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Colleen: In regards to the last
question and answer, | am still
S unconvinced. | agree with your
r =9 || statement, “in all cases where we

‘—Ff.. | can explain away a phenomeno
Receive the JeWISNTIMASas  naturally ~ caused  org
free each Friday morning coincidence, in any way, theng

Send any email to: the performer lacks any claim
subscribe@mesora. org to prophecy...to working on
behalf of God.”
Weekly Parsha However, what | do not

agree with is the authority of

masses of  people, # “ring
particularlyldgesiago, when = g i,
scientific knowledge was in y

its incipient stages, claiming to i ‘

know the differences among;
RABBI BERNARD FOX legerdemains (sleight of hand), /&
awesome natural /{§
“If you will follow My decrees and | phenomena,@@nd authentic
observe My commandments and divine intercession. For §
perform them, then | will provide | example, the “plague” of the
your rains in their time, and the land | Nile turning to blood...even i
will give its produce and the tree of| though “masses” witnessed !
the field will give its fruit.” [{VaYikral] this event, it can easily be
26:3-4) explained as being “naturally: | &=
“Rabbi, my son doesn't want to go f@aused” by the stirring of =
synagogue.’['Rabbi, my daughter hasrimson sediment from the &
no enthusiasm for observing Shabbgthattom of the river.
(continued on page 5) (continued on page 4)
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Whenever | go into a bookstore or pick up aSo many tributes and accolades were put fory
publisher's listing, the thing that most hits me in|thg the greatest scientist of our era towards
eye are the declarations, “God is dead”..."The Deaittomplishments ofGod; that it would be ne

of God"...and so on.

What | find most ironic about

impossible to keep silent about it, and not to ¢

announcements is, that if God is dead, or somebseon the side of God. To the modernist ... “|

point that both bent their knees and bowed their
heads in front of the creative grandeur of God.
Einstein points to a unity in creation; Einstein
views God'’s creations as one he can recognize by it
unity. He uses the reason for his recognition factol
that one finds the unity of similarity in the style and
approaches a fellow creative artist or a composel
Imagineyourself walking through a great museum,
and without having to look at tisggnatureyet able
to recognize fully, “Oh, that is a Rembrandt’,(0“a
Rubin’s”,[a Leonardo de Vinci", “a Van Gogh".
Imagine listening to a radio, hearing a Mozart, or
Beethoven creation or a Gershwin piece and havin
no problem recognizing which is which. No big

vangistery, if you think about it. WhyBecauseall of

ihese creative people are repeating what is in the
ryvn inner universe. That is why Einstein feels
wumfortable in the unity; iicreationand that all he

thes&instein the greatest scientific genius of our times,sees. . .is the creation of One.

mRabbi Herbert Goldstein - the man who posed the

can describe how God has died, then, even for ffesavinced that He (God) does not play digeguestion toEinsteinwhether he believes in God or
people, there had to be a “living” God before. Theeaning that the Creator knows what He is doingt - after hearing his answer concludes:Einstein’s
other and more consistent approach to expel |God leaves nothing to chance, and latter he added thatry if carried out to its logical conclusion would
from the realm of acceptability, are those who pdSeience without religion is lame. Religion withdubring to mankind a scientific formula for
questions intended to be a testimony to |theience is blind.” There is no cleatestimonythan| monotheism. He does away with all thought of

“nonexistence of the Almighty”, stemming franwvhen according to a true man of science -(&s Ei

unanswered questions like these:
0

thilalism or pluralism. There can be no room for any

- one states there is no conflict between the scientistsect of polytheism.”
and the Creator. Since science in its own clumsf course, | can respect and even admire the Go

“How could Godallow the wantormuder of | ways is imitating thinking and searching to find thef Spinoza and Einstein, since it is easy to

millions of innocent children?”

“Look around yau, this whole earth design
in such way thah speciesnust devour anothe
one in order to survive.”

“Does it seem to you that such cruel syste
a dog-eat-dog world is the creation af
Supreme BeingRansense, this whole thing
an accident.”

Accident? Wow...some accident.
0

meaning of the gift bequeathed by God to mankirjdsympathize with such detached yet reassuringly
d Yet, even with his frequent declaration on theerfectionist God. On the other hand there is no wa
rexistence of God; a variety of religious organizatipn® can agree with Rabbi Goldstein who so neatly
were steadily accusing Einstein for of preachipgckages the image and unifies the inner reflection
natieism. Why? Because he never defined God witthiase men and presents it as a formula that fits all ¢
the boundaries of the “religious” definitions. mankind and cures everyone.
is Here we come to the crux of the matter, for theLogic is a wonderful gift from theCreator, but
clergy of the religious world there was a need foresen a well working logic does not have what it takes
more formal testimony to God'’s existence. This substitute for enthusiasm, only for benign
to know what was Einstein’s true feelings about Gadmiration. It is as if a beauty contest judge looks at :
came best expressed when Herbert Goldstein af dheat looking young woman, versus simply a young

What is surprising about these dismisg
statements is that while we live in an age w

iwestitutional Synagogue, New York, confrontingnan who he praises for reasons, that while includk
@fmstein with a direct question; “Do you believe| iher looks, it is only part of the equation: her walk, her

mankind creates an increasing array of new elemehgl?” Einstein reply was, “I believe in Spinoza'smile, her deep warm voice, her sense of humor, an
including even new life (not only clonedsod, who reveals himself in the orderly harmony bér compassion that bring her value to the poin

animal/vegetations; but new, never before
bacteriological existence) how can we not con
the possibility of a more advanced, far supe
creative force in the universe?[l

When discovering a new archeologist's site,

never yell, “Hey, look at this beautiful accident sitefbur hundred years ago in the era of Socrates, H

Instead, we all know that somewhere in the past
were some beings that created what we
discovered recently. So why is it so difficult for so

people to look at this magnificent, perpetuallgnother venue of gods, instead of the one and

mobile, self-sustaining universe, and credit
Creator with at least a nod of respect? Espeq
nowadays, when our vision of this marvel is gef]
closer and closer to our scrutiny, why is it so diffi
to acknowledge that there is at least as much d
and order in the universe than in anything that
designs...Einstein did!

@elnat exists, and not in a God who concerns hi

&di¢h fates and actions of human beings.”

rioirhis idea of the disinterested, detached God
not known by Spinoza and even less original
\Einstein; but originated by the Greeks over twe

heerigtotle and other great thinkers from the golden
joéGreece. What is missing from the total picture
Mmeese disinterested gods, were family member

itsvisible and portable God of the Jews.(¥l am al
ialhd no one stands besides Me”, says the Only
li@ur God is not a family man, with children a
wlfives, whose spirit impregnates mortal women.
esi@n the other hand, He is the God that both of t
m@iyinal two great thinkers Spinoza and Einstein
no problem instantly recognizing His greatness tg

sglien admiration turns into love.
Hence for the sake of a wider picture, why don't

wes separate God, Religion and Clergy from eact
byher since in reality these concepts are unrelated 1
rech other and most time are in serious conflict with
Platost of humanity most of the times?
agé don't think many would argue the existence of
ttabd, a supreme being witmlimited power and
sirfomprehensible intelligence. believe that most
quéypple who think or confronted about the subject dc
phelieve in the existence of God. Even the mos
Gaeenly declared atheists are unable to erase tr
nahfluence of God from their person. It is reassuring to
feel that there is some purpose for tinéverseand
hdiserefore conversely there is a purposeful reason fc
hhe existence of man. It is important to feel that there
the

(continued on next page)
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God

Does it require for us to have a deep religipusSomeother points | wish to address.You wrige
belief before we can accept the premise that theréhtere we come to the crux of the matter, for fhe
a purpose for our existence, or is there at least a tietgy of the religious world there was a need fqr a
in the process of creation that should make us - if natre formal testimony to God's existence.” In fgt,

certain - at least confident about our purpose |ghd clergy or the Rabbis did not invent fact to catdy to

future? Can modern man of science postulatesame heretofore-undressed need. As you megtion

theory of purposeful growth from the multipl&ocrates, Plato, et al, you accept second Hand

post-natal age goes through its most active phystbi event, He gave a Torah — both Oral and Wrifteeceived, have you received any replies on the Tany
and cerebral learning phases. This whole timgTisrahs — a fact from which original Judaism and freeibject that were any kind ekplanationthat made
spent in an intense and programmed preparafRebbis unanimously never veered. Unless you| amey rational or logical sense?
getting us ready to deal with how to survive amdisunderstood, you seem to refer either to Singi af!
flourish through life. During these thirty months wihis  religious, *“formal testimony”, or tqd Moshe Ben-Chaim: No one had any rational
increase our physical being several hundred foltishservances”. In either case, both are the workgefplanation for Tanya. Had they, | would have
our cerebral activities grows to an immeasuralikod, and additionally, no less His works than arejtheprinted it. But there cannot be amgtional

was something before we reached our current lepebtulating an eternal cosmos: since God ngver
of awareness, as well to know that where we afelisated the universe, one cannot impute His
merely a stop in our journey toward our final but| $mowledge or interaction with it. It is as His shadd T
eyewitness testimony?[Well, let me postulate pkibwledge of their existences. Employing this
you judge it for yourself. method you utilize to accept these great ones, jyou
A being from the pre-natal age of at minimum| ofiust also accept all other similarly provgn
change, yet we have no awareness of this part g
life. We have no recollection what so ever about
most important part of our existence, yet it is cleg

far undisclosed purpose. asthey say.
three months of pregnancy age, to about two yedrewdnts...including God's revelation at Sinai. Andjat Jack: Out of all the replies | am sure you have
all of us that we were groomed and prepared

thisdaism observes a “formal testimony”, but

famsmos. Thus, it is not the doings of the Rabbis freplanation for that which violates reality.[]

nimrks of God.
in ¥ou say Einstein reply was, “l believe

el

Jack: My take on the section in question is that the
author, at least the author of the notes, takes gre

most cared and protective way to be able to ans®pmoza’'s God, who reveals himself in the orddrisffort to ensure that you take the words literally. In

the challenges of the life we are about to begin.CTheymony of what exists, and not in a God

act he explains a case in which one would surel

is not an exercise in speculative logic, this is a segescerns himself with fates and actions of hurpamderstand words allegorically and then states the

of events - witnessed events - and also at le

#ngs.”[But did or did not Einstein also say whadhis is not the case with the words in question. He

partial answer to the questions that all generationy ot quoted earlier, “Science without religion is larfetates that they are to be taken literally:

mankind solicits all through the age, “Where do

come from, where are we going, is there a purposgou write, “On the other hand there is no way jve

for our existence?”

ligion without science is blind"?

can agree with Rabbi dRistein who so neatl

O

The answer to the first one “Where do we cgrpackages the image and unifies the inner reflegtion
from,” is a thundering yes! The answer to the seqanfithese men and presents it as a formula that figs all

“The second, uniquely Jewish soul is truly
part of G-d above.”

“A part of G-d above” isa quotation from
Scripture (Job, 31:2). The Alter Rebbe adds the

one, “where are we going,” while we do not ha mankind and cures everyone.” If you take isgue  word “truly” to stress the literal meaning of
definitive answer, but judging from where we cajweth a singular religion for all of mankind, was trfjs  these words. For, as is known, some verse
from and where we are, it seems that we as hu od’s plan? He revealed Himself but once, ith  employ hyperbolitanguage. For example, the
and as individuals heading toward yet undefined|dads for all of mankind, be they a minimum of seen  verse describing “great and fortified cities
so far incomprehensible progressive developmedot. Noachides, or 613 for Abraham’s children. Itfis  reaching into the heavens” is clearly meant to
As for the third question, “is there a purpose for pclear, there is one system, as there is only one “nfan”.  be taken figuratively, not literally. In order that
existence?’0Since mankind - thanks to it's Creatolyou write, “God, Religion and Clergy arg we should not interpret the phrasea“part of
has with free will - the answer is up to us. concepts that are unrelated to each other and nost G-d above” ina similar manner, the Alter

O
Moshe Ben-Chaim: While much of what you
write makes sense, | disagree on other points
make. Rabbi Reuven Mann read your article ab
and offered a rejoinder to the position that God is

involved with man, held by Spinoza and Aristofl@remise that there is a purpose for our existence,

Rabbi Mann asked why God made such an elab
cosmos baring such undeniable testimony to
wisdom. Why was such wisdom displayed;

lifeless planets, animals and plant life to marvel

wdlthree to mesh effortlessly.
ovdsinally, you asked, “Does it require for us to h3
rRotdeep religious belief before we can accept

pthire at least a hint in the processiafationthat

time are in serious conflict with most of humanity.
Perhaps in action, but in not design, as God wighes

ve
the
or is

Klwould make us - if not certain - at least confid
fabout our purpose and future?” You are

It is clear, God embodied His wisdom in
universe so that it may be “perceived”...and the
but one perceiver. man. Thus, God must h

from which, for man may discover Him.

hetho embodied this very attitude. Religion

S

Rebbe adds the word “truly”, thienphasizing
that the Jewish soul is quite literally a part of G-
d above.” (Lessons In Tanya,” published by
“Kehot” [mainstream Lubavitcher Press] with
a “Preface” by the Rebbe.)

[Mhus, the question arises: if one takes the word
bliterally, must one believe that the Creator is

omposed of parts and therefore God is no
aslpported by the pre-Torah personality of Abrahgincorporeal? Am | wrong?

iIsnecessary for Abraham to arrive at a realizgfiorMoshe Ben-Chaim:You are correct, and what that

fulfillment of his understood “purpose”. But it jsvriter wishes to say is that “God possesses parts”, ar
intended to relate to man, as He created the univetlmr: God saw religion as a necessity shortly gftee says as you pointed out that these words are to
Abraham’s time. Abraham was truly one of a kindl taken “quite literally.” However, as &imonides

Furthermore, | add, God cannot create that which enjoyed your article and look forward to yopiexplains, such an idea is heresy, and against ¢
he is ignorant of. Aristotle avoids this dilemma

gnswerdd

reasond
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(True Prophets Il continued from page 1)

[A second issue that has still not been reso
for me is the following: the Israelites witness
Moses go up the mountain to speak with G
they witnessed him come down the mount
with the tablets. It seems to me there is a
element missing in order for one to say f{
millions had witnessed a divine event: they do
witness “God giving the tablets to Mose
directly. So where is the authority of the mas
here?

This is the problem with questions - they o
lead to more questions!!!

O

Best, Colleen

O

Moshe Ben-Chaim:[Colleen, sometimes
hopefully most of the time — questions also lea
answers! Additionally, we all have no choice
to seek answers. Refraining from a question i
option. Let’s see if | can answer you.

You suggest that the Plague of Blood may
caused by sediment. One problem is that
assume people cannot tell the difference betv
sediment-colored Nile water...and blood.

www.Mesora.org/JgishTimes
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vedcurredand ceased 4§
edppointed times:
odpomething impossibl
aiproduced by man wh
kéymows  not  whe
haediment will act up an
ndiute.
s” The clincher is tha
sésoses did not predid
only one plague, but Te
nlPlagues. The argume
that nature caused
these plagues, precisg
when Moses predicte(
and they all abated whe
he prayed to his God,
—untenable. The versq
dfme too many to quot
ougut if you will study the
5 Bible  sections i
Exodus, you will reag
ltkat Moses asks Phara

Barbitrarily selected timg

careful not to omit any of your reference mate
For it sounds as though you accept what the

Egyptians, and a body of water called the
River. | wonder why you do not accept th
recognition of what blood is. Had the Nile sim
been stained by red sediment, why is the

viewed by both cultures at that moment, as
blood? Why is there no one back then disagre,
about the true nature of the liquid in the Nile, al

idlloses concedes, pra
illdled the plague ceas

ileannot explain awa
ihow Moses’ actions a
Iyprecisely timed with#
igbitrarily selected hours
eslth Moses’ acts o
ipcayer, or that Mose
ahould know when te

Moses and Aaron smote that river? | think yosucceeding natural events should occur. Coll
must agree; they all knew how to distingulsh put it to you: How do you explain a plagy
blood from other liquids. This takes no greawhere only firstborn people and animals d
genius, or advanced scientific knowledge as lydthis cannot be explained by nature.

suggest. Authority of masses is only in guestion inYour second guestion too seems to be base
connection with phenomena not readilpnly a partial read of that amazing event at Si
understood, or outside the range of a typjc@here are many verses recalling how the J

edan, the meaning of the Written Laws’ words,

le“written with the finger of God.” Now, as God
eBas no “finger”, this is understood to refer to a
“miraculous writing”.LExod. 31:18) As a Rabbi
dance taught, Moses broke these first Ten
naCommandments, lest the people sin with them a
pwtlsey did with the Golden Calf. Moses feared this,

human mind. But what human is unfamiliar
blood, or a mountain on fire? Both are ea
apprehended, by anyone. The same applies
the other plagues of lice, locusts, hail mixed v
fire, frogs, wild beasts, darkness, etc.

Furthermore, Moses and Aaron did in f
distinguish between Pharaoh’s magicians’ sle
of hand, and God’s true miracles. Otherwise, V
would Moses and Aaron remain loyal to th
God, if Egypt's sorcerers duplicated the mirad
beyond Moses’ detection of any inferiority frg
HIS miracles? The answer is that Moses
Aaron must have seen a difference betw
Egypt's hand tricks and God's real suspensio
the very laws He controls. It must not
surprising to you that He who created natural |
may also suspend their function.

Add to this my argument that no one said,
was not blood”. This plague — as well as othe

uls he assessed based on the Jews current C
sworship, that the Jews would see thieaculous
oirapossible that a voice emanating from fire| imature of thestblets,and possibly worship them
ithiological in nature. For fire is the single elemeéntoo.

in which no living organism may exist, let alone Finally, | do not know how God “gave” the
actpeaks, in a way that terrified these Jews as theplets to Moses. God takes up no space, He is ni
gbdid, “Let God not speak with us, lest we die.physical, and has no hands. His act of “giving”
vifExod. 20:16) God orchestrated Sinai with firehe Tablets to Moses might simply refer to the
eprecisely to act as a proof of His existence arfdct that He told Moses to descend with these
ledis will that His one law be received by, andorepared, miraculous stones, which God set up o
npublicized through Abraham’s descendants. | the Sinai. But no act of(1“giving” needs to
andn addition to the Written Law (the Bible artranspire, and therefore, there would not be
ediorah scroll) we also received the Oral Law. Thianything for the Jews to ‘see’.
n @mains in the possession of the Jews, in the formThe Jews had no doubt: the Torah Moses
bef the Talmud, and many sayings and records déceived, and what the Jews heard, was entirel
ahe Rabbis. One such record transmits that|tli&od’s doing. Our modern technologies and
Ten Commandments were written in |ascientific studies give us no upper hand over thos
“niraculous manner. All who saw these Tables dlews 3317 years ago, in determining what is ir
[sStone realized no human could make them. Thiact God's revelatiord

tiheard a voice from the flaming Mount Sinai, “b
Siljaw no form, only a voice”. (Deut. 4:12) It

Page 4
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“Rabbi, my son never opens a sefer outsid
school’'DAs an educator, | often hear conce
similar to these.[TThe parents of these young me
women are searching for some way to reach
motivate their children.[IOften, it is assumed the
developing a strategy to motivate a student, we
broad freedom.[n other words, we are not restri
by halacha in our choice of motivators.[Howeve
careful study of some relevant comments from
Talmud and the commentaries indicates that this
not be the case.[1]

Jewishhmes
Weekly Parsha

eobkerve the Torah even though the person is
nwotivated by the appropriate devotion to Hash
N @hts seems completely obvious!IWould we h
amehgined that a person who is not moved by lov
ititashem is exempt from performing
haeenmandments?0 It is true according to s
ctaathorities, that in order to perform a commandm]
roaemust be aware of the fact that the performan
ttee commandment.CHowever, no authority maint
nttagt a mitzvah can only be fulfilled by a person
has the highest motivation!Tlin short, what is F

The passage above introduces a description oftéiing us that is not obvious?

www.Mesora.org/JgishTimes

matives until this ultimate level of motivation is
pachieved. Rav's lesson is also not as obvious as w
afiest assumed.[JRav is making two points that are
esignificantFirst, that as a matter of policy and
hpractice, the teacher and spiritual leaderenguticitly
regggest and employ secondary motivators.[JSeconc
dhiese motivators can not become and end in
c¢hismselve&They are only permitted as expedient.
pindNot all of the commentaries completely agree with
viddaimonides.[IMaimonides’ assertion tisaicondary
Ranotivators should only be used asapedienseems

to be widely acknowledged.@wever his contention

rewards we will receive for devotion to the TofahSecond, although Rav's position is reasonablethiat we have wide ranging freedom in selecting thes

and the punishments we will experience if \the point of being obvious, there are a numbe
forsake the Torah.[TThe clear message of the Tofastagements in the Talmud that explicitly contra
that we are encouraged to observe the Torah injoRlav.CIFor example, in Tractate Berachot, the R

rnobtivators is challenged.
dictTosefot and Rashi suggest that there is a significar
divaitation on the selection of motivators.JRashi

to secure these rewards and avoid the punishmeatsrirnents regarding a person who performs mitzsaggests that it is not permitted to study Torah in

So, it seems that it is not inappropriate for a persprirtaesponse to a secondary motivation that it wi
observe the Torah for personal — somewhat selfishe- better that for this person not to have
reasons.[But does that mean that any motivator ceeated.[4]CIn Tractate Taanit, Rava comments
be employed in order to encourage a studentfara person who performs the Torah for secon
ourselves to observe mitzvot?U] motives, rather than benefiting the person, the T
Before we enter into this analysis we must resoberves as a fatal poison![5]0How can we exp
a fundamental issue.[What is the appropriate or jd@alva’s comments?iCan his comments be recor]
motivation for the observance of a mitzvah?[Theranih the common-sense views of Rav?
a general consensus among the Sages that the highdstmonides provides this simplest solution
motivation is love of Hashem.O Maimonidethese problems.[Essentially, Maimonides asserts
discusses this issue at some length in| Rava's view is completely correct.CTThe only pro
commentary on the Mishna.[JHe explains that| theotivation for the performance of mitzvot is love
Torah is truth.0Study of the Torah should |Héashem.OThere are numerous comments by
motivated by a desire to seek the truth.C0This SaBeges that confirm Rava’s doctrine.[We are chas

baldler to better argue with anoppose others.O
elerording to Rashi, this is Rava's lesson.[Rava doe:
that disagree with Rav.[JHapprovesof utilizing
dapcondary motivators.CHowever, he alerts us that nc
oealery motivator is permitted.[7](0Tosefexpandon
l&ashi's thesis.[0 They explain thatecondary
aiteativatorsare permitted andncouragedHowever,
there is general principle that must be used in
&electing secondary motivators.[J Motivators that
s dppeal to some personal goal or objective are
pappropriate as an expedient.[IBut motivators tha
@ppeal to an evil or corrupt element within the
pleesonality are prohibited.dt is ncompletelyclear
tiadnbre Tosefot draw the line between appropriate an

affinity for the truth will motivate a person faagainst using mitzvot for secondary purposes.[|
perform the mitzvot.0 Love of Hashem is| are warned against serving Hashem for the pu

[INWappropriate secondary motivators.[] But some
postcation is provided by the example that they

consequence of this same devotion to truth |asfdsecuring His rewards.[We are told that we mpsovide.[TThey explain that it is not permitted to study
knowledge — in fact, they are inseparable.[TTherefanet use our Torah scholarship as a means for se¢uFioigh for the purpose of opposing and effectively
ideally a person observes the Torah because thésrespect and adoration of others..However, thegiing and debating with ottesholars- in order to
devotion to truth and his love of Hashem demareidmonishments create a dilemma.00Only a pergoomote one’s own erudition or critique someone
this devotion.[2][MWith this introduction, let us retirwho has achieved a profound level of spirifualse’s.[8]0It seems that according to Tosefot and
to out issue. perfection will be motivated by love of HasheprRashi the line is drawn in regards to motivators thal
In Tractate Pesachim Rav Yehuda quotes RavNmsetheless, we are all commanded to observedtgeantithetical to the mitzvah.[Study of the Torah is &
teaching that a person should study Torah |amézvot of the Torah.[How do we motivate ourselyssarch for truth.[1f a person is primarily interested in
perform mitzvot even out of secondary motivationsfid others who have not yet achieved the levelafing an argument, truth becomes an insignificant

This is because the study and performance of mi
motivated by a secondary motivation, will eventu
lead to observance of the Torah for the approp
reason.[3]CRav recognizes that only those of us
are on a very profound spiritual level can be expg
to observe the Torah for the appropriate real
Most of us will not find love of Hashem to be
effective motivator.CRav encourages us to find o
more mundane secondary motivators.[IHopef
the observance of the Torah — even as a res
these secondary motivators — will lead to observ,
motivated by love of Hashem.

There are two basic difficulties with Ra
comments.[JFirst, Rav is attempting to teach
something significant.CIt is unreasonable to ass
that he is merely affirming the obvious.0Wha
Rav's message?(IStated differently, what wou
person have concluded without Rav's messag
seems that Rav is telling us that a person

titual development in which love of Hashem adnsideration and the very essence of Torah study |

alyf truth becomes an effective motivator?[(How d
rietetivate the more common person or the novi
Wiiaimonides suggests that this is Rav's issue.
ceghlains that we are permitted to utilize secon
sondfivations in order to encourage ourselves
aothers to observe the Torah.O However, t
trewcondary motivations are only permitted a
ulxpedient.JWe are not permitted to regard t
ulsefondary motives as an end in themselves.[We
ameeognize that ultimately we must seek to s
Hashem out of love and for no other reason.[6]
'S Through this insight, Maimonides resolves botl
the problems we have outlined.C There is
uomtradiction between Rav andRava.[Each refer
iifferent stage in spiritual development.[Rava tell
dtheat ultimately a person must serve Hashem o
=90le.(0Rav tells us that as an expedient, we

mpetmitted and even required to use secon

smerely asserting

wempromised.O Therefore, this motivation is not
atteptable.

RaRabbaynu Yom Tov Ishbili — Ritva — accepts the
&gsic approach of Rashi and Tosefot.[(IHowever, he
angues that Rava's qualification is far more
gestrictive.JRitva maintains that our parasha is
t@aching us a fundamental lesson.[dt is outlining the
eggropriate secondary motivation.0 We are
rensburaged to observe the mitzvot out of fear — in
eler to avoid the terrible punishments outlined in this
week’s parasha or to secure tbaardspromised by
ble Torah.[However, one may not observe the Toral
1as a means of self-promotion.[9][Ritva’s intention is
5 twh completely clear.0But it seems that he is not
that self-promotion is an
utirgfppropriate  motivator.[] He isestricting the
aedection of secondary motivators to fear of divine
deonishment and desire for divine reward.Of this is the

(continued on next page) Page 5
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are permitted, these motivators must always dire
the person towards a relationship with Hashem|[}

G,
SNY [F] D yay 1hitiks that thag
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relationship with Hashem.[In contrast, a person 5 r.n,-gT:.?f.??ﬁf,;'%‘;::ggsnu;'é%’?n” ,?L"’T‘é?:'h"r‘,‘;f’f 3 intendad? i iy poying EImesoR,
observes the Torah out of fear a divine retributio Mt 18] We must prtact 1y g *-lgish W8 118N made I Atere o
in order to secure His good favor is essentialiyis: ;-onu.. Wes - Brainerg 'ngge::n%:m I8 that claar Eris ;::?:f Moraazi
entering into a relationship with Hashem.O ‘ ""'j %lme\r: uno;gmmandmema;gaifjfﬂ’i 32347 Py Ina-Ny
relationship is fundamental to the performance i@ ot o T DO it 1315w, hi iy g e % there? Gue-Ny
mitzvot.CTTherefore, although we are encouragedgft Spocopsabe (B op o e fves arsh.au:dme,-'ﬂ;;kfn%?';;fm“"" Should p opla J
seek expedients to motivate observance, th b MQ,CT:I’L"I%?* YU B8 1hat vy by of @:amm
expedients must be consistent with the fundameritais: Captr i @ra}ST Vilating Shabiat 1 g, rees® SMUNa Arichr Aoy b Captniark
nature of observance — relating to Hashem. P baing i Ao a[f:;ivtredj SB0UE the fang of fgrgef g ' m;f:: S

One of the most elaborate and detailed treatmdiis Tah;’ 31 Wiy do peaple 1gany Om:r;iq of R (2] Parrckpary
of our issue is provided by Rabbaynu Menachd ""iltazirnmaﬁess;ah sheni ¥ fead parson? How gugg heip Aliza-cg
Me'eri.[Me’eri suggests that there are various le A [B] Why are thers T ) ;qﬂ;ulahﬂl 50
of secondary motivators.[1 The best seconda J @,';”51""%99 (1 damy nmﬁr';-]nﬁ’;ﬁmi;ls 1hat stemming frop, o 1o @Na:;jﬁ,
motivator is fear of divine retribution and desire |fQE% spocopsabe 5] o 19 as ghosts? 1l question of ngyy ]
divine reward.0JHe argues that this second3 J[F] [Flgenrge
motivator is most likely — virtually certain — to lead t < fi'i "

observance based on love of Hashem.OHowe
other personal secondary motivators are f
encouraged.[But they are not preferable.[He assehiédren.0]  Me’eri

that other motivators are viable routes to servisgggests a basis for selecting secondary
motivated by love of Hashem.O However, fheotivators.CThe more likely the secondary motivgtor .
effectiveness of such expedients is not as certainiilead to love of Hashem, the better the motivajor.0] I n r e
other words, secondary motivators must be assegsedany motivator's off limits?(t seems that Tosgfot n
based on their likely effectiveness in leading tind Rashi would not allow a secondary moti

tor | 1
service motivated by love of Hashem.OFrom thisat is antithetical to the mitzvah being perform dElee, aUdIble ClaSSQS

perspective, observance motivated by fear of diviRitva and Me'eri clearly view self-promotion as fan h d | .
retribution or desire for reward is preferable| inappropriate motivator but this is not agreed to by all See Our SC e u e

observance motivated by some other personal geaithorities.] Maimonides does not make h\?WV\N.I\/IeSOYa.OF /LiveC'asseS
But Me’eri draws the line at self-promotion.dThislistinction and explicitly mentions self-promotionjas Suggest atopiC' in%@mesora org

motivation is inappropriate.[10] an effective secondary motivatit.[]
Spring Rate

Me'eri’'s comments are noteworthy for two
reasons.[J First, although he does not come tdl
precisely the same conclusions as Maimonides,[HEThis issue was brought to my attention by RN
affirms one of his basic premises and states it quiteshe Bleich.[0 For a study of the practi
clearly.CAll secondary motivations are only of valtienplications of the material discussed in this we
insofar as they serve as an expedient..JBuf Teoughts, see his article, “Prizes for Acade
secondary motivator cannot become and endAichievement,” Ten Da’at, Winter 2000, pp27-35.
itself.JSecond, although Me'eri does not agree wjt] Rabbaynu Moshe ben Maimon (Rambal
Ritva, he does accept Ritva’s basic premise. FeamMaimonides) Commentary on the Mishne, Mese

Purchase a Mesora HTML email ad,
il and receive 2 more al®EE: one

divine punishment and desire for reward are unig®anhedrin 10:1. here in the Jewishlimes, and an aq
motivators.OOThey are predicated upon and supgof8pviesechet Pesachim 50b. on our homepage. Inquire here:
relationship with Hashem.O [4] Mesechet Berachot 17a. info@mesora.org )

So what is the bottom line?[According to Rav Jt [5] Mesechet Taanit 7a.
appropriate to use secondary motivators in order| [6] Rabbaynu Moshe ben Maimon (Rambarh
Maimonides) Commentary on the Mishne, MesegHe
to encourage observance.[However, these motiyagighedrin 10:1.
can only serve as an expedient.The ultimg® Rabbaynu Shlomo ben Yitzchak (Rashil,
objective is for a person to observe the Torah outGdmmentary on the Talmud, Mesechet Beragtk
love of Hashem.OTherefore, we must provide |oLib.
children with meaningful Torah scholarship.Ol{ if8] Tosefot, Mesechet Pesachim 50b.
impossible to progress and develop towards love[@jf Rabbaynu Yom Tov ben Avraham Ishili (Rit\%

Hashem without Torah study and scholarship.CAL t@emmentary on the Talmud, Mesechet Yoma 7
same time we must provide other motivators that 18] Rabbaynu Menachem Me'eri, Bait HaBechi
consistent with the age and maturity level of [oMesechet Pesachim 50b.

Page 6




Volume IV, No. 33...May 27, 2005

Jewishhmes

JUDAISM

SALVAITION

Jack: You asked me to write you about
statement that | posted in the class yesterd
missed part ofdour comments my sound vagin

for a few seconds. | just heard that you asked

to write to you about the statement, “Salvatio
not a question for théew,but what mitzvah can

athd idea of the Sheva Mitzvot.OJ
[Shalom, Jack E. Saunders
meg

do next.”"Actually, it is sort of a paraphrase thatdertainly do not

readlih one of the very first books that | read albb@gcribe to God

Judaism, “What Christians should know ab
Jews and JudaismWorld Books, Rabblecdiel
Eckstein, chapter 2, p. 66.
| will now give the entire section:
O
“...Rabbi Heschel described the differen
between Judaism and Christianity on t
fundamental issue in the following manne
O
‘Christianity starts with one idea abo
man; Judaism with another. The idea tl
Judaism starts with is thaman is created in
the likeness of G-d. You do not have tolgo
according to Judaism, to discover that it
possible to bring forth the divine withjrou
and the divine in othemen. There isalways
the opportunity to do a mitzvah. It is wi
that opportunity thatl began asa Jew.
Christianity begins with the bas
assumption thatnan is essentially deprave
and sinful - thatleft to himself he can d
nothing. He has to belSaved.Hle is invol
in evil. This is not the Jewish way of thinki
The first question of Christianity is: ‘What
you do for the salvation gtur soul?’l have
never thought of salvation. It is r@tJlewish
problem. My problem is what mitzvah da
do next. Am | going to say a blessing? A
going to be kind to another person? An
going to study Torah? Howam | going to
Honor the Sabbath? These are my proble
The central issue in Judaism is the mitzy
the sacred act. And it is the greatnessaf

ptite concept of a
“doomed” man,

The Chriftian Salvation.

www.Mesora.org/JgishTimes

Torah study as the most prizadivity, | would
correctthe part that says, “The central issue in
Judaismis the mitzvah” andeplaceit with
“The central issue in Judaism is Torah study”.
As Maimonides says, a mitzvah meant to
occupy our minds, wheaninvolvedin Torah
study.Hence, Toralstudy,as the Talmud says,
is the most prized dwity, over all mitzvahs.
Contrary to this view is what permeates
many communities today: the goal is the
mitzvah, as if the simple act, devoid of
understanding, elevates man. The reason we d
not agree with thigiew, is based on thesality
of what man’s essence is: his soul. Man’s soul
is his Divine gift, granted to him and no other

a Also, this was one of my first connections wjtbreation. As such, God desires that this soul be

engaged. But in simple motor activity of
waving a llav, donning Tefillin or other
actions, if we are devoid of the underlying

n idVloshe Ben-Chaim:Jack, | agree fully with concepts, then the mitzvah loses meaning an
Ithe accurate distinction you have cited.

VWeirpose, which is to engage the mind. Any
. ¥ simple  motor
| activity can easily
| beperformedwith
la disengaged

waiting for his

salvation, as if he
cannot  repair
tdEmself with his
hisod
.intelligence. On
the contrary, God

uprovided man
hatith both; his
physicalbody, his

favetaphysical
issoul), and a
guide (the Torah)
sO man may
theach perfection
independently.
cThe
d'salvation”

Dimplies that
adomething
gxternal to man’s
@wn actions is
responsible for
his  improved
nstate. Thus,
naccording to
nChristianity, man

is not responsible
Mot his actions,
amd his free will

appears to be

given _

idea of .

SERMON

Preached at the
OERSDEIN A T In0 N
OF the Reverend
Mr. JOSIAH BAYLEY,

To the Paftoral Care of the Church in
Hampton-Falls, in the Province of
New-Hampfbire, O&. 19, 1757.

By THOMAS BARNARD, M. A.

Paftor of the firft Church in Safew, in the
Province of the Mafachufetts- Bay,

Hew beautiful upon the Mountains are the Fect of
bi——that publifbeth SALVATION. Ifai. lii. 7.

PorTsMoUTH, in New-Hamplire 5

Printed and Sold by Danier FowtLe, athis
Printing-Office. 1757

i mind. The
! purpose in
{ mitzvah
I man evaluatesall

{ of his actions all

i day, engaging his
{ thought, while he
' is not steeped in
{ Torah

| where
| perceives what he
| could of
| Creator’s wisdom.

real

is that

study,
he

His

This does not

| belittle mitzvah,
i as mitzvah is
| God’s desire for
{ man, and thus, an
| objective “good”.
{1 simply wish to
iconyvey

“mitzvahs role,

{ as compared to
{ Torah
! which is second to
| none. Mitzvah is
I no panacea for
| perfection if we
; have
| become
= and 2) become

study,

not; 1)
aware,

that he can do a mitzvah. How great we aieseless. For why can he not change himself éanvinced of a trutktontamedm or conveyed

that we can fulfill the will of G-d! Butthe good? “Salvation” attempts to forfeit angy a mitzvah. Motor activity cannot be man’s

Christianity starts with the idea thaten is | condemnation for man’'s evils — a vergerfection, when he is gifted with a mind that

never able to fulfill the will of G-d. All he haglangerous position. can study and educate others on the marvels ¢
to do, esserdlly, is to wait for salvation’. “ However,based on the Talmud’s depiction |afreation and Toralid
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Every Thursday morning we end our prayeitse list of our most powerfulrges these are two and assist. But if the singles are too weak to
with Psalm 81, which was chanted in the Tem@eesas of sin that singles might examine first teform, to give up illegalpleasures,their
by the Levites (Tamid, 7:4): “If Israel would walldetermine if they are at fault, and against amdtrenchment will only pull them down deeper
in My ways, | would immediately subdue theidistant from God. Breaking the pattern |cfind deeper.The bottom of the pit sometimes is
Enemies, and turn my hand against theingaging in these sins is probably the mdéeir conclusion to look for a mate outside the
Tormentors.” difficult hurdle a person will ever faceoiever,| Jewish religion.

Today,200,000 Jewish singles live in the U.S.Ahe urge can be mastered, right at the beginning,[Hlow does one go about self-examination? A
and Israel. Why aren't these Jewish young ing great fortitude and intellectual strengtimotivated individual will not spare areffort to
and women finding their mates? Do these sing&®rno says this on the verse, “Man will, conqué®ok at his secret sins. It boils down to a question
have “Enemies and Tormentors” who aimu (the snake) at the head, and you will suc¢esatl answer session with one’s self. Above all else
preventing them from reaching the chuppphfan at the heel” (Gen. 3:15) that this means thiagles must critique their constructed images of
Much advice has been given for external help, fuflowing: man will conquer his instincts at thedlesired mate. This one error may be the greates
how family, friends, work associates anhthead” (beginning) of the battle with hjsvillain of all. One must also be willing to forfeit
matchmakers should take action to help fimastinctualurge,but he will succumb to the snakdantasies of the “perfect partner”. And here too,
mates for these singlesowever,all this advicg (instincts) at the “heel” (end) of the battle; if mathe Torah steps in, spotlighting those great
could be futile, because the answer to hBows his or heurgesto go un-assailed, they will personalities who portray thgalitiesof a truly
dilemma could be fouridternally. loose to the instincts. But in all fairess, singlegood mate.

This verse refers to Israel's “national” Eneniesd married people share an equal tendengy t#lso, recognition of one’s own lacking
and Tormentors.Oblvever, | take liberty and violate these sins. emotional makeup may unvéihpulseskeeping
suggest that we may also apply these appellation®f equal importance is the command to “Keepm or her away fronmtimacy, responsibility or
to our own internal Enemies and Tormentomgly Sabbaths.” Wfortunately, thousands of any other feeling one detects an aversion towards
Self-examination, by every young man argingles were raised by parents who gave litiRositive and/or negative motivation may also
woman, followed by the correction of their faultimportance to observing the Sabbath. Thegssist one to moves towards marriage:[Il want to
ways, has the potential to regain Hashenparents didn't “build bridges of Torah” in theihave someone to share my life, to have childrer
assistance, against even himself. Any person|wimmes, across which the children could cropssith and fuffill the command of procreation.”
does Teshuvah (repentance) earns a cloBeese parents observed nothing imaterialism.| Focusing on wanting to “walk in Hashem's
relationship with the Creator who desires that \@®me smart singles wake up thgmselvesand | ways”, with the knowledge of the rewards from
live in line with Torah, and not sin. Maimonideask the question, “Why is my life all topsy-tu bove. Or negative motivation, “When | cross
teaches concerning one who repentgegérday,| Why aren't | married? Maybe it's my way of lifg.over into the next world, will | be able to answer
this one was hated before God; vile distant |akthybe | should find out about the Torah. If myo God in theaffirmative, that | tried to walk in
abominable. But today he is loved, precious, dgsarents forfeited their soul, | am wise not to allpiis ways?”
and beloved”. (Laws of Repentance, 7:6) Godtiir faulty upbringing to cast a shadow on mylt is a very sad spectacle, to see our preser

closer to he who repents. God may help to subdiee will.” generation saturated with so many youstf-
these internal tormentors, paving their initiatedf the singles make the firstffort to rid | necked singles, who arenwilling to correct
road to teshuva with smoother ground. themselves of their Enemies and Tormentdizemselves, and not want to live a Torah way of

Since the appetitive and sexual gratifications tafithin, Hashem can pick up from their initiatianlife. O
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Faith vs

Proof

Gil Student: Moshe Ben-Chaim ishe says proof “surpasses” faith) he
guoted saying, “Conviction surpassescanting from his original all-ou
faith”. However, this quote is irrelevantcondemnation of faith as foreign
because he attempted to entireludaism.
delegitimize faith as, “A disease which |sa]
called religious’ Jews cleave to and
spread...the Christian ethic of ‘blind Moshe Ben-Chaim:When “A” is said
faith’.” Once Moshe Ben-Chaim grant® surpass “B”, this may mean one of
simple faith legitimacy, even as athings: “A” is quantitatively “better”
secondary and less-than-ideal position| (agplying “B” is somewhat a good [+ O

www.Mesora.org/JgishTimes

--[this may mean “A” is a good, and “B”
is NOT a good at all. In either case, “A”
may be said to “surpass’[1B”.

Applying this to “Proof vs Faith” my
words critiqued by Gil, proof is truly
better than faith. For with faith that God
exists, one’s mind is not engaged. Hence
to say that “A” surpasses “B”, or rather,
“proof surpasses faith”, we may also
mean that faith is not legitimized, unlike
Gil suggests. Although | do agree, that
better phraseology would have
pinpointed this idedetter. Perhaps, to
Gil's credit, at the time that Wwrote
“Conviction surpasses faith” | was not yet
of the opinion that faith was in fact
lacking any meaning. So let me speak my
currentview.

The truth about this is as follows: if a
man utters the words “| believe in X", yet
he has no reason to sayvgthout proof,
then we say his statement is useless. If hi
mind is not engaged, as he possesses f
proof and conviction, then hgtatement
does not reflect conviction. He might as
well be silent. Askyourselveghis, “What
use is there to agree to something, if yoL
don't feel 100% convinced?” There is no
use, and this type of statement is a lie.

For this reason, | say that proof
surpasses faith, as faith is a esa¢nt
about that which your mind is not yet
convinced about. It is a li€onversely,
when one has proof of something, and he
says so, he is then describing what is real.

God gave us intelligence to obtain
conviction of what is real, and not to
blindly parrot that which makes us appear
sous; intelligence is not required to
Ipparrot. Ask any parrot if it needs to have a
teoul in order to repeat things, it will ‘tell
you it doesn't!

Translation: don't seek timnpressman
with empty words, projecting a false
image of yourpiety. Rather, seek to
wapprehend what is true, i.e., God’s
creation and wisdom, and concern
Ryourself none for manapplausen




