cleave to and
eqeard the 613Caommands. The term “do not
eri@rsake”is applicable to moral instiction.For it is
mipdge that man feels emotionally restricted, thereb
ealshing to abandon and forsake these stressf
shigstrictions. As such, man is warned by King
Solomon not to “forsake”, since his natural, yet
infantile emotional make up yearns for instinctual
otgratification. He will desire to run from imposed,
Torah morality, as it stifles his current drive
towardsnstirctualsatisfactio. . .at every turn.

O

Verse 21.“Tie them to your heart ofterind
them on your neck.King Solomon advises us to
tie the Torah's principles to our “hearard
“neck”. What is the metaphor of these two
locations? The heart is our very life source, more
than all other organs. King Solomon advises mat
to tie the Torah's principles to our very being.
These ideas must penetrate our soul, until the
become our very values. Only when man value:
rrsemething, can it be truly said that he has change
himself. Simple utterances are meaningless, if we
.do not truly believe what we enunciate.
ddigditiondly, as my close friend Rabbi Roth
taught me, Maimonides teaches in his
e@ommentary on the Mishna, (last Mishna in
Talmud Maccos)that when man performs a
oMigzvah for no other reason than his love of that
command, only then does he entitle himtethe
axext World. Again we see that Torah demands

(continued on next page) Page 5
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| when you lie down, it will guard you, and wh
| we define these three states? “Walkingérs to
| our conscious, daily life. In this state, Tor
= “guides” us This is easily understood. When

=@ we lose our controlwe ar vulnerable. The

Jewishihimes
Channukah

honesty, and that one truly values

performances. But performance alone
insufficient. King Solomon states that we m
also “bind them on our necksThe neck is the

www.Mesora.org/JewishTimes

hexhilarated exuberance, so too were the Rabbi
ad our prophets. Thus mustach us that

ugtthough we misdirect our childlike, excitement
towards mundane activities and values, it is quite

seat of what activity? Speech. Meaning, we muashievable that we too may reach an attachment 1

not only confirm with our hearts the truths
Torah, but our “speech”, or primary mode
expression and activity, must be engaged in T
discussion. Only when man reaches this level
we say he truly values Torah, to the point tha
engages regularly in Torah discussions. Ma
activity is the barometer of his convictions.

O

Verse 22.“When you walk, it will guide you

you awake, it will converse with you.” How g

“lie down” to sleep, we now enter the stagbere

Rabbis teach on the first page of Talmud Brac
that we must recite the Shima prayer before g
to sleep. We must ponder the Torah fundamer
which the Shima contains at the time that
consciousness state slips away. At this crif
moment, our emotions gain the upper hand. Sl
and falling into it, are emotional states. And
such a time, we must strengthen our bond to
Torah principles, lest we allow our emotions
destroy us. Thus, King Solomon chooses
expression of “guard”. At this time, we are
desperate need of a guard against our emot
impulses. And the opposite state of falling to sl
is our waking up. If we earnestly study, delvi

truths during our daily lives, these ideals m

ofisdom with this very same emotional draw. Do
ofot be misguided by the fact that you do not se
braany adults —f ary at all —with a youthful
,@lccitement about life. Children possess  this
bxcitement, and we are but older children in this
anésspect. We have not lost this capacity for zest an
abandon. What we have lost, is our accurate
selection of what object truly fuels the fire of our
passions. King Solomon refers to wisdom as
ofplaying” beore God. It is something God
created, containing unlimited egjment.Let us
heedhiswords,andnotthemisguidedmasses.

ah[

veVerse 23.“For a command is a flame, and
Torah is light, and reproofs in moral instruction
rare the way of life.” A command offers
hiisimination. Yet...it is but a single flame. It
nppossesses the characteristic of illumination, bu
thfls short in terms of giving us a full picture.
odowever, Torah as a completgstem is “light”.
chly when one embraces the complete system, |
dep, afforded with sufficient light for his life’s
gurney. Life has many twists and turns. Our
tiure as human beings is very complex.
ténowledgeis na readily awailable without due
teidy and long hours. To live life properly,
imaking correct decisions in all areas, to guarc
@udinst destructive emotions, and to take a cours
cthiat ensures succefss our families and us...we
ngquire a charted map. One command is

mplete knowledgaecessary for a full lifespan.

into God’s wisdom, applying His absolute, To?beneficial, but it cannot imbue us with the
ke

their mark so indelibly, that they are the first th
on our minds when we awake. We are caugh
with brilliant insights that we cannot wait

reengage in further study. This concept that
Torah is personified, as “speaking to us”, teag
that one who is devoted to his studies, has
additional ally:his studies take on a ‘life of the
own'. Their appeal is so great, that his mi
unconsciously, initiates him back into Tor
thought - even upon his waking. Just as on
impatient about an upcoming trip - waking on

day of his journey with great anticipation - so {
the Torah student. Upon his waking up, he
immediately drawn back by the appeal of Tor
as if it “speaks to him”. King Solomon sums
the three states of our existencensciousness
losing consciousness, and regaining it. In all th
the King advises us to insure we never abar
Torah thought.

This may seem insurmountable to many of
but think about how King Solomon referred
torah as aplaything of God (Proverbs, 8:30
Just as a child with a new toy is engulfed with

nohe Torah is a complete systesddressingach
tamo every aspect of our existencelldwing a
dew, or even most of God's law, we will fail. No,
tive cannot do iin a day. But our mind’'s eye must
Heesfocused on this essential idegerything in the
Torah is absolutely necessary. Unlike the boor:
iwho ridicule “all those restrictions”, God'’s
ndpinion is different. He knows our nature, and
abreated the Torah as a remedy. Just as a doct
pwieuld be listened to when he warns us that we
heill avoid death from disease by talking fills
ataily, and we do, certainly, we must have greate
gsnviction in what our Creator advises...not just
dor physical life, but the life of our soul.

up“For a command is a flame, and Toiatight,
,and reproofs in moral instruction are the way of
réis.” Notice that this verse commences with
d6ior’, meaning, it comes to explain the King's
previous statements. He is explaining exactly why
Usyrah will guide, guard and engage iiss that
tevhich “illuminates”. Without knowledge of
.reality, what use is our life? The world operates by
andesign, and only through understanding this

(continued on next page)
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design, adhering meticulously to a system, whictWhat is specific to Sabbath and Channukatvolved in our lives. He performs miracles. Thus,
follows this design, will we find happinesdlights, that these two commands were designatest knowledge of God is twofold: 1) He is
avoiding the conflicts experienced by those deva@id essential to begetting wise sons? | believeQrgator and 2) He is our God, readily available tc
of understanding. And as we said, intelligencedsfining the nature of both Sabbath arnidtervenewith miracles for those who follow
but one half of the equatiarwe also require Channukah, we will arrive at one possible answetim.
moral instruction to restrain our instinctual Sabbath celebrates God as the ‘Creator'lf we possess an accurate knowledge of God a
impulses. Thus, the King concludes this ver&nannukah celebrates God as the ‘Worker @feator, and the One who intervened at Sinai witt
with, “and reproofs in moral instruction are theiracles’. Wee must appreciate that God ddds gift of the Torah, and guarding all of His
way of life.” Following our emotions can removéoth: He created the universe, and by definitidollowers with miracles, we then gain a true
us from life, both here and in the next world. ~ controls it, at times, creating a suspension in #yepreciation and knowledge of Judaism’s
We may now return to our very first questiowery universal lawswhat we refer to as miraclesfundamentals. We then will pass this on to our
What does Rav Huna mean by “One who @&n a deeper level, God's act of creation teacluildren, and they too will be come wise.
zealous with lights will have sons who are wiges that the universe operates by set laws, b@ne who is careful with the Sabbath and
students™? We mentioned that Rashi commentésdom. Our lives must be led by this truth, a@hannukah lights is one who understands
“lights” refers to the two commands of Sabbathy our relentless search for nemowledye. Judaism’s fundamentals concerning the mos
and Channukah lights. Rashi quotes Kinghether we are walking, lying down, or risingssential of all ideas.
Solomon, “For a command is a flame, and Torab, we must never lose sight of this, our essentidvhat is God? He is the Creator of afdbbath
is light...” Thus, if one is careful with these twaoal in life. But not only is God the Creator of alielebrates Creation”. He is the Controlleradif
commands (flame), he will beget wise sons (lighincluding knowledge, He is also very muctChannukah celebrat®firacles.”Od

the identity of the Jewish nation as one “redeebygdod”. God is thereby

[ )
inextricablybound up in this nation’s identisits Redeemer. We see that
a I I I I I I l O the Jewish law also incorporates this central concept, as we align our pray
with the concept of God'’s redemption.

We now come to thguestion of how Isaac knew of the cover up. If all
RABBI MOSHE BEN-CHAIM who were present at Joseph’s sale wheanine brothers alonard they all
swore each other to secrecy, there is no possible means for &

In Genesis 37:33, when the sons of Jacob presented to him the blozatieshunictionto reach Isaaatout this event. The only other possibility for
coat of many colors to cover-up of their sale of their brother Joseph, Reehi’'s awareness of the sale is what Isaac himself perceived upon
guotes an astonishing Medrash (allegory): brother’s return.

“Why didn't God tell Jacob the truth?” (That Joseph was indeed alivé)/hat were the facts? Isaac saw the brothers presenting the bloodied co:
The Medrash continues, “The reason God didn't disclose the truth alamab, asking Jacob to recognize if it was Joseph’s. To this, Jacob conclu
Joseph, was that when the brothers banished and cursed all who thatild wild beast devoured Joseph. | would speculate that what might h:
reveal to Jacob their sale of Joseph, they included God in their banishraaspireds as follows:lsaac saw that onlthe coat was returned. Perhaps
and curse.But Isaac - Jacob’s father - knew the truth that Joseph was afeking, “Why should theyfind only the coat and no remains of Joseph®
but Isaac said to himself, “How can | reveal that which God does Ti$ isn't normal, that an animal will separate the food, (Josipbing
reveal?” him to a place without his coat. Atdnally, perhaps Isaac said, “Why am |

The obvious problem is the brother’s inclusion of God into their ban als@ac - the only one who sees this question? After all, why should not at
curse. How do we understand such a statement? It is blasphemous tdetitkone brother have the same question as | hawsBg® Isaac
that man possesses any control over the Master of the Universe. Scohcludedrom this that the only way all the brothers would be satisfied the
notion is completely against all foundations of Judaism. Our first step mggtirment alone was praaf Joseph’s death, was if they weaietrying to
be to know that this cannbetaken on face value, and the Rabbis authorifiggce that conclusion as a lie. A true investigator will wonder about tw
this Medrash have something else in mind. things, as did Isaac: Why the coat wasio where near any remains, and

| believe this statement teaches the same idea derived from anwibstrpowerfully, 2why the brothers were unanimous in their acceptance
Rabbinical saying, “the righteous decree and God fulfil§is means to Joseph’s death by an animal, with no need for an alternative explanati
say that those who are completely righteous, i.e., those whose actionsattamrgh no remains were found. Isaac concluded the brothers wie
veer from God's ways, live in a manner completely endorsed by Godorspiring a lie. However, Isaac felt that something so grave as Joser
person who is so in tune with God's ways can be described as onesalpmust not be revealed by himself, as silence in this matter must be in
“decrees and God fulfills”. Thereby indicating his complete adherencwitb God'’s will. Isaac had a keen understanding of God'’s providence, al
God. realized this is a matter certainly being addressed by God. Isaac’s ha

Similarly, the brothers are termed to have “included God in their banwee tied.
curse”, should God divulge their cover up to Jacob’s sale. This means i can also ask why Jacob didn't see through the smoke screen: Pert
the brothersivish that Jacob not find out about Joseph’s sale was actualigiwas so distraught at the possibility of Joseph’s death, and then seeinc
line with God'’s will. It is completely impossible that man have any conpgécious garment he gave to Joseph, that he was overcome by emotion
over God. All similar statementaust be understood in a manner, whiatould not see clearly as Isaac did. Perhaps even the brothers knew |
maintains an uncorrupted view of God. Jacob would reddo this sight of a bloodied coat, and planned it that way.

We can speculate why God wished that Jacob not discovellttisgims  Through this explanation, we arrive at an intelligent understanding of tt
God wished that the Jews enter Egypt, only to emerge from servitudheotbers “banning God.lt refers to God’s compliance with the brothers’
freedom via God's salvation. A Rabbi once explained that God desiredséhet and although corrupt, it paved the way for the Egyptian enslavem
the Jewish nation emerge in a state of salvation, thereby indelibly brantieghed neessary bysod. OO
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(Vayigash continued from page 1)

Yosef is overcome with intense emotion.O|

commands his servants and ministers to leave

Joewishilimes
Weekly Parsha

!
M.,

He is prepared to reveal himself to his brothers. |-

Why did Yosef command his servants to leayg?[1*
The Torah provides an ambiguous resporidel’
pasuk seem to indicate two reasons.First,
could no longer restrain his feelings&ond, he
planned to reveal himself to his brothew§iat is
the connection between these two factors?

Our Sages offer different explanationR&hi
reinterprets the passage.[He explains that Yose

J

translation of the opening phrase of the pass
“Yosef could not endure."The Torah is telling us
that he could not endure displaying his brothg
shame.[]He was prepared to reveal himself.
would tell his brothers that he was Yosef.[He ﬂ‘
the brother they had plotted against and soId
slavery.[Mhe brothers would be confronted with {
injustice of their behavior.[lYosef did not want
Egyptians to learn of his brotheistrigues.[He didi:
not want to disgrace his brothers in the presen
the Egyptians. [1]
Rabbaynu Avraham ibn Ezra offers anot _ s
explanation.[He accepts Rashi's assertion that Yl Af - A .'
did not want the Egyptians present when [EE€ '
confronted his brothers.CHowever, Ibn Ezra explainginyamin has been accused of stealing Yos
that Yosef was overcome.(lYosef was prepargdgiblet. Yosef has pronounced Binyami
reveal himself.[deally, he would have waited untipunishment.Binyamin will not be permitted t
he was alone with his brothers.CHowever, he cponidurn to Canaan.OHe will remain Egypt in
not wait for this opportunity. Why could he not servitude.OYehudah appeals to Yosef to s
delay the revelation?[(He was overcome.[He cpllthyamin.[JHe asks Yosef to allow Binyamin
no longer maintain his disguis@herefore, he wasreturn to Canaan with the brothers.CDYehudah
anxious to remove his servants.[2]C] remain in Egypt and serve as Yosef's servant.
MNlachmanides offers a very interested variationll accept upon himself the punishment d
on these explanations.[He also agrees that YosgfRiiyamin.
not want the Egyptians present at the moment aof hi¥osef reveals himself to his brothers.0OHe t

www.Mesora.org/JewishTimes

effsnily structure.They told Yosef that they were all
n'sons of a single fatheflhey told Yosef they had a
byounger brother who had natcompaniedhem.
This brother was in Canaan with their father.
nar&¥osef asserted that their narrative supported hi
taccusation]They could only clear themselves by
vilingingtheiryoungest brother to Egypt.
H&his entire exchange seems bizarre!OFirst, why
wdid the brothers respond to Yoseftscusationsvith
an account of their family structure®hat
elislevance does this response have to the accusatio

revelation.(J However, he offers an alternatitbem that he is their brother, Yosef.[He asks iff f8gcond, Yosef rejected their response.[He claime

explanation for this concern.DYosef planned to byifegher Yaakov is still alive.

his father and brothers down to Egypt.C0His planYosef's question is odd.CYehudah has argued
would require the acquiescence of Paroh and Wesef should spare Binyamin.[OHe argued that
Egyptian people.[0He expected Egypt to open litss of Binyamin would destroy Yaako
borders to foreignersThis new group must beObviously, Yaakov is still alive\Why does Yose
positively represented.(JYosef needed to conviragk Yehudah for a further confirmation of this fac
the Egyptians that they should not fear thesd@here are various answers to this questibnel]
foreigners.The Egyptians could not discover t

Yosef's family had intrigued against him ahthight have been dishonest.ClYehudah was beg

showed disregard for their father's feelinggiis
knowledge would evoke suspicions.[How could
Egyptians trust the loyalty of a family that solg
member into slavery?Would the brothers b
faithful to Paroh? They had not been faithful to t
own father!dn order to avoid creating the
suspicions, Yosef hid from the Egyptians the eV,
leading to his bondage.[3]

0

“And Yosef said to his brothers, “I am Yosef.[|
Is my father still alive?”TANd his brothers were

Yosef to spare Binyamin.OPerhaps, Yehudah
tlskaimed that Yaakov was alive in order to sup|
bis plea for Binyamin's freedom.[He assertieat
e Binyamin should be freed in order to spare Yaak
ndihis suggested the possibility that Yaakov had re
salied.(However, Yehudah was asserting he was
eative in an attempt to save Binyamin.
There is another possible explanation of Yos
suspicion.In order to understand thimssibility, we
I must explain a previous incident.
Yosef's brothers originally entered Egypt in or

not able to respond to him because they wereto purchase provisions.JYosef accused then

startled.”[{Beresheit 45:3)

spying.[The brothers responded by describing t

that their reply supported heecusatiofiHow did
ttrat brother's description of their family support
thesef's charge?Third, Yosef demanded that the
.brothers clear themselves of suspicion by bringing
their youngest brother to Egypt.0How would
Ibringing Binyamin to Egypt prove the brothers’
innocence?

anost obvious is that Yosef suspected that YehlidaBershonideffers a comprehensivesponseto

gimgse questions.(0Yosef accused the brothers
hewling.[The brothers responded that they shared
naihgle father.[0Gershonides explains this response
Their account of their family was an attempt to
opdrsuade Yosef that they were not really spies
afipying is dangerousifather might allow one of
&t children to engage in suagherdeavor.[Perhaps,
in a desperate situation, he would allow a few of hi
ethildren to engage in such a perilous mission.
However, a father would not risk the livesabfof

his children.he brothers argued on this basis that
deiney could not be spiesThiey are the sons of a
n sbigle father.C.He would not allow ten of his eleven
haions to risk their lives as spies.[]

(continued on next page)
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(Vayigash continued from previous page)

Yosef responded that their account of their fal
actually undermined their claim of innocendéir
father had not allowed all of his sons to trave
Egypt.CHe had insisted that one son remain
with him.[df they had come to purchase provisig
eleven sons could accomplish this more than
Keeping one son at home indicated that their fg
perceived their mission to Egypt as dangerd
Therefore, he had insisted that one son be sparg
peril.OWhy was their mission dangerousrtey
were spies! [One son had been held baié
misfortune befell the brothers, one son would
spared.

Yosef demanded that the brothers demons
their innocence.his could be accomplished
returning with their remaining brothelthis would
prove that they had not come to Egypt o
dangerous spying missiofiheir father would onl
allow all of his sons to travel to Egypt if th
mission was truly innocent and harmless.[4]

Based on Gershonidesplanation of thg

dialogue between Yosef and his brothers, wef¢
understand Yosef's question in our pasuk.CYehiig

www.Mesora.org/JewishTimes
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ey

told Yosef that their father was alive.J YOgg
recognized that this assertion could be a resporj
the test he had formulatedifihging Binyamin to:

Egypt was designed to prove that the brothers
not spies.Their father, allowing all of his sorte
travel to Egypt, would prove thidridother words
Binyamin’s presence could only establish t
innocence if Yaakov was alive.[TYosef feared
Yehudah had reported that Yaakov was alivi
order to avoid undermining their defense.

Now, Yosef has revealed himself to the broth
They no longer need to fear the accusatio
spying.[They can be honest with Yoseflerefore,
Yosef again asks if his father is alive.

O

“And Yosef harnessed his chariot and he wer
up to greet his father Yisrael at GoshenAhd he
appeared to him and he fell upon his shoulder
and he wept upon his shoulders for a longme."T}
(Beresheit 46:29)

Yosef is finally to be reunited with his fath
Yaakov.[The pasuk tells us that he harnessed
chariot.JJOur Sages comment that although Yj
was a ruler in Egypt, he personally prepared

nvafuld interfere with Hashem's plan.

g i — et -
would seem Yosef could have easily contagtediependently.CJOnce this position was achieved
Yaakov earlier.Mvhy did Yosef not communicateevents would cause the brothers to submit to Yosef*
ngiith Yaakov before this point? leadershif.This second path would require Yosef's
thaRabbaynu Avraham ben HaRambam makes saparation from his family until the proper moment.C
ceinigmatic comment about this issue.[1He explaifisen, Yosef must wait for the moment at which his
that Yosef recognized that Divine Providence washabthers would be forced to submit themselves to his
cgdrk.(He felt that revealing himself to his fathdeadership.
Yosef understood that the decision of his brothers
The difficulty in Rabbaynu Avraham bero sell him blocked the first path.COHe would not
HaRambam’s explanation is that it is based upomachieve his proper role through the willing
number of unstated premise3hé explanation recognition of the brothers.CHe concluded that his
tassumes that Yosef had some understanding afekgeriences in Egypt, in some way, were a journe)
nature of Hashem’'s plan.Based upon thigalong the second pattilhese experiences would

sunderstanding, Yosef concluded that he could |nttimatelyend with a reunification with the brothers.

communicate to Yaakov.Ahy communication| However, for this reunification to result in his
would undermine the ultimate objectivRdibaynu | ascension to a position of power among the brother
efivraham ben HaRambam leaves it to us to dedllieemust patiently avitahe proper moment.

Yissef's theory regarding Hashem'’s plan. Yosef could not contact his family before this

osdferhaps we can understand Yosef's theory iff weoper moment.Bny reunification, before the

tdturn to his dreams as a youthlthese dreamsintended time wouldndermine the plarf &lashem.

chariot.[This was an indication of his deep respetpsef discovered that some day he would becpome

for his father.[5]0He greets his father and
overcome by emotion.[JHe falls upon Yaakg
shoulders and weeps.

This reunion is not the first indication of Yose
deep concern and love for Yaakov.(He
repeatedly asked the brothers to report
Yaakov's well-being.

Yosef was a person of great authority in EQ)
He was second only to PardhiSiclear that he ha
complete freedom of action. He loved his father.
certainly knew of the sorrow his father must h
experienced in believing that his son was dét

tise leader of the brothers.[Even his father would be

wider his authority.The brothers regarded these [1]IIR&baynu Shlomo ben Yitzchak (Rashi),
dreams as youthful fantasie®lt Yosef never| CommentargnSefeBereseit451.
fdoubtedheauthenticityf hisvisions. [2]MR&bbaynu Avraham ibn Ezra, Commentary
hacyosef realized that there were two possible patirs Sefer Beresheit, 45:1.

gorthe fulfillment of his dreams.[He could ascent fo §3]IIRebbaynu Moshe ben Nachman (Ramban /
position of authority over the brothers through théitachmanides), Commentary @der Beresheit
pecognition of his leadershipliis path was close¢l45:1.

dby the enmity that developédtweerYosef and the  [4][ Rebbaynu Levi ben &rshon (Ralbag /
[kethers.O Gershonides), Commentary on Sefer Beresheit
avahe other path was far more radicHl.fequired | (Mosad HaRav Kook, 1994), pp. 235-236.

dthiat Yosef achieve power and authorjty [5]IIMidrash Rabba, Sefer Beret5®:8. O
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Taken from “Getting It Straight”
Practical Ideas for a Life of Clarity

Wisdom

DOUG TAYLOR & RABBI MORTON MOSKOWITZ

"Slow down!" | yelled, with every ounce ofchances?"
vehemence | could muster. | might as well have hesitated. "Because they think they're
spit at a hurricane. The souped-up brovitmmortal and don't see the consequences o}(
station wagon, piloted by a teen-ager aticeir actions?"
crammed with about a hundred more, squealetExactly," he said. "You've hit the key word:
around the corner and flew down the streetnsequences. Consider this definiti
doing at least 45 in this quiet residential 2K/isdom is the ability to see, and act on
mile-per-hourneéghborhood. | turned back tobasis of, consequences.”
my friend, the King of Rational Thought. | pondered that as we strolled
"I may not know much about wisdom," past a bakery emanating
said,"but thatsurewasrt it." smells that competed
The heady fragrance of early blossomisard for my
propelled by a mild afternoon breeze, waftetttention. I
around us like exotic perfume as we continuetbndered if
our walk. We had been discussing th&ocrates ever
difference between wisdom and foolishnesshdd to do battle
had thought it was pretty obvious until heith  freshly
asked me to define wisdom. Then | had gottbaked cinnamor‘
stuck. rolls. \
"True," he said, emotionally unruffled by the "Makes sens
event. "In fact, that was a perfect example of@ me," | said,
lack of wisdom. If we agree that wisdom andolding my breat
foolishness are opposites, and the driver of that avoid the enticing health diagnosed by a doctor
car was foolish, how would you definacent. "I assume, then, tha who has never been taught how
wisdom?" foolishness would simply be the to reach a proper conclusion?" he
| struggled again. "It's making smart choicemability to do that." asked.
It's not being dumb. It's not driving your car "Right again," he replied. "bfortunately | winced at the idea. And then | thougtibut
like an idiot." | finally stopped, realizing | wasseeing consequences and reaching propeliticians, and policy-makers, and judges, and-

consequences and reach

proper conclusions at

all?"

He turned to me. "Think
you'd care to have your

venting, not defining. conclusions, let alone acting on them, is notNot a terribly encouraging idea," | replied,
As usual, my friend sensed my dilemma. something we often study, in school autting off my own scary thoughts. "So what's
"Consider this,"” he said. "Why does autotherwise. the answer?"

insurance for single male drivers under age 28lIt's ironic,” he continued, “that we expect "Practice,” he said. "Take any situation or
cost more than for any other demographicathematicians, scientists, physicists, doctotgcision that you're facing, and analyze it

category?" and engineers, to deduce proper conclusiorgtionally Look at the consequences of the
"They have more accidents," | replied. Yet we fail to teach and apply the samgarious choices open to yowoid letting your
"I know," he said. "But why do they haverinciples in everyday life. Logic is offered iremotions creep in. They're likely to give you a
more accidents?" many colleges and universities as an electiValse picture. Then maka ckcision based on

This time | thought before | spoke. "WellYet there was a time in history when the stugpur best analysis of the consequences.”
they take more chances. They're more reckless.logic was considered a prerequisite tol put his advice into effect immediately. |
They're less responsible.” learning any other subject. For how could yabought about the cinnamon rolls two blocks
"Let's look at the first one,” he said. "Thepossibly reach a correct conclusion in any areack, then took one look at my waistline.
take more chances. Why do they take maye study without knowing how to analyze | kept walking. O
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