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Noach

RABBI BERNARD FOX

"These are the chronicles
Noach. Noach was a righteous m
He was faultless in his generatig
Noach walked with Hashem
(Beresheit6:9) The Torah describe

the righteousness of Noach. The
pasuk uses three terms to describ
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RABBI ISRAEL CHAIT
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of It is a well established principle in Judaism that raanneiin which it was beneficial for them.
ir'ounishment from G-d is unique. When G-d punishe§he reason that G-d prefers for their not being
nr'nan, it is for his betterment. However, the generationdafstroyed was because their sin was only against G-
«the flood was destroyed because there was This is in contrast to the generation of the flood whost
s justification for their existence. In contrast thdecadence was prevalent with respechterpersoria
generation that built the tower of Babel was natlationships as well. However, tHelor haflaga”,
i %estroyed We must therefore understand the reasongbagration of the dispersement, hattesel; cordial

eir destruction was not warranted. We must aland respectful relations and acted peaceably towal

Noach. He was righteous. He was

(continued on page 7)

comprehend the nature of their punishment and #wchother. This concept must be explained. Simply

(continued on next page)
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because their interpersonal relations were peaceful and harmonious is Inaudiging of your next door neighb Conversely, a person stricken with
sufficient justification for their salvation. A person can be totally wicked loaincer, might bequeath great sums of money to anti smoking crusa
his relationship with his friends can be eminently serene. The Nazi's Wengever, the tragic effects of cancer were surely known prior to h
very cordial, cultured and peaceful towards their fellow Nazi's. It is evidmigfortune. Although a person's efforts in this regard are praiseworthy &
thatthe Torah is teaching us a more esoteric message. humanitarian, and contribute to the benefit of society, it is not the hight

We must also explain what they were attempting to build. Genesis Edl of just conduct. A rare individual who functions according to a
states "And they said: Come let us build a city, and a tower, with its topxinemely high standard of human justice, is aroused mainly by the ev
heaven and let us make us a name, lest we be scattered abroad upon tredfa the manner in which he is effected thereby. However, identificati
of the whole earth." What was their purpose and objective in building ithigenerally a desired emotion that accounts for much of the good in soc

tower? and allows a person to commiserate with his fellow man. If one lac
In order to appreciate the significance of this entire incident we nidsitification then the consequences could be tragic.
elaborate some well defined psychological principles. Now we can begin to comprehend G-d's observati®ahold they are

Every human being has a certain emotional make up. These emotionsration with one language" Language is a strong factor with respect
although somewhat controllable - nevertheless find a way to be expressrdnan identification. Language represents unification. Private groups h:
termsof human behawt. A person has certain emotional needs and desthesr own special language and secret codes. Kids usually have their
and is capable of repressing them to a great degree, but these neegbgalhsand phrases to help them identify with other kids - against the adu
ultimately find some form of expression in terms of that individuals condiitius, G-d observed that mankind was one nation with one language. Tt
As a result, if the person is successful in controlling his emotions concemvemgreatidentification amongst, and unification with, their fellow man.
oneareaof his behavior, invariably these emotions will find an outlet fblowever, we must analyze how this identification contributed to the
their expression in an another area of his conduct. An illustration of thimuilsling the Tower of Babel. In Chapter 11 verse 5 it states "And G-d car
whenapersornis angry because of a business transaction that failed. Instiesh to see the city and the tower, which the children of men built." Ras
of expressing his anger at his business partner who mishandlecaimenents that this term the children of man, is superfluous. He th
transaction, he might go home and break something. The emotions ofcoraments that these are the children of 'man who rebelled against the
areflexible enough, that it will seek a "Substitute Formation,” an altern@tel', that were saved from the flood.
way to express itself. We therefore see that the sin of these people was their rebellion agains

The emotions of man are also very cunning and can operate in a disgilisdolvever, their animosity and rebellion against G-d was really a result
fashion. They can function in such a way as to be hidden - even tdhtsieidentification with their fellow man.
persorhimself. Madison Avenue, the renown center of advertising, carefulMan's basic innate nature is aggressive. This is attested to by the m
manipulates the emotions in thimnnerA person who fantasizes that he'satrocities committed by man throughout the annals of history. Man generz
greatcowboy will smoke Marlboro. These are called hidden persuaderdirécted his aggression, by acts of hatred perpetrated upon his fellow n
persoris not just buying the product, but he is buying the underlying fanteleyvever, the generation of the Tower of Babel had a tremendous sens
it represents. If one were to ask the person if he was a cowboy, of courisiettdication with their fellow man, fostered by their being one nation witl
would reject such a notion. onelanguage. It was also strengthened by their being the survivors of

All these characteristics of our emotions and the method in which fepd. This shared experience as alluded to by Rashi, also caused the
work together regarding the many nuances of human behavior, can héffensfy with eachother. This identification prevented their aggressive
understand the events surrounding the Tower of Babel. conduct from being décted against their fellow man. Thus, man's

Upon observing mankind's conduct in building the Tower of Babel, @Ggdjressive proclivities were directed against G-d. Their emotions of hat
makes the following comment in Genesis 11:6, "And the lord said: Behard] their aggressive tendencies found a substitute formation, namely (
they are one people, and they have all one language, and this is whaTltle@yinherent aggressive tendencies, which are usually directed one ag:
begin to do, and now nothing will be withheld from them, which thagother, now found an alternate means of expression - a rebellion agains
proposeo do." d. However, these people whose ancestors were recently obliterated by

To help us appreciate this observation we must elucidate a very basause of their corruption, could not in good sense, express open hos
psychological process that accounts for much of man's altruistic cwehaand hatred to G-d. Thus, this hatred presented itselfiffregedtway. They
Psychologists call this mechanism "identification”. The greater effectsaid, "Let us build a city and a tower with its head in the heavens."
event has upon a person, the more significant the event. Thus, an earthqUiilketower represents architecture. This building was not built to |
in China kiling 10,000 people, might not seem as tragic to you asftimetional as they were not going to use the building. On the contrary, it w

(continued on next page)
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a manifestation of their own power and importance. This is whathersome problem is that hatred and rebellion against G-d seems to
architecture represents throughout civilization. Albeit tiiseETower, or greaterevil than the corruption of man. Yet, the generation of the Flood w.
The Coliseum, all great architectural works are merely an expression dagrédicated and the generation of the Tower of Babel was spared.
powerand significance of that particular society. The proper determination of this problem demands that we pose

Individuals as well display this same attitude. A person who lives idifeerentquestion. We must not investigate which malady was worse, k
mansion with a huge driveway, is also generally creating an impressiaatbér, which transgression is curable. If a disease is incurable then it leac
his own self importance. Therefore the people's method for rebelling agairisevitable end. However, if there is a cure then there is hioggpetive
G-d was demonstrating the greatness of man's accomplishments. It of the severity of the disease. The citizens of the generation of the Flc
deification of man. were totally overwhelmed by their evil inclinations, their instinctual

Mankind, by building the Tower of Babel, was manifesting the greatreggsetites. Their intellectual faculties were not functioning and thus there v
of man and in so doing, was rebelling against G-d. This was the sin ofithisay to influence them. The generation of the Tower of Babel howev
generation. suffered the disease of overestimation of the self. Although G-d can |

Halacha recognizes this emotion. The migdal, tower, was an elabortttigm an arrogant person and the power of the egred yet such a
ornate and beautifully appointed structure intended to inspire man. Howpeespncan still be reached. The conceited individual efierateson a
theseemotions were directed towards the greatness of G-d. Likewiserdlienal level, he is just inflicted with the malady of the overestimation of h
tallestbuilding in a community must be the synagogue. ownself importance.

G-d thereby concludes verse 6, that mankind because of this attitude offthe Rabbis tell us that the generation of the flood had no shalom, pe:
overestimation of their own self importance, will feel that nothing cantg the generation of the Tower of Babel had serenity. Peace requires
withheld from them and that there is nothing that they can not accompdishtrol and intelligence. The generation of the Tower of Babel, althou
G-d realized that this emotion was dangerous and must be dealt umiffed for a terrible cause, still possessed the essential elements require
accordingly. Thus in Chapter 11 verse 7, G-d responds, "Come, let usagoony. Therefore, G-d's punishment was to confound their language
down and there confound their language, that they may not understantreak their identification. This resulted in man's aggressive instinct to
another's speech." G-d was confounding their language as the vehidiettied away from G-d. Unfortunately, society is at a level whereby ma
break their identification with eadther.Once they hadifflerenttanguages, aggressive instincts express themselves by mans perpetuatipaadf
diff erent cultures would flourish. When G-d changed their culture aatmocities against his fellow man. People usually try to deny their aggress
language, hatred and jealousy commenced. When each society has itmstmcts and ultimately that causes much bloodshed. Judaism, on
unique culture and language, the identification between itheraht contrary demands that a person lives his life based upon reality. A per
societies is mitigated greatly. This enables man's aggressive instinotuti be aware of his aggressive tendencies. It is a universal emotion
express itself, by acts of hatred and aggression against another sat@tsfrom the instinctual part of man's nature. Howevgoeesonmust
Therefore G-d's punishment (corrective measure) was breaking the dieangto subordinate his instinctual desire and to live his life based up
senseof identification that existed throughout mankind. Eneergene of wisdom. The Talmud tells us if a person is overly aggressive he sho
diff erentsocieties with if erentcultures erased the identification that hasecome a buker. A person should recognize his instinctual nature, an
previously existed between these groups. Consequently, man's aggrésingo control it. Piety is not the denial of ones emotional needs ar
tendencies were thereafter naturally directed against citizensifoéremt desires. Judaism does not preach asceticism and abstinence. A chach:s
society with dff erentvalues. The natural outgrowth of G-d's punishment isvise person, is one who recognizes his needs and desires and channe
civilization where there is constant wars betwedfemnt segmentsof enerdes properly. A person can not deny his emotions. This was part of |
society. However, the alternative would be worse, whereby mankind weinidof the generation of the Tower of Babel. They really denied the
rebel against G-d. Judaism maintains that mankind will experience conatamession towards G-d and directed it to expressions of their own ¢
strife until the coming of the Messiah. It is only when Messiah comes itigibrtance. These emotions thus sought satisfaction by the building of
peoplewill possess the proper philosophical knowledge. Then mankind teiler. Through the means of architecture they satisfied their emotior
be able to channel thednerges to the acquisition of wisdom and gain @eeds.
love of G-d. Itis only then that mankind can experience true peace. Upon the arrival of the Messiah, civilization will appreciate the prope

We can therefore appreciate the necessity of G-d's punishment. Hovpilesophical values and will guide their lives based upon wisdom. Or
we must contrast the generation of the Flood that had to be destroyedhandvill man recognize his aggressive nature pgropery channel his
the generation of the Tower of Babel which was spared. G-d's punishreretges, and subordinate his instinctual drives. Only in such a society ¢
wasobviously more lenient with the generation of the Tower of Babel. Theexperience true peada.
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In order to appreciate th
milieu of the generation o
the flood and the events
that led to the destructio
of civilization we must
analyze the verses in t
Torah. Genesi$:11 states i
"And the Earth was
corrupted before G-d an
the Earth was filled with
violence." Rashi dies
corruption as sexua &
immorality and idolatry. He =
defines violence as robber
This verse is the prelude t
G-d's determination tha <
civilization  must be
destroyed because of tF
perpetuation of "chamas
(violence) throughout
mankind. Tlus chamas, §
robbery, sealed man's fate.

However, this finall
adjudication by G-d of
man's fate was actuall:
preceded by two earlie
observations and warning:
Chapter six verse twc
states, Thatthe sonsof G-
d saw the daughters of me 1]
thatthey were fair, and they
took for themselves wives
whomsoever they chose
Man was promiscuous an
sought all types of sexug
gratification without any
moral restrictions. G-d
thereby gave man his firg
warning. Man was givers
120 years to repent fron
his sexual corruption or G
d would destroy mankind.

. Man's detachment

An analysis of these

' observations and warnings

from G-d, indicates a
logical progression and
sequence from man's initial
corruption, unil  his
ultimate degradation, to
total depravity unworthy of

salvation.

The first breakdown of
the morality of man, was
his sexual promiscuity.
from
sexual illicit relationships is

thesource of mans sanctity.

Kedusha - sanctity -
emanates from sexual
abstention. Maimonides in
his Mishna Torah in the

" laws of kedusha has two

categories. The laws of
forbidden sexual
relationships and the laws
of forbidden foods. Thus we
seethat the sanctity of man
stems from his ability to
subordinate his instinctual
desires. Kedusha is the
supremacy of théTzelem

| Elokim”, (man's intellect)
over the "nefesh ha-
behami", (man's instinctual

desires), the appetitive and
the sexual. Thus the first
corruption of man was in
allowing his emotions to
rule his intellect.

The second step was the
‘quantitative’ increase in
man's degradation. As
man's libido andenerges

became attached to the |nst|hctual pleasures, they obviously becarr

In chapter six verse five, G-d makes his second observation, "Anddgedtersource of satisfaction for man. Thus, man's corruption becan
sawthat the wickedness of man was great in the earth, and that epeeyalent throughout society. The emotions of man totally dominated
imagination of the thoughts of his heart was only evil continually." Thgpects of his conduct. Hence G-d saw that the wickedness of man

observation of the quantitative increase in mans nefarious conducgrieat.

G-d to the conclusion that he will obliterate mankind from upon the fa¢éowever, the final corruption which sealed man's fate, was when t

of the earth.

depravity progressed to robbery. Nachmanides states that man's fate

(continued on next page)
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sealed with the sin of robbery because it is a violation of a "mitzvdhis significant to note that violence flourished and was fostered |
sichli", a command arrived at through reason (without the need fom@nsinitial domination by his sexual desires. It is when man abando
d's command, i.e., something obvious). The prohibition against steathmgjntellectual repression of sexual promiscuity, that his instinctus
logically makes sense. As Nachmanides says, it's a commandagrgtites be cultivated and ultimately dominate him. Merely because !
which does not require a prophet to warn us against it evils. Howeviefations of the sexual mores are victimless infractions, does n
Nachmanides' message must be understood. Simply becaudaninish the severity of the offense. It is the breeding ground whereby
commandment does not necessitate a prophet to warn us agairmsritgpt individual's instinctual desires gain strength and overpower t
violation, does not reflect upon the severity of the prohibition. It woudiellectual, and thus, subjugate the tzelem Elokim - the intellect - to t
seemthat there are greaterevils which result from violating a mitzvawhims of the physical. Chamas - violence - is a natural outgrowth
which is not sichli (reasonably obvious) and requires a prophstish a behavioral progression and condemns mankindmarthless
warning. On the contrary, if our conduct warrants the rebuke ofxistence.
prophetit must certainly be extremely grievous belaviHowever, an Noach however, did not fall prey to the corruption of the societ
analysis of Naehmanides interpretation leads us a better Although he was considered righteous, the Rabbis castigate him for
understanding of the corruption of thievery and the reason it seatéempting to influence other people. Noach never tried to influence |
mans destruction. fellow man to behave in a just fashion. This is bothersome, consideri
Man is dff erentthan an animal. An animal's existence is purelthefact that the Torah refers to Noach as a tzadik, a righteous and p
instinctual. His reality is subservient to his instinctual desires. isdividual. Certainly, justice would dictate that he help the plight of hi
animal's existence is totally contained within the realm of the physif&llow man. Thus we must appreciate the appellation tzadik as utiliz
An animal does not contemplate how long it is going to live. respecting Noach. There are two types of righteous individual
Man however, is a complex creature. Man's nature is perenniallyAbemham typifies the higher level. This is the just individual who live
source of conflict. The instinctual desires of man are constantlyinia corrupt society and functions therein. In terms opéisonaldeals
conflict with the intellectual. (of monotheism) they were foreign to the values of that society. He w
Instinctually man desires to live forever, but reality tells him that haireigner in this respect. However, he was a citizen of the world. F
limited by the constraints of time. As a result there are essentially dmhctioned externally as a productive member of society. In fact, |
two creations that are not in a constant state of conflict; the aniraémpted to influence other members of society to adopt his values
because it is totally dominated and guided by the instinctual, afedls.
harmonious man, whose entieaerdges are directed towards wisdom. The other type of righteous individual can not tolerate the influenc
However an ordinary individuals' instinctual desires are in conflict witifi,a corrupt society. He retreats and lives the life of seclusion alwa
and tempered by his intellectual faculties. insulating himself from external pressures. Noach was this type
The original pratfall for man was sexual turpitude. The sexual instipetsonality. The Rabbis teach us that Noach was a ma-amin, he we
wasoverpowering, yet, man had not abandoned the intellectual. In faeliever, but yet he did not believe. He possessed the intellect
man utilized his wisdom in the pursuit of his desires. conviction to reject society's values. However, he was cognizant of t
However, man was doomed to extinction when violence prevaitethptations of the world around him and thus lived a sheltered lif
Robbery is reflective of a society that totally abandons the ruleiNoach appreciated that he was in conflict and could not risk tt
common sense. Man was no longer functioning in the world of reatigngerous exposure of facing the outside world. He lived an exister
He was no longer using his mind in the pursuit of his physical pleasw#&reby he realized he was in conflict, but resolved the conflict in fav
He was involved in violent, self destructive beloaviThis is what of the intellect. Therefore God did not blame him for not attempting t
Nachmanides meant when he said that violence sealed man'sinffdence others. His state of perfection prevented him from helpir
because it was a violation of a obviously, reasonke Man was others. Thus, Noach was righteous and pure, but yet, the Torah adds
entirely in the grasp of his instinctual desires - to the extent - thatdeisav”, "in his generation" (was he perfect). His actions were n
intellectual faculties were no longer functioning. Therefore, the warninigerently corrupt and thus he was not deserving of extinctiol
of a prophet would not be heeded since man is functioning solely inHbeever, his righteousness was commensurate to the times he livec
realmof the physical world. His self destructive behavior manifests the was indirectly culpable because his state of perfection prevented f
abandonment of the intellectual, even as a means for the pursuitoof venturing into the outside world and aiding others. However, |
physical pleasures. Violence epitomizes the state of the dominatiostilbfwas righteous, for one can not be held responsible for not helpi
theinstincts. Thus, G-d determined that man's existence was equal toth&slive the proper life if it would risk his own perfection. Thus
non-existence and civilization was destined to be obliterated. Noach was a tzadik in his generatifih.
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nottell us why he sent the raven, bu

Noah and the Raven g mresnvesoe

RABBI MOSHE BEN-CHAIM

two birds? The raven is flesh eating
believe that Noah was not yet interes

| would like to demonstrate th
unique and enlightening style with
which the Torah was written, along with
expounding the following area. For ong
to gain full appreciation of the Torah,
feel it essential for to appreciate th
depth and design of the Torah's word
As King Solomon wrote in Proverbs
2:6, "Ki Hashem yitane chochma, m'pi
daas wvuna"."For G-d gives wisdom,

What is aindw for? For when

in seeing if the land dried up, as
didn't send the dove, for whose purp!
this servedBut he first sent a flesk
eating bird - with a Torah-conceal
purpose. | believe that purpose was
discern whether there were bodies 1
theark, something Noah did not want
face. If the raven did not return, No
would then know the raven found fo
Was corpses - and he would be prepare

from His mouth (comes) knowledgdhe window to be used? Prior 10 the, e the tragic site outside of the ark.
and understanding.” The first part of thiood, or subsequent? What are theBy prompting us to ask new questid
passagéeaches that G-d is the Sourcdfferences between a raven and igqarding a word change or repetit

of wisdom, and the latter, "from &fi dove?

or concealing an explanation, the Tol

mouth”, teaches that the written wordsA window can be used to |°°%eaches us new insights. The Toral

are vehicles through which thisoutside. We can determine that No

so dscrete and thus conceals m

t they did not need anything but God's
word, which is sufficient for them. This
ds why there is no mention of the
. lanbow or "future generations" in that
tefitist address to Noah and his sons. They
hevere completely reassured by God's
pgeord alone and needed no additional
sign. "Future™ generations is omitted, as
pthis first address was only to Noah and
tas sons with him.
eaiThe reason why we find God
taddressing a second time, is to indicate
athereis a new party to whom He is
p@dddressing. God was now addressing
ditwe "future generations", those of us
after Noah who are in desperate need o
nassurance that God's oath remains ir
preffect. This is alluded to by God saying
ahsecond time i9:12, "and God said".
1 lkere, God is redirecting His speech to
piges. Not Noah. Therefore, God only
commences to mention utre

knowledge is conveyedTherefore we knew what was on the outside as tE?StaStefu' informatior

must be careful to sense the appardi§od waters began, as he was told by
inconsistencies and nuances which dred that all life would be destroyed.

purposefully built in to the Torah, to(Gen.6:17). Perhaps then, the windgw

THE
direct us in deriving new concepts. Thigould be used subsequent to the fi Od-I = ,a,l I lbO V‘/

appreciation will generate in us, gredgut for what? Sending out birds alone?
awe and respect for the Author's | think from the statements in the

RABBI MOSHE BEN-CHAIM

generations" and the rainbow in this
second address, directed to those of u
whoneed the assurance that the origina
oathis firm.

The concept of an "0s", a sign, means
that the very rainbow which served to

intelligence. Through an understandingassagesnentioned above, we €an ¢ Noah was promised by God thasignify the commencement of the oath
of the cryptic, and subtle Torah style, wgetermine a concern of Noah's, which e wouldn't again engage floods tammediately subsequent to the flood, is

learnnewinsights, and develop learningiotopenly stated.

proficiency, which later assists our new The Torah goes out of the way to
us that it was Noah who made

searches for ideas.

egurpose was there for the rainbow to

There is an interesting series ofindow. This tells us what? Again, Ne\5ve heen sufficient.

passageis the story of Noah.

made the entire ark, which includes

estroy the world and all flesh, whastill visible to us. The fact that it is still

aah intact heavenly phenomena, serves

Ssa sign? God's word to Noah shoultb prove to us that God's oath to never

again destroy all flesh or the Earth, is as

'SUpon examination of the passageggalnow, as when He declared it. This

Upon the cessation of the rain, th&indow. Shift the emphasis of teye notice that there are a few moreign in nature remains, teaching that
Torah states (Genesis, 8:6-8): (6) Nodkassageo detect a nuance: Do not ready ections.

God's oath remains.

opened up the window of the Ark'thal Noah made", but rather, "thal’y) |t God already addressed Noah, We also notice that when God says in
which he made. J7And he sent the Noah made” - as opposed to G-d tellingsen 98, "And God said to Noah and t®:15 that He will remember His oath,
raven, and it went out to and fro, untNoah to make it. Noah made thigis sons with him saying”, who then isio mention of "seeing it" is necessary,
the waters ded from upon the Without G-d's instruction. The Torah|ig50q addressing i8:12, "and God said asGod needs no visual cues to keep &
Earth. (§ And he sent the dove fromPointing out that Noah desired | s the sign of the treaty........"? If Gogromise. Man however needs security,
himself to see if the waters had endégindow for some reason. If he kno CE already speaking to Noah, He nedtlerefore in9:16, it makes mention that
from the face of the Earth. whatis occurring prior to the flood, andqt repeatin the middle of Hi it will be seen, as this passage refers tc
A few questions present themselved!so as the flood waters engulfed theqonyersation, "And God said to Noah'man's need.
When did G-d instruct Noah to make &arth, | suggest that he was concerggs guperfluous. Why was the oath signified by a
"chalon”, a window? Earlier (GenWith the period subsequent to the flopd. 5) pyring God's first address, Heainbow in particular? | believe the
6:16), G-d instructed Noah to make Kfeaning, Noah worried about what ngyentions nothing about the rainbowRadak alludes to the answer when he
"tzohar". Even if one follows thewould find after the flood was eu nor the later mentioned "(future) recalls thaduing the flood itself there
opinion that tzohar means window, we N my opinion, Noah did not want 0g?enerations of the world", (Gen. 9:12) were no rainbows, as there was
still need to ask why the Torah changelf faced with seeing the corpses of|NiS3) | His first address, why does Godomplete cloud car. No rays of sun
theword from "tzohar" to "chalon". We Society, once the ark landed. This| e repeating "your sons with youghonethrough. Perhaps what the Radak
alsonotice that the passage states "...t#H&Y, according to a Rabbi, Noahg.g) | estaplish my treaty with you'teaches is when we see a rainbow today
window which Noah made." Who elsélanted wine grapes upon his exit fr 9), "and all the beasts of the land wittverealize that this is only possible if the
could have made it?! This seemle ark. He was experiencing " (9:10) cloud cover is incomplete, araflows
superfiuous. When we see somethirdgpression from solitude as the ofly 4y why does God only introduce théhe sun to shine through on the clouds,
apparently repetitive, we know thergnembers left on Earth, and usefhinnow and “future generations” in Hishe moisture thereby refracting the
must be a lesson. What was the purpgdinkenness to escape the depressioReong address? peeking sunlight into its seven
of sending the raven? Why is it nof Nis very same worry is what prompted | pejieve the answer to be as followsomponent hues - forming the raimb
disclosed, as is done regarding tHdm to create a window, on his OWRTe first address repeatedly mentionde are thereby assured that complete
purpose of the dove in passage 82~ accordBut prior to seeing what was Olityith you to indicate that the firstcloud cover and destruction will never
| believe a few proper questions withere, he sent the raven. Again, [heyqress was icted solely towardsreoccur, attested to by the rainbow's
lead one to thanswer. Torah is concealing something, as it tijoan and his sons. This being the casjdence of sunlighl
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Noach

RABBI BERNARD FOX

faultless in his behami. He followed the Almighty completely. Noach ighe praise are suspect. In a private conversation outside of the presenci
selected by Hashem to survive the Deluge and reestablish humdhéyecipient, we would not be inclined to be as suspicious. The subject

Hashem addresses Noach and

explains the reasons he has been seletivedwbiederful appraisal is not present. We conclude that this assessm

tells Noach he will be saved because of his righteousness. In speakiogntaot be designed tdatter. The recipient is noaware of the praise

Noach, Hashem mentions only

one of the terms previously used to deserséved. In this case, the person addressing us has more credibility. We

Noach's spiritual perfection. Our Sages attach an important lesson frormtive inclined to judge the praise as sincere. Now, let us return to tt
Almighty's brevity in speaking to Noach. When praising a person in tigimonial.
recipient's presence, we should be mentioning only a portion of the persdsv could the speakers preserve their integrity? After all, theyargat

virtues. In contrast, outside of
the recipient's presence, we
should freely identify all of the
person's strengths.

This is a dficult lesson to
understand. We praise a perso
in order to communicate our
appreciation of the individual's
positive qualities. We are
required to restrict the breadtl
of this commendation in the
presence of the recipient. |
seems that this restriction
prevents us from fully
expressing our appreciation. I
would seem that our debt of
appreciation would require the
mostfull expression when the

recipient is present! -

Furthermore, the Torah places
great emphasis on honesty.
When we limit our praise, we
are less than fully truthful.

These questions indicate thag ..

someoverriding consideration
is present. What is this
consideration?

Torah Temimah suggests a
answerto thesequestions. In
order to fully appreciate his
answer, we must begin by,
drawing from personal

with the responsibility of
complimenting the virtues of
the honoree! How can they
discharge this duty without
being accused of flattery?
This is the issue our Sages
areaddressing. The speakers
must carefully remain within
the boundaries of credibility.
This requires avoiding
exaggeration. This may even
demand that the speakers
showsomereserve. Through
limiting their praise, the
speakers win the trust of the
audience. Limited accolades
make a greater impression
than overblown praise. This
is because the impression of
flattery is avoided. Irshort
credibility dictates that the

« ' g ' L | speakers resist identifying

egm A = ! every positive quality of the
e e | . . honoree. This, then, is the
= lessonof our Sages. In the

presence of the recipient,
B ] : ! i limited praise is more
- Y e ' : - effective. Outside of the
a ; = " 2 presence of the recipient, we
are less suspect of flattery.
We may be more liberal in
our appraisal.

af

experience. Try to recall the last time you were present at a testimonidere is another possible explanation of our SagessageThis
dinner. Often, the various speakers describe the honoree with counégptanation requires that we consider interpersonal relations. We know t
superlatives. What goes through your mind? You may wonder whethestimeindividuals feel appreciated. Others feel grossly unappreciated. Wt
honoree— a mere mortal — can really embody these many forms d§ the reason for thesefférent perceptions? There are many possible
perfection. You may conclude that the speakers are engaged in an elabzpitmations. Let us consider one of these. We all want to be apprecia
process of flattery. The various accolades are not derived from an hét@stdo we determine if we are fully appreciated? This requires an act
appraisal of the recipient. Instead, they are shamelessly designed to ingeessalappraisal. We compare our self-perception to the way in whic
the honoree.An irony emerges.The overblown praises have had thetherssee us. If we conclude that others perceive all of our fine qualities, v
opposite of the desired effect upon the audience. The audience begm® deased. We are satisfied with our friends. They recognize our positi
wonder where the border lies between reality and exaggeration. adpects. However, what occurs if there is &rdete between the self-
speakers have compromised their credibility. Even the truthful elementgppfaisal and the assessment of others? Assume this self-perception incl

(continued on next page)
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RABBI BERNARD FOX

numerous positive aspects. Others fail to recognize these virtues. HovCliimash that the objective of this project was to create a home for all
this individual react? It is likely that this dirgerte in perceptions will resulthumanity. The builders hoped that, through creating this home, a sin
in frustration andanger. The individual will feel that he or she is natohesive society could be nurtured. Hashem intervened and disrupted
appreciated. This person will ask why others do not see all his or her vittudders' plans. He instigated conflicts and division among the builders. T
It is also likely this person will eventually become angry. It follows that teesiveness of the group dissolved. Sub-groups developed. Each g
happier of these two individuals is the one whose self-appraisal is smnght to f erentiate itself. This led to the creation of diverse cultures ar
modest. This person will also be more capable of living in peace with otlerguages. Why did the Almighty disrupt the work of these spleiaher8
How can we encourage this type of relationship? In short, can we help dssaems that their objective was admirable. Much of the conflict and hatr
thatthe individual's self-perception will not be inflated in relation to othetlstoughout history is a result of the perceivédtietences between nations
perception of the individual? and peoples. These early social engineers had the foresight to work tow
Perhaps, our Sages are addressing this issue. They are attempiimgvémting this tragedy. It seems that the history of humanity would be
establish healthy interpersonal relations. Through praising an indivich@akcivilized had these builders succeeded! The Chumash does not cle
morefully in the person's absence, an important result occurs. Those headiwate the reason for the Almighty's intervention. Therefore, th
the full account of the person's virtues will be impressed. Hopefully, themmentariesiffierwidely in their interpretation of this incident.
estimation of the recipient of the praise will be greater than the recipiel@®rno suggests that the incident must be understood in its context. -
own estimation of self-worth. The recipient has never heard the full meaStiemash relates this incident immediately prior to the introduction
of this praise. Others see in the individual greater virtue than the pekea@ham. This alludes to some connection between this incident and
perceives in him/her self. The individual will feel appreciated and valuediéglopmentof Avraham. What is this relationship? These social planne
othersPositive interpersonal relations are fostered. existed at a time in which idolatry was widely practiced. The shared culit
of humanity included this religious perspective. If the builders ha
"And the entire earth had one language with uniform words." succeeded, they would have created overwhelming religious uniformity. T!
(Beresheit 11:1) uniformity would have encouraged absolute conformity. It would have be
This pasuk introduces the discussion of the Dispersion. After the Delggg, dff icult for any individual to question the religious perspective of al
humankind reestablishes itself. Population increases. However, sociétynignity. In addition, it would very easy to suppress any would-be crit
very homogenous. All people share common ancestors, languageTtanftagmenting of society eliminated this problem. Religious diversity wi
customs. It is not surprising that Noach's offspring chose to live togethemétiaded. This made it possible for a thinker, such as Avraham, to question
settlein a valley in Shiaar. Humanity joins together in constructing #heologies of his era. Sforno concludes that the Dispersion was essenti
magnificent city with a tower reaching into the heavens. They feel thatttidsdevelopment of Avraham's monotheistic religion. Gershonides sugge
project will create social cohesion. The various members of the commanitgherexplanation of the incident. He begins with the assumption that t
will live together in this impressive city. They will not establish individualmighty created a universe governed by natural laws. In such a univel
settlements. The Almighty objects to this plan. He brings about ttieeeis potential for natural disastekdurricanes, earthquakes, floods are all
development of a variety of languages among the families. The peopfeariof the pattern of nature. These disasters can destroy communities
longershareacommon language. Without this uniting influence, the variomipe out entire populations. However, humanity survives. This is becau
families drift apart and establish individual communities. Every incidgeberally, these tragedies are localized. A volcano may erupt destroying
included in the Torah serves a purpose. Some important lesson is tamghe. island. However, a community five hundred miles away will b
What is the message of this episode? relatively unaffected. It is obvious that the survival of humanity depen
Our Sages offer a number of responses. Maimonides provides one apthe its dispersion. If all humanity were to concentrate in a speci
most interesting explanations. Maimonides explains that the Torah asgedgraphic area, survival would be endangered. A siatdstmphecould
thattheAlmighty created the universe. The Torah recognizes that an obwdessoy all humankind. In order to prevent such a tragedy, Hashem dispe
objection can be raised. It teaches us that we are descendants from cdmmanity over the face of the globe. This assured that natural disaster w
ancestors. If we are descendants from a single set of ancestors, how catjeepardize all of humankindd
account for diversityPHumanity is composed of radically diverse societies.
There are many different languages and cultures. How can this be reconciled
with the proposition that we all descend from Noach? Maimonides exp[ainSefer Beresheit 7:1. Mesechet Eruvin 18b.
thatthe episode of the Dispersion is included in the Torah as a respong Rav Baruch HalLeyve Epstein, Torah Temimah on Sefer Beresheit 6:9.
this question. The Dispersion established the beginnings of human divggitRabbaynu Moshe ben Maimon (Rambam / Maimonides) More
This incident is included in the Torah to account for this diversity. Nevuchim, volume 3, chapter 50.
"And Hashem dispersed them from there over the face of the earth[#rigRabbaynu Ovadia Sforno, Commentary on Sefer Beresheit, 11:6.
they desisted from building the city." (Beresheit 11:8) What was [BjeRabbaynu Levi ben Gershon (Ralbag / Gershonideshnt&ntay on
objective of Noach's descendants in building their tower? It seems frorSdifier Beresheit, (Mosad HaRav Kook, 1994), p 98.0
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THE FOUNDATION
of the

JEWISH PEOPLE

RABBI REUVEN MANN

I commentators have pointed to the fact thaigw there is nothing beyond the laws of nature
The foundation of the system of Judaism is tigeeat as the Exodus was, the creation of thend the notion of miracles must be dismissed
Exodus, which emancipated the Jews from theiverse seems to be even more consequerttitorically most philosophers denied this idea
enslavement of Pharoh. It is a Mitzvah ttw our relationship to G-d. Thus they ask, whand maintained that the Universe did not come
remember the Exodus twice a day which doesn't it say "I am the L-d your G-d whanto being by itself but had to have a cause
accomplished in reciting the third paragraph ofeated Heaven and Earth."? OIn hiBhey held that the natural order with its infinite
the Shema. However on the night of Pesach wemmentary on the Ten Commandments, thdésdom owes its existence to a Supreme Bein
must do more than merely make reference to tRamban states: (Ramban's Commentary on #ieo is the cause of all that exists. Judaism of
fact that G-d redeemed us from Egypt. We muRbrah-Exodus 20:2) "I AMTHE ETERNAL course agrees with the philosophers whc
engagein extensive recitation of the entireTHY G-D. This Divine utterance constitutes anaintain that the Universe owes its existence t
narrative pertaining to the Exodus story. Th@ositive commandment. He said, | am th@&-d. However the key area in which wi#é & is
Rambam says in Laws of Chametz and Mat#gternal, thus teaching and commanding thetre question of the relationship of G-d to the
Chapter 7, Halacha 1: "It is a positivéhat they should know and believe that th&niverse. Thinkers such as Aristotle and
commandment of the Torah to tell stories of thg&ernal exist and that He is G-d to them. Thatksnstein believed in G-d but denied that He
miracles and wonders that were done for otar say, there exist an Eternal Being throughtervenes in human affairs or retains a
forefathers in Egypt, on the night of the fifteenttWhom everything has come into existence Ioglationship with man. They maintained that the
of Nissan-as it says: "Remember this day thdis will and power, and He is G-d to them, whtdniverse is a necessary result of G-d's ven
you exited from Egypt." (Exodus 13,3) [ Ware obligated to worship him. He said, Whexistence and as G-d is unchangeable so is ft
must pay careful attention to the words of th@ought thee out of the land of Egypt, becaus®rld. They also rejected the idea of miracles
Rambam. Why does he emphasize that onmis taking them out from there was evidencehe foundation of Judaism is our belief that G-d
must discuss the miracles and wonders whiebtablishing the existence and will of G-d, for is eternal and nothing exists beside H{He is
were done for us in Egypt? He should simplyaswith his knowledge and providence that weur L-d there is none else). His relationship to
have said that we should(Trecite the story of thame out from there. The exodus is algbeworld is that of the Creator to the created. He
Exodus. Of course in doing so we would malevidence for the creation of the world, fobrought the world into existence from
mention of the miracles because they are partassuming the eternity of the universe [whidhothingness (ex nihilo) not because of any
the story. The Rambam is conveying that therecludes a Master of the universe Who is @xtraneous compulsion but purely because
essence of the story is the super-natu@ntrol of it], it would follow that nothing could His inscrutable Will. He established the
phenomena which occurred. The wholebe changed from its nature. And it is alsOniverse, and the laws of nature by which it
objective of the recounting is to cause us &vidence for G-d's infinite power, and Hisperatesn accordance with His will. He retains
focus on the miracles that G-d wrought. Thafinite power is an indication of the Unity". asomplete control over the Universe and can alte
guestion arises: Why is the miraculous elemdde said, that thou [i.e. Pharoh] mayest knothie natural order, and perform miracles in order
of the story of such paramount importance? [hat there is none like Me on theto achieve His objective in creation. All of the
earth". [ According to Nachmanides there Iseliefs and practices of Judaism, such as fre
Il something unique about the Exodus whiahkill, reward and punishment, the efficacy of
We read in the Ten Commandments: Exodienders it more instructive than creation. Froprayer, etc. are based on this understanding ¢
20:2 "I Am the L-d your G-d who took you outime immemoreal people have asked: What &d's absolute power and mastery[]ofs Hi
of the land of Egypt from the house ofhe ultimate cause of the world in which we livereation. We can now derstand the
slavery." [ This Pasuk incorporate's twor, put another way; What is the ultimatsignificance of the events surrounding the
commands. 1) to believe in the existence of theality? There were many pbsopherswho Exodus. The miracles which completely
Creator and 2) to accept Him as our G-d. Thelieved in the eternity of the universe. Thisverturned the natural order demonstrated the
historical event which forms the basis of owssentially means that the world has no causehtreis a Supreme Being who created the worlc
obligation to serve G-d is the Exodus. Mangxists because it has to exist. According to ttasd can make any alterations at Will.
(continued on next page)
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1 know and are witnesses to all thesthat in all generations we should have
Let us review the basic lessons which athings". O Hefurther states in his Commentarytestimonies to the wonders so that they shoul
contained in the words: "I am the L-d thy G-@nthe Torah-Exodus 13:16: "...And because thmt be forgottenand so that the heretic should
who took you out of the land of Egypt from theHoly One, blessed be He, will not make signsot be able to open his lips to deny the belief in
house of slavery" [ A) The Universe is noand wonders in every generation for the eyes tbie existence of G-d. He who buys a Mezuzah
eternal.B) G-d alone is eternal and created th®ome wicked man or heretic, He therefordor one zuz [a silver coin] and affixes it(to his
world (ex nihilo-from nothing). C) G-d retainscommanded us that we should always makedaorpost and has the proper intent of heart[on it
total control over the entire course of humamemorial or sign of that which we have seerontent, has already admitted the creation of th
history. D) G-d created the world for a moralith our eyes, and that we should transmit theorld, the Creators knowledge and His
purpose which is rooted in the rejection of evimatterto our children, and their children to theiprovidence, and also his belief in prophecy a:
i.e. idolatry and the affirmation of the truechildren, to the generations to come. And Heell asin fundamental principals of the Torah,
creator of heaven and earth. Equally importantpgaced great emphasis on it, as is indicated bgsides admitting that the mercy of the Creato!
the point that He intervened in the course dhefact that one is liable to extinction for eatings very great upon them that do His will, since
human history to rescue a particular people wheavened bread on the Passover, and tde brought us forth from that bondage to
were to become His nation. This demonstrate@bandoning the Passover offering, [i.e., n@teedom and to great honor on the account of th
that G-d created mankind for a moral purposkking part in the slaughtering thereof]. He haserit of our fathers who delighted in the fear of
which can only be achieved through adherentigther required of us that we inscribe upon otditis name". In conclusion, we can now
to themitzvos, moral imperatives and truths thairmsand between our eyes all that we have seenderstand why the Rambam places sucl
are contained in His Torah. Ot is thereforeén the way of signs and wonders, and to inscrilenphasis on recounting the miracles which took
important to remember that the Jews haveitayet upon the doorposts of the houses, and tipddice in Egypt. They contain profound teachings
special place in G-d's scheme of things. Theeremember it by recital in the morning and thabout creation, G-d's ongoing relationship to the
Exodus is not just an abstract historical event.d@vening...[He further required] that we make w&orld and the special role that the Jewish peopl
happened to us and gave us our nationalikkah every year and many otheplay in His plan for mankind. May Passover 5764
character and mission. As the Ramban saggmmandments like them which are a memoriae a time of reflection on the foundations of
(ibid.): "This is the intent of the expression, Whto the exodus from Egypt. All theseJewish existence and renewed aspiration t
brought thee out, since they are the ones wbommandments are designed for the purpaaehieve the purpose for which we were cre@ied.
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Two Missions?

RABBI MOSHE BEN-CHAIM

My friend Jessie was studying the story of the Flood, and questioned an apparent repetition in the verses, when comparing Genesis
7:6-10 to Genesis 7:11-16. In both accounts, we read of Noah's age, the commencement of the Flood, that he and his entire family
entered the ark, and that the animals came in pairs. Why the repetition?

However, as would be expected upon closer examination, we find many distinctions between these two accounts:

Geness7:6-10 Geneds7:11-16

7:6: "And Noach was 60gears old..." 7:11:'In the 600th yeaof Noach's life..."
7:7:"And Noach enteredlue to the Flodtl 7:13: 'On that very dayNoach entered..."
7:8: "From thepureanimals” 7:14: "And all animalgiccording to their specie$

7:9: "Two of each came to Noachaleand female." 7:15: "Two of each cameall.thatpossessed life"

Why these distinctions? Not only in the description of the Flood event itself do we find discrepancies, but previously, in G-d's
original command, there too we find two, distinct accounts.

In verse$:18-22 we find G-d commanding Noach to enter two of each species - with no mention of "pure and impure" animals, but
simply, to sustain their "species”. G-d also commands Noach to take food for his sustenance. Only later in verses 7:1-2, do we read,
"And G-d said to Noach, ‘come, you and your entire household to the ark, because you | have seen as righteous before Me in this
generation. From all the pure animals take seven each, man and his wife, and from the animals that are not pure, two, man and his
wife." There is a clear distinction between G-d's two commands. First, G-d addresses the issues of "species" and "Noach's sustenance".
Later, in a separate address, G-d refers to the "pure and impure" animals, His appellation "man and wife" is seen (regarding animals),
and also, we read of Noach's "righteousnéshe! Rabbis teach us that the seven pure animals were required, as Noach was to offer
sacrifices with them. What does this teach us?)

The alignment of Noach's fulfilment of G-d's word and the pure animals, is indicative. Similarly joined, (previously in G-d's
command) is G-d's aligning of Noach's righteousness, and the mention of pure animals. In another other matter, we find a correlation
between G-d's command that Noach take food, and the reference to animals as species, not as pure or impure. It appears there are two
distinct goals in the Flood.

I would suggest that G-d had two plans; 1) the survival of human and animal life, and, 2)sustaining man as a servant of G-d.

| say this, as G-d addresses Noach two distinct times. His first address refers to animal life as a "speciagesaNd&dh to take
food for all. Here, G-d outlines the first goal in the plan of the flood, i.e. that human and animal life continue, "as an ends in itself". This
is a subtle point, but quite interesting: G-d desired - for whatever reason - that life continue, aside from the second goal that man perfect
himself. Why else would G-d address this aspect, separate from the second address? Only afterwards do we read that G-d noted
Noach's righteousness, and referring to animals as pure and impure. What is this element of "purity” to teach us? This is what the
Rabbis stated, that the animals have a future purpose of sacrifice, which is dependent upon animal purity. G-d aligns Noach's
righteousness and animal purity to teach of a second goal in the ark, i.e., that man exist to serve G-d. Sacrifice is the service of G-d.

There are two distinct goals in the ark; 1)sustaining all life, 2)enabling man's perfection. The reason this is startling, is that we read
(Psalms, 115:16)"The heavens, are heavens to G-d, but the Earth He gave to the sons of man." This indicates that the Earth is solely for
thegoalof man's perfection. If this is so, how can there be a separate goal in the ark of sustaining life, independent of man's perfection?
How can there be two goals? There should be only one goal for the Earth: man's perfection!

On this verse in Psalms, Radak writes the following:

" And those lacking knowledge think, that man's dominion in the Earth, isakin to G-d's dominion in the heavens, but they
do not speak properly. For the kingship of G-d, over all does He reign. Rather, the explanation of 'but the Earth He gave to
the sonsof man' (is) that man islike an appointee of G-d inthe Earth, over all therein, and all isat theword of G-d."

It appears that Radak denounces the view that the Earth has a singular goal - that it exits solely for man. Yes, G-d did instruct man to
"subdue" the Earth (Gen. 1:28), but neither this statement, nor the verse in Psalms, indicates a 'singular' purpose of the Earth. These
two verses teach a purpose, not of the Earth, but of man, i.e., that this Earth be used by him in his pursuit of perfection. However,...the
Earth may have another purpose (although including mankind) aside from man's goal of perfection. It sounds contradictory, but it is
not.

(continued on next page)
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Mankind may exist under two frameworks; 1) as a reflection of G-d's wisdom, and 2) for his own perfection. It appears to me
that this explains the two accounts of G-d's command that the ark be built and life be spared. The first account teaches the
objective that life be spared - for the sake of life itself. The second account teadthestthiibach's righteousness, aside from
the sustaining of life for itself, man will be spared for the "second" purpose, that he perfect himself. There are two goals in the
existence of life; 1) that life exists as a reflection of G-d's wisdom, and 2) that man perfect himself. One goal is not dependent upon
theother.Life, including man, may exist, even if man does not perfect himself, provided he does not corrupt his arays too f

Radak says man is merely "appointed” over the Earth. What is the status of an "appointee”, an overseer? This means that the
Earth was created by G-d, and He then appoints man over this creation, perhaps indicating that the Earth was created for one
purpose, even without man, and only afterwards was man given subsequent rule. And if man may lose his position, the Earth
appearso still serve some purpose. | do not know to which other goal Earth ascribes, but we do read that the angels' praises of G-d
include their praises of G-d's Earth. This means that the angels - what ever they may be - give purpose to the Earth, as the Earth is a
meanghough which they laud the Creator. Without man, the Earth still serves a purpose.

There is another account which | feel may be related. In the Musaf prayer of Yom Kippur, the angels question the death of the
Ten Martyrs as follows;This is the Torah, and this is it's reward?" To this, G-d replies, "If | hear another sound, | will turn the
universe intavater’ G-d says that He will destroy the universe if the angels do not accept the death sentence of the Ten Martyrs.
How do we understand this dialogue? Perhaps, this teaches that if the angels do not accept G-d's unfathomable wisdom, as
expressed in this case, then the universe forfeits its purpose. G-d's destruction will ensue, as the universe serves no purpose. This is
in line with our answer, that aside from man's purpose of perfection, the universe serves to attest to G-d's wisdom. Man's existence,
aspartof the universe, may serve a purpose, other than his own. G-d said that the universe will be destroyed if the angels are not
silent. This means that if there is not some being which accepts G-d's unfathomable wisdom, only then does the universe serve no
purpose. But provided the angels accept G-d's rule, the universe serves some purpose.

In the verses quoted above, we read of the second account recording the Flood, but divorced from 'mankind' as the goal.
Although he is included in the description of the events surrounding of the Flood, Noach is not referred to as a 'subject’ of the
Flood, but merely as a reference for the time line. Animals are not referred to as "pure" - a term applicable only in relation to man -
but as "species", something divorced from man.

We see two accounts of the Flood, both, in G-d's command, and in the description of the Flood as it occurred: In G-d's first
command, animals are only referred to as "species”, and Noach is simply told to take food for survival - as if to underline one goal:
thesurvival of life. In G-d's second address, (7:1 states again, "And G-d said...") Noach's righteousness is first mentioned, and so is
the "purity” element of the animals. It appears as thought there is a second goal: man's perfection. When describing the Flood
itself, in its first account, (Genesis 7:6-10) animals are referred to as "pure and impure", pointing to man's future sacrifices, man's
perfection . In the second account, (Genesis 7:11-16) animals are referred to as "species”, and in this account, Noach's
righteousness is omitted.

Could it be that the Earth - including man - also exists for some goal, other than mankind's own perfection? Can both man and
the universe exist, not just for man, but for another goal, that G-d's wisdom be reflected not only through the cosmos, but through
all Earthly, plant life, minerals, animals...and man? | do not know, but the aforementioned distinctions incline me to believe this
may be sdd
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